
July - September 2016 1

The Bulwark
Magazine of  the Scottish Reformation Society

July - Sept 2016  //  £2



2 The Bulwark July - September 2016 3

The Bulwark
Magazine of the Scottish Reformation Society

cO-OPEraTIOn
In pursuance of its objects, the Society may co-
operate with churches and with other Societies 
whose objects are in harmony with its own.

Magazine Editor: rev Douglas Somerset
all literary contributions, books for review and 
papers, should be sent to:
The Magdalen chapel 
41 cowgate, Edinburgh 
EH1 1Jr
info@scottishreformationsociety.org

The views expressed in articles are those of 
the contributor and may not necessarily reflect 
those of the Editor or the committee of the 
Society. Scriptural references are from the a.V. 
except where stated otherwise. 

Unattributed material is by the Editor.

OBJEcTS OF THE SOcIETy
(a) To propagate the evangelical Protestant faith 
and those principles held in common by
those churches and organisations adhering to 
the reformation;

(b) To diffuse sound and Scriptural teaching on 
the distinctive tenets of Protestantism and
roman catholicism;

(c) To carry on missionary work among 
adherents of the latter faith with a view to 
winning them to the doctrines of grace and to 
the fellowship of the true Gospel;

(d) To produce and distribute evangelistic, 
religious and other literature in connection with
the promotion of the Protestant religion;

(e) To promote the associating together of men 
and women, and especially young people,
for systematic Bible Study and holding of 
meetings for the above specified purposes.

The Magdalen Chapel
41 Cowgate, Edinburgh, EH1 1JR

Tel: 0131 220 1450
Email: info@scottishreformationsociety.org

www.scottishreformationsociety.org
Registered charity: SC007755

chairman
 » rev Dr S James Millar

Vice-chairman
 » rev John J Murray

Secretary
 » rev Douglas Somerset

Treasurer
 » rev andrew coghill

committee Members
 » rev Maurice roberts

 » rev Kenneth Macdonald 

 » Mr James Dickson

 » Mr allan Mcculloch

 » rev alasdair Macleod

 » Mr Matthew Vogan

DESIGNED & PRINTED BY:
www.peppercollective.com

Tel:028 9851 2233 

I. The Blynk of 1674
The Duke of Lauderdale, who was in 
charge of the government in Scotland, 
went down to see charles II in London 
in the spring of 1674. He left behind him 
an “act of Grace” which pardoned the 
offences of any who had been previously 
involved in conventicles. This lenience was 
interpreted as a virtual permission to hold 
conventicles, and the result was a period 
called “The Blynk” in which there was an 
outburst of covenanting meetings in central 
and southern Scotland. In the hostile 
words of Sir George Mackenzie (Bluidy 
Mackenzie): “Immediately after Lauderdale 
went to London the fanatics began to 
preach openly everywhere… nor did these 
confusions contain themselves long in Fife; 
for they soon like feeding flames seized 
Lothian, where many pulpits were entered 
by their preachers, and even the Magdalen 
chapel of Edinburgh was broke open for 
them.” 

William Weir, Thomas Waddell, 
and the Magdalen Chapel

Conventicle
of 1674

Several conventicles were held in the Magdalen 
Chapel during the covenanting period, but the 
one that left the most trace was that of Sabbath 
17th May 1674. The preacher was William Weir 
and the organizer was the Hammerman Thomas 
Waddell.
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those days. With the doors and windows 
open and people out in the garden or 
courtyard to the south, there may have 
been several hundred hearers.

II. The mInIsTer WIllIam WeIr
The minister who preached at the chapel, 
William Weir, had been born about 1628. 
He graduated Ma at Edinburgh University in 
1648, and was licensed by Protestors (the 
Presbyterians at that stage being split into 
Protestors and resolutioners) on 28th July 
1653. He was ordained to second charge 
of Linlithgow by the Protestor Presbytery 
on 6th October 1653, the resolutioner 
Synod meanwhile refusing to accept that 
he had been “lawfully called and tried”. He 
was translated by the Protestors to the 
first charge on 29th May 1655, with the 
resolutioner Presbytery settling James 
ramsay instead on 14th September 1655. 
In 1661 William Weir was ejected because 
he would not submit to prelacy; and for 
refusing to yield up the church registers to 
the magistrates, he was put into the Thieves 
Hole in Linlithgow and then imprisoned in 
a room in Linlithgow Palace for six weeks 
until he complied. ramsay, on the other 
hand, instigated the burning of the Solemn 
League and Covenant in Linlithgow on 29th 
May 1661 (charles II’s birthday and the 
anniversary of his restoration), and went on 
to become Bishop of Dunblane and then 
Bishop of ross. Deposed at the revolution, 
however, he died “in great poverty” in 1696.

