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Some of the problems previously 
mentioned in this series of articles are 
related to the lack of proper church order 
and government. We have already looked 
at the toleration of false doctrine and the 
lack of church discipline. Other matters 
we looked at concerned the spread of 
antinomianism. Such problems relate 
ultimately to an inadequate view of the 
Scripture-teaching on the nature of the 
church of Jesus christ.

I. ConfusIon In the ChurCh
The biblical concept of the church is 
greatly neglected today. We have national 
churches with all shades of theological 
views in them. We have branches of 
the church that have departed from 
their doctrinal basis. There are large 
independent churches, and even what is 

called ‘mega’ churches. a phenomenon of 
the last quarter of a century or so has been 
the multiplication of fellowships, house 
churches, groups, etc, many of them 
small self-contained units. The people 
who form them no doubt feel that the old 
style of church life was too restricted and 
moribund. Such people are attracted to a 
more informal worship and lifestyle. 

We have reached the stage where even 
in evangelical circles there is an appalling 
ignorance of the doctrines of Scripture. 
There is minimal instruction in the faith. a 
lack of discernment is evident. Preaching 
is downgraded. The regulative principle of 
worship is unknown or not applied. Proper 
oversight by a body of elders is rare and 
discipline is seldom exercised. There is 
slackness in admission to membership 

PRoBlEMS ConfRonTing THE CHuRCH

7

lACK of CHuRCH 
oRDER AnD 

goVERnMEnT
John J Murray

This is the seventh of a series of articles by Mr Murray on the subject
‘Problems confronting the Church’.
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Scotland was centred around contending 
for that Headship.  When Paul tells us plainly 
in Ephesians 5:23 that ‘christ is the head 
of the church: and he is the saviour of the 
body’, he goes on to say that ‘the church 
is subject unto christ’ (v. 24). We see that 
there are several ways in which this is true:

1. He is the federal, or covenant, Head. 
Adam was the first federal head. He sinned 
and all humanity sinned in him and fell with 
him. In christ, God has provided another 
federal Head, who kept the covenant on 
behalf of his people, and puts them into a 
right relationship with God. 

and to the Lord’s Supper. Family religion 
and Sabbath observance are gradually 
disappearing. Some congregations are run 
more like a club, with unbiblical measures 
used to attract new people and to keep the 
show going. 

How much the situation that we find today 
differs from the pattern which we have in the 
new Testament, and even in the best days 
of the church in our nation. although we 
have seen a recovery of the doctrines of free 
grace in many parts of the church over the 
last sixty years, the re-discovery of reformed 
truth has not brought much change in the 
form and government of the church.

II. the forM of the ChurCh
If we examine Scripture we find that God’s 
plan for the church goes back into eternity. 
There was the covenant of redemption, in 
which the Father appointed the Son, and 
the Son undertook, to redeem a people 
for his praise and glory. Jonathan Edwards 
held the view that God created the world 
for his Son, that he might prepare a spouse 
for him to display his love upon. The 
whole work of redemption had that end 
in view. The Son was appointed as the 
representative and Mediator of his people 
to pay the price for their redemption. He 
began that work as soon as our first parents 
fell, and so we have the church in the Old 
Testament: ‘remember thy congregation 
which thou hast purchased of old’ (Ps 
74:2). The church was God’s treasured 
possession long before the payment was 
actually made by the blood of christ.

In God’s appointed time the Son became 
incarnate and the purchase began. as 
Jonathan Edwards observes: ‘and the 
whole time of christ’s humiliation, from the 
morning that christ began to be incarnate, 

2. He is the organic Head. The church 
owes its life to christ and is sustained by 
his life. The relationship is likened to that 
of the vine and the branches. The church 
is dependent on the life of Christ flowing to 
each member.

3. He is the ruling Head of the church. He 
governs the church by his Word and Spirit 
through his officers – ministers and elders. 
He delegates authority to them but never 
transfers that authority. Their authority is 
simply ministerial. The whole church is 
subject to christ.

until the morning that he rose from the 
dead, was taken up in this purchase.’ 
christ purchased the church ‘with his own 
blood’ (acts 20:28). Therefore the church 
is most precious to him. Paul declared: 
‘christ also loved the church and gave 
himself for it; that he might sanctify and 
cleanse it with the washing of water by the 
word; that he might present it to himself a 
glorious church, not having spot or wrinkle, 
or any such thing, but that it should be holy 
and without blemish’ (Eph 5:25-27).

The people chosen and purchased by 
the blood of christ are in due time called 
out from the world. The literal meaning of 
the new Testament word for ‘church’ is 
‘that which is called out’. It incorporates 
the ideas of calling and separation, but 
also of a gathering together. The ‘called 
out’ christian does not stand in isolation. 
He is gathered into a body, christ’s 
church. It implies the idea of something 
visible. Stephen spoke of ‘the church in 
the wilderness’ (acts 7:38).  The church 
is not some abstract entity. It is not an 
invisible institution. Visible association and 
organisation are necessary to the church. 
We have the universal expression of the 
body in that christ has been appointed 
‘head over all things to the church’ (Eph. 
1:22-23), but also the expression of the 
body in a specific location – ‘the church of 
God that is at corinth’ (1 cor. 1:2). 

III. the head of the ChurCh
We have the close relationship between 
christ and his church in the analogy of the 
head and the body. This is clearly taught 
in such passages as 1 corinthians 12 
and Ephesians 1:22-23, 4:11-16, 5:23. 
It is difficult to comprehend the lack of 
knowledge of this doctrine today when we 
consider that much of the church history of 

Jonathan Edwards
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IV. MeMbershIp In the ChurCh   
as well as the church universal, the local 
assembly is the body of which christ is 
the Head. In the new Testament there is 
no such person as a christian who is not a 
member of a local congregation.
 
1. If we belong to christ we belong to his 
church. Being devoted to christ means 
being devoted to his body. commitment 
to christ demands commitment to a local 
congregation. augustine said:  ‘He cannot 
have God for his Father, who refuses to 
have the church for his mother.’

2. Members of the body of christ share 
the same life-blood. Members are 
interconnected and interdependent. 
communion with fellow christians, as well 
as with christ, determines the witness of 
the church. If every christian were to take 
up the attitude that one does not need 
to be a committed member of the body, 
where would the church be?  as Professor 
John Murray declared: ‘The corporate 
witness of the church is our witness, and 
the corporate default of the church is our 
default.’

3. The spiritual health and prosperity of 
a local congregation depends on the full 
participation of each member. Whatever 
gift each member has is for the good of 
the whole body. This is worked out in 1 
corinthians 12 and Ephesians 4:7-16.

4. christians need to be members in 
particular churches because otherwise 
there would not be true office-bearers 
to govern the church. The choice of 
spiritual leaders in the congregation has to 
come through the calling of the individual 
members (acts 6:2-3).  

V. the GoVernMent of the ChurCh
It is with a view to each local congregation 
that christ sets out the behaviour that is 
expected of those who dwell in ‘the house 
of God’. Paul in writing to Timothy said:  ‘But 
if I tarry long, that thou mayest know how 
thou oughtest to behave thyself in the house 
of God, which is the church of the living God, 
the pillar and ground of the truth’ (1 Tim. 
3:15). Paul, when taking leave of the elders 
at Ephesus, warns them to take heed of the 
flock, ‘to feed the church of God which he 
hath purchased with his own blood’ (acts 
20:28). The church has to be fed by duly 
appointed pastors and preachers of the 
Word ‘for the perfecting of the saints, for the 
work of the ministry, for the edifying of the 
body of christ’ (Eph 4:11-12).  