On 13th april 1670, William Weir was made a 
burgess and guild-brother of Edinburgh, the 
honour being conferred gratis, presumably a 
token of esteem. at the Second Indulgence 
of 1672, he was appointed to the parish of 
West calder. The act of the Privy council of 
3rd September referred to the parish as the 
place of his “confinement”, but his ministry 

In common with several Episcopal 
writers, Mackenzie routinely referred to 
Presbyterians as “fanatics”. The word 
seems to have been used at the time 
by the High church party almost as 
synonymous with “evangelical”. When one 
thinks how near the Magdalen chapel is 
to the centre of Edinburgh – to St Giles, 
and Parliament House, and the Tolbooth 
where the Privy council and the law-
courts met – one realises just how much 
support these “fanatics” must have had, 
even in Edinburgh. How unsuitable, then, 
was someone like Mackenzie, with such an 
attitude to the religious views of many of 
his fellow-countrymen, to have been in a 
position of power in Scotland at that time.  
Ironically, in its entry on Mackenzie, the 
Oxford Companion to Law (1980) speaks 
of him, appropriately enough, as “a very 
competent lawyer, but one whose views 
verged on fanaticism”.

The hostility of the Privy council to evangelical 
religion is seen in their dealings at this time 
with George Scot of Pitlochie over one of 
the conventicles in Fife: “Mr George Scot of 

there was to be short-lived. By 12th March 
1673, he had still not confined himself to 
West calder, and yet by 5th august the Privy 
council was instructing that he be turned out 
of the manse. On 3rd September a warrant 
was issued for his arrest, specifying that he 
was to be imprisoned in Edinburgh; but it 
does not appear that he was ever caught.

The most detailed account of this period of 
Weir’s life is found in the complaint against 
him by the King’s advocate Sir John nisbet 
on 5th September 1673: 

“[That Mr William Weir] being a person of 
most seditious and dangerous principles and 
practices, and the time of the late usurpers 
having thrust himself into the ministry of 
the church of Linlithgow by force of arms, 
when there were ministers orderly settled in 
that place, and who was never owned nor 
acknowledged as a minister by the Synod 
of Edinburgh, but at our restoration before 
the establishment of church government 
by bishops was by the Synod discharged 
the exercise of the ministerial function within 
that bounds, as is notar by the records of 
the Presbytery and Synod. 

“yet his Majesty, desirous to reclaim him, 
did by ane late act extend his Indulgence to 
him with certain others and permitted him to 
preach and exercise the other functions of 
the ministry at the kirk of West calder with 
Mr John Knox; who has been so far from a 
grateful acknowledgement of his Majesty’s 
clemency and favour that upon the contrary 
(continuing in his former seditious practices) 
he has most basely slighted and abused his 
Majesty’s favour and Indulgence in so far as 
the said Mr William Weir would not make 
use and accept of the said Indulgence but 
upon a pretended call impetrate by him from 
some of the heritors and people, he has 

Pitlochie, a son of [Lord] Scotstarvit’s, had 
a discourse [before the Privy council] well 
stuffed with impertinencies, and among 
his other idle expressions said that [John] 
Welsh and these of that sort who have had 
meetings in Fife have had their ministry 
blessed with the conversion of many there; 
for which discourse he had an additional fine 
laid on him.”

The Presbyterian writer James Kirkton 
gives a little more detail about the Blynk: 
“This spring, the Presbyterians took 
possession of the cramond church and 
divers other churches near Edinburgh. at 
Woolmet chapel sometimes there met 
thousands, to which the primate of St 
andrews was one day eye-witness. Upon 
a Sabbath they possessed themselves of 
Magdalen chapel in Edinburgh, where Mr 
William Weir preached to a full auditory, and 
it missed but little that they went not to the 
Lady yester’s church.” 

a full auditory at the Magdalen chapel at 
present would be at eighty people, but the 
chapel must have been seated for more in 

Duke of Lauderdale

Sir George Mackenzie
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taken upon him to enter to the ministry at the 
said kirk, and the said Mr John Knox having, 
in obedience to his Majesty’s commands, 
repaired to the kirk of West calder and 
entered to the exercise of the ministry 
there, the said Mr William Weir did not only 
by several indirect and unhandsome ways 
circumvent and abuse the said Mr John and 
forced him to desert the said charge, but in 
his public sermons he has vented several 
most treasonable and seditious expressions 
of purpose to stir up the people to hatred 
and dislike of his Majesty’s government.