The people of God have also to be protected 
against grievous wolves, in the form of false 
teachers, coming in to harm the flock. Paul 
writing to Titus said:  ‘For this cause left I thee 
in crete, that thou shouldest set in order the 
things that are wanting, and ordain elders 
in every city, as I had appointed thee’ (Titus 
1:5). The Hebrew christians are exhorted: 
‘Obey them that have the rule over you and 
submit yourselves; for they watch for your 
souls, as they that must give an account, 
that they may do it with joy, and not with 
grief: for that is unprofitable for you’ (Heb 
13:17).

The Westminster confession states that to 
the officers of the Church ‘the keys of the 
kingdom are committed, by virtue whereof 
they have power respectively to retain and 
remit sins, to shut that kingdom against the 
impenitent, both by the Word and censures; 
and to open it to penitent sinners, by the 
ministry of the Gospel, and by absolution 
from censures, as occasion shall require’ 
(ch. 30, Sec 2). The purpose is to keep 

the church as pure as it possibly can be 
in this world. It is the elders of the church 
that are charged with maintaining the true 
marks of the church, which are (according 
to the Scots confession, ch. 18): (1) ‘the 
true preaching of the Word of God’; (2) ‘the 
right administration of the sacraments of 
christ Jesus’; (3) ‘ecclesiastical discipline 
rightly administered, as God’s Word 
prescribes, whereby vice is repressed and 
virtue nourished’.

VI. the Glory of the ChurCh
When the new Testament church came into 
being on the Day of Pentecost the converts’ 
new-found love for the Lord Jesus christ 
outflowed in love for the Church. We see 
this in acts 2:41-47:  ‘and they continued 
stedfastly in the apostles’ doctrine and 
fellowship, and in breaking of bread, and in 
prayers’ (v. 42). They continued in what has 
become known as ‘the means of grace’. 
Matthew Henry said: ‘Those whom God 
leads, he leads to his holy hill, and to his 
tabernacles; those therefore who pretend 
to be led by the Spirit and yet turn their 
backs upon instituted ordinances, certainly 
deceive themselves.’ The early church 
was marked by fellowship and care for 
one another. The transformed lives of the 
converts proved to be a great witness to 
the world. ‘and fear came upon every soul’ 
(v. 43) and ‘the Lord added to the church 
daily such as should be saved’ (v. 47). The 
Church as Christ’s body reflected his glory 
and fulfilled her calling in the world.

It was in the following years and through 
the teaching of the apostles that the 
structure and government of the church 
was unfolded. christ made known through 
his inspired apostles how his church was 
to be governed by ‘his will for the regulation 
of that which stands in no less intimate 

relation to him than his body, his church, 
for which  he gave himself that he might 
present it as the church glorious, holy 
and without blemish’ (Prof. John Murray). 
When Saul of Tarsus was persecuting the 
church, her exalted Head challenged him: 
‘Saul, Saul why persecutest thou me?’ The 
church is his body and bride. He is ‘the 
glory in the midst of her’ (Zech 2:5). He is 
the exalted Lord who ‘holdeth the seven 
stars in his right hand’ and ‘walketh in the 
midst of the seven golden candlesticks’ 
(rev. 1:16, 2:1). The church is wholly 
dependent on her Lord. She must abide by 
his will in all things. Then she can reflect his 
glory. Otherwise she ceases to be the true 
church of Jesus christ.

Prof. John Murray
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a synopsIs of MelVIlle’s lIfe 
(continued)
I. the two KInGdoMs
andrew Melville was again Moderator of the 
General assembly in May 1594, at which 
the absolution of Lord Hume was resolved. 
Melville personally declined to pass the 
resolution and assembly permitted him 
temporarily to vacate the Moderatoral chair, 
which David Lindsay supplied, whilst the 
absolution was pronounced.  at the end of 
the same year, andrew and James Melville 
were asked by the King to accompany the 
military expedition against Huntly and Errol, 

which resulted in the flight of both rebels 
to the continent early in 1595. In 1596, 
Huntly and Errol had returned to Scotland.  
Melville appeared uninvited before the King 
to warn him against receiving them again 
as citizens, but was curtly dismissed from 
the King’s ear. a delegation of assembly 
commissioners, led by James Melville 
and including his uncle, was deputed to a 
private audience with the King in order to 
warn him of the perils of admitting avowed 
Papists to the nation.  a short while into 
James’s address, the King interrupted him 
and accused the delegation of sedition. 

andrew, presenting the truth in a more 
direct fashion than his polished nephew, 
took the King by his arm, called him 
“God’s silly vassal” and uttered the famous 
extemporaneous words:

“There are two kings and two kingdoms 
in Scotland: there is christ Jesus the 
King of the church, whose subject 
King James the Sixth is, and of whose 
kingdom he is not a king nor a lord nor 
an head, but a member. […] We will 
yield to you your place, and give you all 
due obedience; but again I say, you are 
not the head of the church: you cannot 
give us that eternal life which even in 
this world we seek for, and you cannot 
deprive us of it.”

II. debarred froM sIttInG In 
asseMblIes
Towards the end of 1596, the assembly 
supported David Black when the charge 
of sedition was brought against him and 
he was required to appear in Edinburgh.  
In December, the King declared the 
commissioners of assembly to be acting 
illegally and ordered them to leave the capital, 
which they did on 15th December.  The first 
General assembly of 1597 was attended by 
an uncommonly large number of ministers 
from the northern Presbyteries, who were 
typically more sympathetic to the King’s 
Episcopalian designs; and accordingly the 
assembly conceded the King’s sovereignty 
in appointing and dissolving the meeting of 
assembly and associated circumstantial 
arrangements. 

Later in 1597 one of the Presbyterian 
ministers of St andrews, robert Wallace, 
was removed, and the aforementioned 
Black had his charge swapped with the 
closeted Episcopalian George Gledstanes 

The life and 
impact of

Andrew Melville
Part 2

roy bartle

The first part of this article appeared in the previous issue of the 
bulwark and covered Andrew Melville’s life up to 1592. 

This second part considers the remainder of Andrew Melville’s life.

by the King, who also courted complaint 
against Melville during his royal Visitation of 
the university.  Spottiswoode’s account that 
Melville had allowed the divinity teaching 
at new college to degenerate into political 
wrangling is flatly contradicted by the 
Acts of the Visitation. adjudging Melville’s 
role as rector to be inconsistent with his 
Divinity chair, the Visitation replaced him 
in the former role with robert Wilkie.  The 
Visitation, by regal assent and without 
Parliamentary process, also commanded 
that Divinity lecturers would not be entitled 
to a place in Church courts – save for a 
single representative for the universities at 
the General assembly.

James VI of Scotland

8 The Bulwark
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Despite the prohibition on his sitting at 
assemblies, Melville attended to encourage 
his brethren in 1599 and 1600. at the latter, 
he was summoned by the King to answer as 
to why he was still attending assemblies, to 
which he responded – indicating his throat:

“Sir, is it this you would have?  Take 
this head and cut it off: you shall have it 
before I will betray the cause of christ.”