“and particularly the said Mr William Weir 
upon the… day of…, being the first Sabbath 
that he preached at the said kirk of West 
calder, he publicly declared to the people 
that he adhered to the Solemn League and 
covenant and that he did not acknowledge 
the power either of the King or council in 
matters belonging to the church of christ; 
and upon that same day preaching upon the 
second of the corinthians 4:6 he said that 
neither King nor council were the treasurers 
of the gospel nor of the ministry of it, and 
that the bishops were the wasters of the 
treasury. Item, upon the second Sabbath 
day, preaching upon the Ephesians 6:20 
he took occasion to have a most seditious 
discourse against his Majesty’s supremacy 
in matters ecclesiastic. at several others he 
has uttered these expressions publicly in his 
preachings: that there was an enumeration 
of all lawful offices in the Church of Christ 
in the scriptures, but from the beginning of 
the Bible to the end of it there was never a 
word of archbishops nor bishops; and said 
that religion and piety never flourished under 
their banner; with divers other treasonable 
and seditious expressions to that purpose. 

“Item, the said Mr William Weir has not 
only neglected to keep and observe the 

anniversary day upon the 29th May last 
and giving God thanks upon that day for so 
eminent a blessing for his Majesty’s happy 
birth and restoration to government, but 
has also publicly in his sermons at divers 
times and especially upon the… day of…, 
or one or other of the days of the months 
of…, preached against the observance 
thereof in words to this purpose, that the 
civil magistrate  has no power to appoint 
a day to be kept holy and to be observed 
in public worship; and further in his prayers 
ordinarily every Sabbath day he inveighs 
against the present government of the 
church of purpose to bring the people to an 
hatred and dislike thereof; whereby the said 
Mr William Weir has directly contravened 
the tenor of the said acts of Parliament in 
high and proud contempt of his Majesty’s 
authority and laws and ought to be therefore 
exemplary punished in his person and 
goods to the terror of others to do the like 
in time coming.” 

The gross Erastianism of these charges is 
astonishing. Mr Weir is first declared to have 
been irregularly intruded into the ministry, 
then these irregularities are smoothed out 
of the way by indulgence of his Majesty, 
and then fault is found with his doctrine and 
prayers, and these are to be tried, not before 
a church court but before the Privy council. 
Mr Weir not appearing, the Privy council 
“grant[ed] letters of horning against him 
for bringing in of his escheat goods”. On 
Sabbath 17th May 1674, still a fugitive, he 
preached in the Magdalen chapel, as we 
have seen, and thereafter he retired to Ireland 
where he became minister of coleraine. He 
returned to Scotland in 1690, resuming his 
ministry in Linlithgow; and he died on 1st 
July 1695 aged about 67, “triumphing” (in 
the words of robert Wodrow) “over death 
and the grave”. 

III. The edInBurgh CounCIl
On Friday 22nd May, several days after 
the event, the Edinburgh council met and 
“being informed that upon the Sabbath 
day last (17th May),  unwarrantable means 
was used in making open the doors of the 
Magdalen chapel wherethrough one of the 
outed ministers took occasion to preach the 
whole day; therefore, and to the end the like 
may be prevented in time coming, the Lord 
Provost and the magistrates did intimate to 
the haill deacons ordinary and extraordinary 
that they should be most careful that 
none  of the meeting houses or halls, and 
especially the Magdalen chapel, be opened 
upon the Sabbath days, and that they suffer 
none of the said outed ministers to preach 
there; whereof the said deacons promised 
to do their utmost endeavours.”

The council members were Provost James 
currie, Baillies James Justice, William 
carmichael, David Swinton, William Johnston, 
Dean of Guild Thomas calderwood, and 
Treasurer James Sutherland. It seems 
likely that they had been aware of what 
was happening in the Magdalen chapel, 
particularly with services being held at both 
ends of the day. Indeed, Baillie Justice’s wife 
is said to have been present, as we shall 
see in a moment. They had decided to turn 
a blind eye until they knew that the Privy 
council was likely to call them to account. 
certainly this was the attitude that the Privy 
council took when the Edinburgh council 
appeared before them on 23rd June.