Melville was permitted to observe at 
assembly and to sit at the following 
assembly, at Burntisland in 1601.

III. the 1605 asseMbly 
In June 1602, at the weekly Presbytery 
Exercise, Melville spoke against the secular 
advantage that many ministers of the age 
seemed to be pursuing.  This was taken 
by Gledstanes and a colleague to have 
been directed against them, of which they 
informed the King, who issued a letter 
confining Melville to the college bounds.  
This confinement was later commuted to a 
six-mile radius of the town. 

By 1605, the Kirk was suffering from 
the failure of the King to call a General 
assembly and resolved to constitute the 
assembly in aberdeen in July, without 
discussing any business.  as a result of 
this event, six ministers – John Forbes 
(alford); John Welsh (ayr); robert Dury 
(anstruther); andrew Duncan (crail); John 
Sharp (Kilmany); and alexander Strachan 
(Creich) – were tried on the charge of High 
Treason and found guilty at Linlithgow. 
after fourteen months’ imprisonment at 
Blackness castle, they were banished to 
France. With the exception of Strachan, 
who died in Middleburg shortly after 
banishment, they all obtained pastoral or 
academic charges on the continent.

Emboldened by these actions, the King 
despatched deputies to the various 
Synods to obtain acquiescence to a solely 
royal prerogative to call assemblies, but 
the Synods roundly declined to make 
this concession.  Melville was appointed 
by the St andrews Presbytery to attend 
the Parliamentary Session at Perth in 
august 1606. at this, the restoration of 
Episcopal Bishops was proposed and, 
despite the written protest of forty-two 
signatories (including Melville), Parliament 
restored the pre-reformation Bishoprics 
and their associated benefits. Before this 
Act was ratified, Melville stood to read a 
written protest but, having gotten partway 
through, was removed from the venue by 
Parliamentary Officers.

IV. suMMoned to london
Meanwhile, at the end of May 1606, 
Melville and seven other ministers – James 
Melville, William Scott (cupar), John 
carmichael (Kilconquhar), William Watson 
(Burntisland), James Balfour (Edinburgh), 
adam colt (Musselburgh), and robert 
Wallace (Tranent) – had been summoned 
to London by the King by way of a letter 
seeking their attendance at a conference 
to discuss the government of the church 
of Scotland, to be held in September of 
the same year.  On arrival, they found that 
archbishops Gledstanes and Spottiswoode 
were also invited to the conference.  The 
King sought their mind on two matters: the 
irregular assembly at aberdeen, and how an 
assembly might peacefully be convened in 
the future.  

On the day of the conference, the ministers 
found themselves meeting not only with the 
King but also the archbishop of canterbury, 
a number of English Bishops, and various 
English and Scottish nobles.  Having first 

made a measured speech, disclaiming 
his right to adjudge the legitimacy of the 
aberdeen meeting, a disputation broke 
out between Walter Scott and the Lord 
advocate on the trial of the ministers then 
incarcerated at Blackness. at the close of 
this, Melville knelt in prayer then, obtaining 
permission to address the conference 
again, gave a robust defence of those 
ministers and the aberdeen meeting, and 
called the Lord advocate “the accuser of 
the brethren.”  

Some days later, the King sent a letter to 
their lodgings with three questions: (1) Had 
they prayed for their incarcerated brethren, 
contrary to court ruling?  (2) Did they 
acknowledge the King’s sole prerogative to 
call and dismiss all church courts?  (3)  Did 
they acknowledge the King’s prerogative 
to try all citizens, civil or ecclesiastic?  The 
ministers subscribed a careful reply to these 
questions, and expected to be given leave 
to return to Scotland, but they continued to 
be kept in London.

Blackness Castle
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V. tower of london
On 30th november 1606, Melville was 
required to appear before the Privy council 
of England on account of having written 
some verse that spoke ill of a service that 
he was required to attend at which much 
superstition had been observed.  Melville 
denied that his composition amounted to 
a crime, accused archbishop Bancroft of 
heretical doctrine and licentious practice, 
and concluded:

“I regard you as the capital enemy of all 
the reformed churches in Europe, and 
as such I will profess myself an enemy 
to you and to your proceedings, to the 
effusion of the last drop of my blood: and 
it grieves me that such a man should 
have his Majesty’s ear, and sit so high in 
his honourable council.”

Melville was found guilty of scandalum 
magnatum, or defamation of a magistrate, 
and was to be remanded until the King 
passed sentence. Having been kept at 
various ecclesiastical mansions, Melville 
was imprisoned in the Tower of London 
at the end of april 1607. James Melville 
was banished to newcastle, and the other 
ministers were confined to various parishes 
in Scotland. James Melville had petitioned 
unsuccessfully to visit his dying wife in 
anstruther. He was, however, given leave 
to attend to arrangements in anstruther 
following her death. after he left London, 
he would not see his uncle again this 
side of eternity. The first eight months of 
andrew’s incarceration was severe; he was 
allowed no visitors, and no paper or ink; by 
Spring 1608 these terms were remedied.  
at this time, Melville received letters from 
Lubbertus of Frankener, and arminius 
himself, on the various doctrinal deviancies 
that the latter was then propagating.

VI. professor at sedan
In november 1610, the Duke of Bouillon 
applied to the King to release Melville to a 
chair at the University of Sedan.  The French 
ambassador informed his court of this, 
and the French Queen regent instructed 
her ambassador to inform King James 
that she did not think it fit for an individual, 
whose home nation had imprisoned for 
seditious behaviour, to be released to a 
university chair in France.  King James 
replied to advise that he was minded to 
release Melville on condition that he would 
merely teach, and not publish or preach.  It 
appears that Bouillon intervened, because 
the French Queen regent withdrew 
her objection shortly afterwards and, 
in February 1611, a letter arrived at the 
Tower stating that Bouillon had procured 
the release of Melville to Sedan.  at this 
time, the Earl of casillis and a number of 
the Scottish Bishops petitioned the King 
for Melville’s release to Scotland, with 
archbishop Spottiswoode even prostrating 
himself before the King to permit Melville 
to a chair at the University of Glasgow. a 
letter written by andrew to James Melville 
at this time indicates that the former was 
suspicious of the motives and intentions 
of the Episcopalians that were seeking his 
liberty from the Tower. 

During Melville’s years at Sedan, the 
Principal was Walter Donaldson of 
aberdeen and the Philosophy chair was 
also filled by a Scotsman, John Smith. 
Melville shared the reformed Divinity chair 
with the erstwhile incumbent, a Silesian 
by the name of Daniel Tilenus.  Melville 
was responsible for teaching Old and 
new Testament, whilst Tilenus taught 
Systematics. although initially an opponent 
to the error, Tilenus was gradually drawn 
in by arminianism and began to infuse 

his Systematics lectures with this heresy; 
this was noticed, and Tilenus left shortly 
afterwards.

VII. death
relatively little is known about the evening 
of Melville’s life; the turbulent political 
situation in France limited the passage of 
news between Scotland and the continent. 
From 1620 Melville’s health declined, and 
he died at Sedan in 1622, although this 
news did not reach Scotland until the 
following year.  Whilst more information on 
the close of his earthly sojourn might be 

desired, M‘crie likens this to the paucity of 
detail in Scripture concerning the apostles’ 
deaths, and remarks:

“at a period when it was not uncommon 
to circulate false rumours of the death-
bed recantations of men who had 
distinguished themselves in public 
controversies, it was never whispered 
that he had retracted his sentiments, 
or signified the smallest regret for the 
sufferings which he had endured in 
behalf of the civil and religious liberties 
of his country.”

Tower of London
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Jesuit seminary, and by the eviction of the 
Canongate congregation from Holyrood 
Abbey so that the building could be used 
for Roman Catholic worship.

The Episcopalian and Presbyterian leaders 
in Scotland acquiesced in all this, though the 
people were deeply unhappy. In England, 
however, seven of the bishops of the 
Church of England presented a petition to 
the King, in May 1688, asking to be excused 
from reading the Declaration of Indulgence, 
which James had re-issued in the previous 
month. The King was furious and had them 
committed to the Tower of London and tried 
for seditious libel. On 30th June they were 
acquitted by the jury, amidst great rejoicing. 
Meanwhile a son (the Old Pretender) had 
been born to James on 10th June, and 
there was the prospect of a Roman Catholic 
dynasty. Six noblemen and a bishop sent an 
invitation to William of Orange asking him 
to invade the country and pledging their 
support; and this letter, also, reached him on 
30th June. William accepted the invitation, 
and on 5th November he and his army 
landed at Torbay. James’s administration at 
once started to disintegrate, both in England 
and Scotland. By 10th December, William’s 
army was close to London, and James had 
decided to flee the country. It was at this 
point that the Holyrood riot occurred.

The following account comes from the 
Wodrow manuscripts (Wod.Qu.XXXVI, 
f.241v.), and was one of the sources that 
Robert Wodrow used in his account of the 
riot in his History of the Sufferings of the 
church of Scotland (1721-2), (see 1828 
edition, Vol. 4, pp. 472-4). The account 
was supplied by Alexander Adamson, then 
a divinity student, who was injured in the 
riot and subsequently became minister of 
Dalziel.

The next morning [Monday 10th December 
1688] by ten the [Edinburgh] Town council 
sat, and about eleven in the forenoon 
emitted a proclamation: discharging 
tumults and requiring masters of families 
to keep their children and servants within 
doors; but it was no sooner read than it 
was torn: the officers and drummers being 
severely beat in several places of the city. 
They were forced to return to their masters 
to tell how they were treated. 

the rIoters asseMble
all continued quiet till twilight when the mob 
began to gather. The first appearance they 
made was about the cowgatehead, from 
thence going to the Grassmarket where 
they provided themselves with staves and 
torches. They come up the West Bow and 
enter a drummer’s house in the castlehill 
whence they took two drums, one of which 
they broke before they passed the weigh-
house, so down the street they come 
beating with their drum, till past the nether 
Bow and in the canongate head they 
made a stop, seeing the guard drawing out 
at the canongate Tolbooth and sent one to 
enquire what the matter was. The captain 
replied it was to put respect upon them. 
They answered they would have none of 
his respect and required he might call in his 
guards immediately. 

the rIoters drIVen off
When he [the captain] did so on they 
march till they come to the canongate 
cross where they stop again and took 
down the Earl of Perth’s picture which 
they carried down with them to the abbey 
where they met captain Wallace advanced 
with two files of Musketeers as far as the 
strand without the abbey gate. Here they 
stopped and required entry into the court 
and being refused they beat their drum and 

Charles II died in February 1685 and was 
succeeded by his brother James VII and 
II, who was a Roman Catholic. In 1687, 
James granted a Toleration of religion. 
The first Toleration of February 1687 was 
rejected by the Scottish Presbyterians, 
but the more extensive second Toleration 
of 28th June 1687 (published in Scotland 
on 5th July) was largely accepted by 
them. This brought the overt persecution 
of Presbyterians to an end, except for the 

Cameronians whose field-meetings were 
expressly exempted from the Toleration and 
who continued to be punished. The main 
purpose of the Toleration, however, was to 
facilitate Roman Catholic public worship for 
the first time since the Reformation; and it 
was manifest that the king was intending 
to promote Romanism ahead of the various 
forms of Protestantism. The Toleration was 
accompanied by the setting up of a Roman 
Catholic printing press at Holyrood, and a 

The 
Holyrood Riot   
of 10th December 1688 

Holyrood Abbey
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advised to run in upon him, which as soon 
as he heard the cry of, he ordered these 
he had with him to fire upon them which 
did abundance of mischief, for several were 
killed upon the spot and many wounded, 
the most part whereof shortly after died of 
their wounds to the number of 36 or 38 and 
very few recovered. 

After the first fire was over, though some 
were killed and many wounded, the rest first 
made a fierce assault upon that party and 
forced them off the street with great fury, 
in so much as before they could enter the 
abbey gate, two of them were beat down 
and killed outright. When the party was 
entered, finding they could pursue them no 
further, the gates being shut against them, 
they returned a little and ordered some of 
their number to carry up the wounded to the 
city as also to require assistance, the rest 
lodging themselves within close heads till 
assistance should come to them. captain 
Wallace and his men meantime continued 
still firing up the street from this time which 
was about nine at night till eleven. 

the abbey Captured
These who came to the city carried in some 
of the hands and arms that were shot off 
the lads to Patrick Steel’s, a vintner, where 
several Gentlemen were drinking, which were 
laid before them, shewing how the poor lads 
had been treated by the soldiers. at which 
they were so enraged that they rose and 
went into the Town council (which was then 
sitting) and required the train-bands to be 
raised but got no encouragement; however, 
the capt. Med., without the council’s 
order, caused the drums to be beat. These 
gentlemen in the meantime got a quorum of 
the Privy council convened who presently 
sent down two Lyon Heralds in their coats 
requiring captain Wallace to deliver up the 
abbey in the council’s name, which he 
refusing, they ordered the town-guard to go 
down against them followed by the train-
bands. At their down coming, Wallace fired 
once or twice upon them as they did upon 
him with little execution upon either side. at 
last the leager (besieging force) of the town-
guard with the third of their men came in 
by a back entry and were upon them ere 

they were aware, upon which they all cast 
down their arms and run. The lads, having 
notice, broke into the court and killed all 
they got their hands upon but by reason of 
the darkness of the night, the most of them 
made their escape through the King’s park; 
it was reported that fourteen of the soldiers 
were killed. 

the abbey purGed
The lads having got the abbey, they 
presently fall a pulling down the chapels, 
burning the timber work in the close. They 
went up to their seats and bringing forth 
their library, they burnt their books without 
distinction, but for a long time could not 
learn where their images were, but at last 
being informed by a certain person that 
they were hid in an oven and an old press 
set before the mouth of it, thither they go 
and finding them they bring them forth 
one by one and by companies carry them 
in triumph throw the city, one or two of 
their number crying continually what they 

carried. The last that came was the babe 
in the cradle, of which they cried without 
intermission “This is the holiest thing of 
all”, and having finished their procession 
through all the publick streets of the city 
they returned to the abbey close, where 
they burn them all, yea, the silver lamps 
and candlesticks were thrown into the fire; 
this continued till about 2 in the morning 
when all went to rest.

worthy to be reMeMbered
What is contained in the first two columns 
is what I was eye-witness to, but being 
dangerously wounded I was forced to go off 
with the wound before the abbey was taken, 
so what follows I had by information; but I 
think my information was tolerable good, 
being the whole time upon the place. This is 
a piece of history in my opinion worthy to be 
transmitted to posterity, for the hand of God 
may evidently be seen in it, and its effects 
are obvious to this day. I bear the marks of it 
upon the hollow of my thigh.

Canongate Tolbooth, Edinburgh

The Canongate Kirk, Edinburgh
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Robert Baillie of Jerviswood

Mackenzie’s mausoleum in Greyfriars

his death, perhaps about 1685, at the height 
of the persecution of the covenanters. The 
architect was the celebrated James Smith, 
who also designed the canongate Kirk 
about the same time; and the mausoleum 
has been described as “the most advanced 
architectural work of its period in Scotland”. 
Mackenzie was down in London at the 
beginning of 1689 but had returned to 
Edinburgh by 1st March when he delivered 
an oration at the opening of the advocates’ 
Library. It is likely that his mausoleum was 
finished by this time because, on Sabbath 
31st March 1689, his fellow-advocate and 
rival Sir George Lockhart was murdered 
as he was walking back from church, 
and according to one source it was in 
Mackenzie’s mausoleum that he was buried 
on 4th april (other accounts say that he was 
buried in Greyfriars church). 

Our second “curious fact”, however, is that 
Mackenzie is said to have spent time sitting 
in his mausoleum at this juncture of his life: 
“his corpse came to be buried in his elegant 
mausoleum he erected for himself on south 
wall Greyfriars churchyard, and formerly 
in it he passed some of his gloomy hours 
before he retired to England”. another writer 

says that “he wandered for hours about the 
churchyard”, and that “he was seen there 
alone at midnight on the eve of his departure 
from Scotland”. Visitors to the mausoleum 
may reflect, not only that his mortal remains 
are there, awaiting the righteous judgment 
of the Great Day, but that he himself looked 
out on the view that they now see. Often 
people are buried in places that were of no 
significance to them during their lives, and 
which they seldom or never frequented, but 
not so with Mackenzie. 

Quite a number of other people have been 
buried in the mausoleum; and when, in 
2003, two youths broke into the mausoleum, 
opened a coffin, cut off the head, and kicked 
it around, the graveyard authorities were 
unable to identify whose corpse it was. 

In the opposite corner of the Greyfriars 
churchyard is the covenanter grave in 
which were lovingly placed the bodies 
of many executed covenanters, Donald 
cargill and James renwick among them. 
Their mortal remains, too, are awaiting 
the Day of Judgment and the vindication 
of their cause. In the meantime, he and 
they lie silently near each other. “There the 
wicked cease from troubling and there the 
weary be at rest” (Job 3:17).

Sir George Mackenzie (1636-1691) was 
known as “Bluidy” Mackenzie on account of 
his relentless pursuit of the covenanters in 
the courts of law. “no King’s advocate”, he 
said, “ever screwed the [royal] prerogative 
higher than I have. I deserve to have my 
statue placed riding behind charles II in the 
Parliament close.” From 1677 he was the 
King’s advocate, and he was responsible 
for the prosecution of Donald cargill, robert 
Baillie of Jerviswood, and many other 
covenanters. In 1685, however, charles 
II died and was succeeded by James VII, 
and Mackenzie was unhappy with James’s 
determination to relax the penal laws against 
nonconformity. In May 1686, Mackenzie was 
dismissed from his office of King’s Advocate; 
and this brings us to our first “curious fact”.

MaCKenzIe defendInG 
soMe CoVenanters
On his dismissal, Mackenzie resumed his 
gown as an ordinary advocate, and in May 
1687, he found himself acting as defence 
counsel for twenty-three covenanters 
accused of having been at the battle of 
Bothwell Bridge in 1679, or at least of 
assembling at that time without lawful 
authority. Mackenzie defended them with 
all the zeal that he had been accustomed 
to employ against their brethren, arguing 
that their rendezvousing without arms 
was not treason unless they expressed a 
design of joining the rebels. Furthermore, 

the witnesses for the informer against them 
declared that their written depositions were 
falsified, and that they were moved by 
promises of reward and threats of death. 
The informer merely wanted to get the 
men’s lands. The result was that all except 
one of Mackenzie’s clients were acquitted, 
the exception being a man (presumably a 
cameronian) who “would not own the king’s 
authority”. 

By the following year, James VII had fallen 
out with his new King’s advocate, and on 
17th February 1688, the day that James 
renwick was executed, Mackenzie was 
reappointed to his former position. His 
resumption was brief, however, because 
on 5th november 1688, William of Orange 
landed in Torbay, and James VII’s Scottish 
administration soon came to an end. 

MaCKenzIe’s MausoleuM 
In GreyfrIars
In summer 1689 Mackenzie moved to 
England where he died in May 1691. His 
body was brought back to Scotland and 
interred in his mausoleum in Greyfriars 
churchyard, Edinburgh on 26th June. 
Mackenzie’s mausoleum is probably 
the most impressive burial-place in the 
whole imposing churchyard (although the 
mausoleum is currently suffering somewhat 
from neglect).  Mackenzie began work on 
his mausoleum a considerable time before 

Bluidy 
Mackenzie

Two curious facts about
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I. IntroduCtIon 
Few christian ministers have borne a heavier 
burden of responsibility than Theodore Beza 
(1519-1605) who, in 1564, succeeded 
John calvin, not only as senior minister of 
Geneva but also as the leading figure in 
the reformed world. Understandably, Beza 
has always been somewhat in the shadow 
of his illustrious predecessor. yet he was 
a great theologian in his own right who 
interpreted and further systematised calvin’s 
teachings. In addition, Beza was a fierce 
polemicist, Bible translator, and advisor 
to the reformed churches of Europe. To 
him fell the daunting task of encouraging 
Protestants to remain “steadfast in the 
faith” in the face of a determined romanist 
campaign, spearheaded by the Jesuits, 
to win them back to the ‘true’ church (the 
counter-reformation). 

Beza continued calvin’s work in the 
same way that Philip Melanchthon “the 
preceptor of Germany” succeeded Luther.  
These second-generation reformers also 
resembled each other in that they were 
able in philosophical discussion, had a 

detailed knowledge of the writers of Greece 
and rome, and “exhibited, in an eminent 
degree, that cultivation and refinement 
both of thought and style, which a thorough 
acquaintance with classical literature is so 
well fitted to produce”.   

Exercising a considerable influence in 
Scotland, Beza corresponded extensively 
with John Knox, who said from experience 
of living there that Geneva was “the most 
perfect school of christ since the days of the 
apostles”. Beza advised Knox that the work 
of reformation would never be complete 
unless Scotland was delivered from the 
rule of bishops as well as Papist doctrine. 
Beza spared no effort in persuading him 
on this matter. “But of this, my Knox”, he 
thundered, “which is now almost patent to 
our very eyes, I would remind yourself and 
the other brethren, that as bishops brought 
forth the Papacy, so will false bishops (the 
relicts of Popery) bring in Epicurism into the 
world. Let those who desire the safety of 
the church avoid this pestilence, and when 
in process of time you shall have subdued 
that plague in Scotland, do not, I pray you, 

Theodore BezA 
The chrisTian 
FaiTh
translated by rev. James Clark (Inverness), 
(first published 1559), Price: £5.75 + p&p 
Available from Peter and Rachel Reynolds: 
http://www.peterreynoldsbooks.com
Review by John Smith (Aberdeen)
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ever admit it again, however it may flatter 
by the pretence of preserving unity”.
  
andrew Melville, that most ardent 
Presbyterian, studied at Geneva in his 
youth and was for several years a professor 
there. When Melville was asked to return to 
Scotland, Beza expressed his great sorrow 
in a letter to the General assembly. Melville, 
he wrote, was “equally distinguished by his 
piety and  his erudition; and the church of 
Geneva could not give a stronger proof of 
affection to her sister Church of Scotland, 
than by suffering herself to be bereaved 
of him, that his native country might be 
enriched by his gifts”. 

II. The ChRiSTiAn fAiTh and beza’s 
doCtrIne
This short treatise, translated into very 
fluent and readable English by Rev. James 
clark, Inverness Free church (continuing), 
clearly reveals Beza’s stature as a 
theologian. It was originally prepared “for 
the purpose of satisfying my own father, 
whom the calumnies of certain persons 
had alienated from me as though I had 
been a heretic and with the further view 
of winning him, if possible, to christ in his 
extreme old age”. Subsequently revised, 
it was published in 1559, in the hope of 
promoting evangelicalism in France at a 
time when Protestantism was spreading 

View of Geneva from the lake
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rapidly there. The author intended not 
only to persuade roman catholics of the 
Scriptural basis of reformation teaching, 
but to provide a resource for recent converts 
to answer those who sought to challenge 
or undermine their faith. Beza hoped “not 
to teach hearers already prepared by 
instruction in the church of God, but to 
answer those who oppose the truth of God 
or who at least hesitate on the border of the 
way they wish to turn to”. The style is simple, 
pointed, and sometimes very forthright. 
The Christian Faith turned out to be the 
most popular of all Beza’s writings, going 
through eleven editions in Latin and four in 
English. never intended to rival the massive 
definitive edition of Calvin’s Institutes, which 
was published the same year, this work was 
intended as a brief summary of his senior 
colleague’s teachings, but in more detail 
than was provided by calvin’s Catechism. 

Of course Beza’s interest in theological 
controversy was no mere academic study 
or point-scoring exercise. His pastoral 
concern to lead roman catholics to christ 
is very obvious in this book. cleverly, Beza 
peppers his arguments with quotations 
from church fathers and other ‘saints’, 
such as augustine, Bernard of clairvaux, 
John chrysostom, ambrose, and Jerome, 
who would have been highly respected by 
the roman catholic theologians. The book 
contains chapters covering the Trinity, 
God the Father, Jesus christ the Son of 
God, the Holy Ghost, the church and the 
Last Judgment. This translation does not 
include the final chapter included in the 
later editions, which was entitled, “a brief 
comparison of the doctrine of the Papists 
and that of the Holy catholic [i.e. Universal] 
church”. This omitted chapter concludes 
by exhorting Protestants to continue the 
struggle, because truth will conquer:

“Let them endeavour and do the worst 
to us they can, which is to cut us off and 
destroy us utterly … Despite them our poor 
paper in the end will quench their fires, our 
pens will break the swords in their hands, 
our patience will vanquish their cruelty; 
they will see with their eyes that truth will 
have the victory and their wicked kingdom 
should be overthrown. For it must be, and 
will they nill they, that this word pronounced 
by the Son of God will be fulfilled: ‘Every 
plant which my heavenly Father hath not 
planted shall be rooted up’. Such is that 
faith for which we suffer, in which we now 
live, hope to die, and to live forever.”       

Despite this omission, this book is of great 
interest. The first three chapters, not being 
subjects of dispute with rome, are brief, 
very much based on the classical creeds of 
the early church.  chapter 3 clearly shows 
that ultimately the great issue for Beza was 
this: how can a holy God forgive sinners who 
have rebelled against him? Because of the 
bondage of the will, we are utterly dependent 
on the grace of God for salvation. Indeed 
throughout the book, Beza emphasises 
how absolutely everything is subject to the 
sovereignty of God. He shows how the 
creation and fall of man was in accordance 
with God’s eternal decree and was intended 
to manifest his justice and mercy: 

“There shall be those saved and those 
damned, and all of them for the glory of 
God, as Scripture testifies. Since nothing 
happens by chance and God never 
changes his mind, it follows that God has 
not only foreseen, but eternally decreed, 
to create man in order to manifest His 
glory, in saving by grace those He is 
pleased to and condemning the others 
by His just judgement”. In fact, the laying 
of heavy stress upon God’s sovereignty 

over the world, including the spiritual life of 
believers, provides a sure ground of hope 
for believers in times of trial and difficulty.

In his teaching on the decrees of God, he 
has been accused of going beyond calvin 
and being the originator of so-called ‘high 
calvinism’ or ‘scholastic calvinism’. It has 
been unjustly said that in his determination 
to make theology systematic, logical 
and precise, Beza and his later Dutch 
followers strayed away from calvin’s own 
strictly Biblically based doctrine into a 
more philosophical approach. William 
cunningham comments: “we are not 
prepared to deny altogether the truth of this 
allegation, but there is less ground for it than  
is sometimes supposed, and the alleged 
points of difference … respect chiefly topics 
on which calvin was not led to give any  
explicit deliverance because they were not 
at the time subjects of discussion”. 

Most of the chapter on the Holy Ghost 
focuses on addressing the anxieties of the 
people of God as to whether they possess 
a true faith. Beza is also concerned about 
the appropriate place for good works, an 
issue of dispute between calvinists and 
Lutherans. Beza very helpfully tackles the 
issue of assurance of salvation, showing 
how in christ we may have sure remedies 
against all the temptations of Satan. “you 
say, Satan, that God is perfectly righteous 
and the avenger of all iniquity. I confess 
it; but I add another property of his 
righteousness which you have left aside; 
since he is righteous, he is satisfied with 
having been paid once. you say next that I 
have infinite iniquities which deserve eternal 
death. I confess it but I add what you have 
maliciously omitted: the iniquities which are 
in me have been very amply avenged and 
punished in Jesus christ who has borne 

the judgment of God in my place. That is 
why I come to a conclusion quite different 
from yours. Since God is righteous and 
does not demand payment twice, since 
Jesus Christ, God and man, has satisfied 
by infinite obedience, the infinite majesty 
of God, it follows that my iniquities can no 
longer bring me to ruin; they are already 
blotted out and washed out of my account 
by the  blood of christ.”    
 
The chapter on the church is a very 
detailed discussion of Protestant church 
government, the calling of church 
councils, the election of ministers, and 
discipline (including marriage, divorce, and 
excommunication).  after expounding the 
Last Judgment, Beza issues a challenge to:

“all those who have heretofore purchased 
the everlasting gospel to concern 
themselves with their salvation and the 
judgment to come. Let them be attentive 
to hear Him speak from whom they have 
received their kingdoms and empires, Let 
them be on guard against those who, 
under a false semblance of religion, have 
subjected the sceptres and crowns of 
kings to their hats, mitres and crucifixes; 
they make use of them as hangmen and 
executioners for their cruel purposes”.  

III. beza’s Career
Beza was born at Vezelay in Burgundy, the 
son of Pierre Beza (or de Beze), a minor 
nobleman and the royal governor of the town. 
He was educated at Orleans under Melchior 
Volmar, a German Protestant professor 
who persuaded him, on an intellectual level 
at least, that the reformed faith, and not 
romanism, followed the teachings of the 
Bible. When he was twelve years of age, 
Beza personally met John calvin and was 
tremendously impressed with the great 
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theologian’s practice of addressing young 
children “with ceremonious politeness 
as if they were grown men and women 
deserving as much attention as himself”.  
Like calvin, Beza studied law, a discipline 
which proved very useful in later life as 
it trained him to argue cogently and 
persuasively before a critical audience. 
Subsequently practising in Paris, Beza 
mixed with what would nowadays be called 
Bohemian types and came under the bad 
influence of a wealthy uncle. As a result he 
led a most dissolute life publishing a book 
of licentious Latin verse entitled Poemata 
Juvenilia, which would in later years 
provide a constant source of ammunition 
for Jesuits and other opponents. In the 
Lord’s providence, a serious illness led to 
his conversion, marriage to his mistress, 
and the abandonment of a possible career 
as a member of Parliament with substantial 
ecclesiastical benefices and a considerable 
inheritance. Beza in truth “forsook all for 
christ”. now no longer welcome in his own 
family circle and in danger of persecution 
in his homeland, he travelled to Geneva to 
spend time under John calvin’s ministry.  
The French Parliament declared him an 
outlaw, had his effigy burned in public, and 
confiscated his goods.

This dauntless Protestant was a most 
energetic character. He enjoyed vigorous 
health, once remarking that he never 
knew what it was to have his head ache. 
a contemporary writer described him as 
follows: “Of stature something tall and 
corpulent, or big-boned, [he] had a long 
thick beard as white as snow. He had a 
grave Senator’s countenance … and by his 
comely person, sweet affability, and gravity, 
he would have extorted reverence from 
those who least loved him”. It is recorded 
that when the plague was raging in Geneva 

in 1570 the ministers agreed to share the 
hazardous duty of visiting the dying. When 
the council tried to remove Beza’s name 
from the rota, he insisted that he should 
take his turn as it was an essential part of 
his ministry.         

 In 1549, Beza was appointed Professor of 
Greek at the Swiss University of Lausanne. 
There, he busied himself in completing 
Marot’s translation of the Psalms of 
David into French metre. calvin and Beza 
regularly corresponded and in 1559 he 
moved to Geneva as Professor of Greek at 
calvin’s academy (theological college). He 
also served as rector there as well as being 
one of the ministers of the town, preaching 
daily for thirty years. after calvin’s death 
Beza also took on the chair of Theology. 
By then the number of students had 
mushroomed to around 1,500. In 1565 
Beza published the Greek new Testament 
with annotations, which later proved very 
useful to the translators of the English 
authorised Version. He also translated the 
new Testament into Latin and helped to 
translate the English Geneva Bible (1588).

The colloquy of Poissy in 1561 was 
perhaps his finest hour. Anxious to 
negotiate a compromise to end the division 
between romanists and reformers and 
reunite the French church, the ambitious 
Queen Mother, catherine de Medici, 
arranged this meeting near Paris. The 
Genevan council had prohibited calvin 
from leading the reformed delegation 
because of fears for his personal safety 
and sent Beza in his place. Instead of a 
conference between two equal parties, 
the small group of reformed clergy in their 
black gowns and Geneva bands were led 
into the hall to stand behind a barrier before 
a great phalanx of red robed cardinals 

with the king on his golden throne and his 
gorgeously apparelled court looking on.  
as the ministers entered, cardinal Tournon 
arrogantly intoned, “here come the dogs 
of Geneva!” But the former lawyer proved 
fully equal in this most intimidating setting. 
Beza’s “learning, presence and stately 
courtesy” greatly impressed the gathered 
nobility and stunned the Papist prelates. 
He bowed before the king, thanking 
him for the opportunity of defending the 
reformation and then respectfully implored 
the prelates to seek only to discover the 
truth. Expounding reformed doctrine and 
showing where it differed from Romanism, 
“the gravity and charm of his eloquence 
commanded attention” and not until he 
addressed the issue of transubstantiation 
was discontent audibly expressed.  after 
his speech, the reformer knelt respectfully 
before the boy King charles IX and 
presented him with a copy of the confession 
of the French Protestant church. 

While catherine was disappointed at the 
speech because it made no attempt to 
disguise the stark differences between 
the parties and expressed no hope of 
reconciliation, Beza was allowed to preach 
in the Paris area in various locations 
before he returned home.  Following his 
high profile speech, many realised that 
“Protestantism was not the disloyal and 
immoral system its enemies had accused 
it of being, neither were its disciples the 
vicious and monstrous characters which 
the priests had painted them.”  although 
the Huguenots were ordered to surrender 
those church buildings they occupied and 
restrictions were placed on their worship, 
the Gospel spread rapidly in France until 
there were well over 2,000 congregations 
with over two million regular hearers in the 
country.   Before long, the Pope’s allies 

among the French nobility were called to 
arms to suppress the movement forcibly 
before it was too late. Beza implored 
the Genevan christians to pray for their 
persecuted brethren in France and 
travelled around Europe collecting money 
and recruiting soldiers.  In 1563 Beza 
served as chaplain to a Huguenot army 
for nine months.  Decades of intermittent 
civil war culminated in the massacre of St. 
Bartholomew’s Day in 1572, when over 
70,000 French Protestants were slain, and 
the bridges of Paris were almost blocked 
with the bodies thrown into the Seine. a 
special medallion was produced by the 
Pope to commemorate the event. Europe 
witnessed, as never before, the fearful 
spectacle of the harlot church of rome 
drunken with the blood of the saints. 

When calvin died in 1564, a grief stricken 
Beza wrote, “as for us we now mourn 
as orphans. Life will now be less sweet 
and death less bitter”.  In addition to The 
Christian Faith, Beza’s published works 
include Theological Treatises, Life of Calvin, 
History of the Reformed Churches, The 
Notes or Marks of the True Church and 
Sum of All Christianity (which expounded 
the doctrine of double predestination). In 

Calvin’s College, Geneva
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1591 the Jesuits attempted to undermine 
Beza’s authority by circulating a report that 
the Genevan church had returned to the 
fold of rome. He published a satirical reply 
“that revealed the possession still of his old 
fire of thought and vigour of expression”. 
By 1594 his hands were trembling so badly 
that he found it difficult to write and in 1600 
he retired from his official functions in the 
Genevan church. 

Shortly after his conversion Beza heard a 
sermon on Psalm 91. It was of such power 
that “he was enabled to believe that the 
Lord would fulfil to him all of the promises 
of that psalm”. On his deathbed, Beza told 
his gathered friends that this had indeed 
proved to be the case: in his being enabled 
to believe in the Lord as his refuge, and 
getting assurance of this; in being delivered 
from subtle enemies trying to ensnare him 
and ‘the noisome pestilence’ in various 
towns; in being kept safe while on the 

battlefield with the Protestant princes and 
thousands of men falling around him; in 
finding the Lord oftentimes answering when 
he called upon him; and so on. now, Beza 
said, he had been satisfied with ‘length of 
days’ and said, “I have no more to wait 
for but the fulfilling of these last words, ‘I 
will shew him my salvation’, which with 
confidence I long for.” And that desire was 
granted on 13th October 1605.    

How wonderful is the provision made by 
the Lord, the Great Shepherd of the Sheep, 
in raising up in every generation “pastors 
according to mine heart which shall feed 
you with knowledge and understanding” 
(Jeremiah 3:15). The works of the reformers 
have an enduring value, written as they were 
during times of wonderful spiritual blessing 
and amidst great trials and persecutions. 
“Built on the foundation of the apostles and 
Prophets, Jesus christ himself being the 
chief corner stone” (Ephesians 2:20).    

The tour will visit the important sites 
in Prague associated with Hus, the 
Hussite movement, and the later 
reformers. It will also include a trip 
to Prague Castle, a tour of five well-
preserved synagogues (and their 
exhibitions), and a day in a town south 
of Prague (Tábor) where the radical 
Hussites had their headquarters during 
the wars against the roman catholics 
which followed the death of Hus. The 
tour through “Jewish Prague” is not 
really associated with Hus, but the 
synagogues and their exhibitions are 
excellent (and allow people to learn a 
lot about Jews and the Jewish religion 
as practised in central Europe over 
the centuries). There will also be a free 
half-day for people to spend in their 
own way.

Participants should be aware that the 
tour within Prague will involve walking a 
couple of miles on old cobbled streets 
and that disabled access is limited or 
non-existent at most sites. For further 
details, or to register an interest without 
commitment, please contact Dr Dickie 
at robertdickie@doctors.org.uk

Following previous Reformation tours to Germany and Switzerland, Dr Robert Dickie 
is organizing a tour to the Czech Republic to visit sites associated with Jan Hus. 

The tour will be in October 2017, DV, and will last four days (Tuesday to Friday), 
with participants travelling to Prague on Monday and departing on Saturday. 

The exact dates and costs are not finalised yet.

Jan Hus tour
oCToBER 2017

Colloquy of Poissy
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MACDonAlD 
HolyRooD HoTEl

scotland’s debt to 

Martin 
lutHer
Quincentenary 
conference 1517-2017

7TH-8TH 
APRil 2017

 SpeakerS 

Rev Douglas Somerset
Minister of the Free Presbyterian Church of Scotland 
and Secretary of the Scottish Reformation Society.

Rev Alasdair Macleod
Minister of the Knock and Point congregation of the 
Free Church of Scotland (Continuing).

Dr Robert Dickie 
A medical doctor and Church historian who 
publishes Christian books under the imprint 
Reformation Press.

Dr Donald John MacLean 
An elder at Cambridge Presbyterian 
Church and a Fellow of the Institute and 
Faculty of Actuaries.

Rev John Keddie
A retired minister of the Free Church of 
Scotland (Continuing).

Matthew Vogan
Media and Publications Manager with 
Reformation Scotland Trust.

Macdonald Holyrood Hotel
81 Holyrood, Edinburgh, EH8 8AU

 accommodation 

A wide range of nearby accommodation can be 
sourced through the Edinburgh Tourist services.

 directionS 

The hotel is situated at the bottom 
of Holyrood Road near the Scottish 
Parliament building.

 regiStration 

Attendees must register in advance. The fee is £20.00 which 
includes refreshments and buffet supper (for those not 
requiring the buffet supper, the registration fee is £10).  
Please send cheque, payable to ‘Scottish Reformation Society’, 
to Mrs Deborah Coghill (address on back of Bulwark).

 publication 

It is expected that the papers given 
at the Conference will be published.

 bookStall 

There will be a bookstall with all the publications of the Society 
together with other literature on Martin Luther and Scotland.

 Venue 

 programme 

1.30pm  Opening devotions 

1.45pm  ‘Martin Luther and Scotland:   
 an introduction’ Douglas Somerset

3.00pm  ‘John Gau and The Richt Vay to the  
 Kingdom of Heuine’ Alasdair Macleod

4.00pm  Refreshments

4.45pm  ‘Alexander Alesius: Scotland’s first 
 international Reformer’ Robert Dickie

6.15pm  Buffet supper

7.30pm  ‘The theology of Patrick Hamilton’ 
 DJ MacLean

Friday 7th April  programme 

9.30am  ‘Henry Balnaves and the  
 doctrine of Justification’  
 John Keddie
10.45am  Refreshments
11.15am  ‘The Gude and Godlie Ballatis:  
 Lutheran ‘propaganda’’  
 Matthew Vogan
12.30pm  Concluding devotions

Saturday 8th April

Further information from Mr Matthew Vogan
Tel:  07462 049178 
Email:  mavogan@gmail.com
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 aberdeen branch 
Meetings are on Fridays at the church 
Hall, craigiebuckler Parish church, 
Springfield Road, AB15 8AA, 
starting at 7.30pm (DV).

24th February 2017
“Luther’s early life and the 
doctrine of Justification”, 
rev craig Dennison (Gardenstown)

31st march 2017
“a christian perspective on 
the French revolution”, 
rev John MacLeod (Portmahomack)

Branch 
news

inverness branch
Meetings are on Mondays in the Free 
Presbyterian church Hall, chapel Street, 
Inverness, starting at 7.30pm (DV).

16th January 2017 
“Future conversion of the Jews”, 
rev Maurice roberts (Inverness)

13th February 2017 
“christian Women of the 
Scottish reformation”, 
rev Malcolm Maclean (Inverness)

20th march 2017
“Luther’s ninety-Five Theses: 
500th anniversary”, 
rev Dr n needham (Inverness)

lewis branch 

Meetings are on Fridays in the nicolson 
Institute, Stornoway at 7.30pm (DV).

27th January 2017 
“Future conversion of the Jews”, 
rev Maurice roberts (Inverness)

17th march 2017 
“500 years since the Reformation – 
what were the theological insights of 
Martin Luther?”, 
Dr robert Dickie (Stornoway)

Society 
news

forthCoMInG publICatIon
The seventh volume of the Scottish 
Reformation Society Historical Journal is 
due to be published shortly, DV. This issue 
carries articles on Dr John Love in London, 
the 1859 revival in Scotland, the family 
of Jessie Thain, rev. Walter Macleod of 
Lauriston Street, a manuscript sermon of 
James Durham’s, and other topics. 

resIGnatIon of 
reV John J Murray
at its meeting in august, the committee 
regretfully accepted the resignation of rev 
John J Murray from the committee with 
effect from the Annual General Meeting in 
September. Mr Murray was the editor of the 
Bulwark from 1977 to 1980 and rejoined 
the committee in 2010.  The committee 
would like to thank Mr Murray for all his 
work for the Society, particularly as Events 
Secretary in recent years.

the burial-place of

John 
Willison

In a picture caption in the last issue of 
the Bulwark, we stated erroneously 
that John Willison was buried in the 
Howff burying-ground in Dundee. 

It turns out that his family were 
buried there, but that he himself was 
interred, along with other ministers, 
in the East Church.  This church 
was destroyed by fire in 1841 but 
then rebuilt. Willison’s gravestone 
survived the fire but appears not to 
have been preserved (see James 
Thomson, History of Dundee, ed. J. 
McLaren (1874), p. 213).

30 
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MeMbership & bulwark subscriptions
all correspondence regarding Membership and Bulwark subscriptions should 
be sent to the Membership secretary, Mrs Deborah coghill, Free church Manse, 
outend, scalpay, isle of harris, hs4 3YG. the subscription is £8 per annum for 
membership of the society and £12 per annum for the Bulwark. Membership 
forms can be obtained from the Membership secretary or downloaded from 
the website www.scottishreformationsociety.org
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