“The magistrates of Edinburgh, having been 
convened before the Council for suffering of 
the conventicle lately kept at the Magdalen 
Chapel, were fined in one hundred pounds 
sterling and admonished to be more 
diligent in the future in the suppressing of 
conventicles; otherwise, they were told, the 

Council would impose greater fines upon 
them and take such further course with 
themselves as they should think fit. The 
council hath ordered them to be relieved 
by these present at the meeting (i.e. they 
could reimburse themselves for the fine from 
those who had been at the conventicle), and 
reserved to themselves power to fine any 
who shall be delated to have been present 
thereat. The magistrates did acknowledge 
the thing but did plead their diligence to have 
prevented the meeting so soon as it came to 
their knowledge, and that they did hinder the 
like meetings which were designed to have 
been the Sabbath day thereafter in the Lady 
yester’s kirk and other public places. Baillie 
Justice, one of the present magistrates, 
being called to produce his wife who is said 
to have been at the meeting, and having 
excused himself therein because she is in 
the country for her health and not able to 
travel, had fourteen days’ time granted to 
him for bringing of her before the council.”

Baillie Justice had lands in the parish 
of crichton, south of Edinburgh, which 
is probably where his wife was. Lord 
Fountainhall records that in May 1681 
Justice was in trouble with the Privy council 
again for a conventicle that had been held 
on these lands, in Justice’s absence, for 
which he had to pay a fine.

IV. The hammerman  
Thomas Waddell  
The man responsible for the breaking-open 
of the Magdalen chapel was the prominent 
Hammerman Thomas Waddell (or Weddall). 
He was a lorimer or spurrier, i.e., a maker 
of spurs and other small metal items. He 
had probably been born in the 1630s and 
was married to Margaret Lamb on 23rd 
February 1654. a few weeks earlier, on 4th 
February, he had presented his assay to 
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the Hammermen, “to wit, a French bit with 
a pair of stirrup-irons, which was found to 
be a qualified and well-wrought assay”, 
whereupon he was admitted a freeman 
of the craft. On 30th September 1657 he 
became an Edinburgh burgess, and in 
September 1661 he was appointed the 
boxmaster (treasurer) of the Hammermen 
for the ensuing year.

Waddell was evidently a zealous 
Presbyterian and a supporter of 
covenanting preaching. It appears that 
he was in touch with several covenanting 
ministers. On 7th July 1674, seven weeks 
after the Magdalen chapel conventicle, the 
King’s advocate Sir John nisbet brought 
the following charge against him: 

“[That Thomas Waddell] having convened 
a number of persons, his accomplices, did 
by force and violence break open the doors 
and windows of the said Magdalen chapel 
of purpose to make entry within the said 
house for the said seditious and disorderly 
meeting, and accordingly by force did 
posses the said place;  likeas the said 
Thomas Waddell has upon one or other of 
the days of the said month reset, supplied, 
harboured, entertained, intercommoned, 
and corresponded with Mr John Welsh, 
Mr Gabriel Semple, and divers other rebels 
and outed ministers.”

Quite why Waddell had broken open the 
windows and doors of the chapel is not 
clear. Presumably he did not have the 
keys himself, but there was considerable 
support for the covenants among the 
Hammermen, and probably he could have 
had the chapel unlocked if he had wanted. 
Perhaps it was wiser to force an entry so 
that the Hammermen could not be blamed 
for allowing the conventicle.

Waddell’s trial was delayed, but on 12th 
november 1674 the Privy council ordained 
that James Hamilton, merchant, John 
Gibson, litster (i.e. dyer), Thomas Waddell, 
lorimer, and Margaret Lamb, his spouse 
“being convened for being present at a 
conventicle kept in the Magdalen chapel 
in the month of May last, they did confess 
their being present at the same, but 
refused to give their oaths as to whom they 
saw present thereat; therefore the said 
lords have banished and banishes the said 
persons furth of the city of Edinburgh, Leith 
and suburbs thereof”, with effect from 1st 
December.

Disobeying his banishment at some point, 
Waddell was apprehended and imprisoned 
in the Tolbooth, but on 14th September 
1675 he gave a bond of good behaviour: 
“Bond by Thomas Waddell, lorimer, 
burgess of Edinburgh, narrating that he 
and Margaret Lamb his spouse were 
by sentence of council banished from 
Edinburgh, Leith and the cannongate, 
and that he has been apprehended and 
imprisoned for disobeying this sentence; 
and that as the Lords have now taken 
off that sentence, he obliges himself, 
with John Fultoune mason, burgess of 
Edinburgh, as his cautioner, that he and 
his said spouse shall observe the laws 
made anent state and church government 
and do nothing contrary thereto under 
the penalty of 1000 merks; with clause of 
relief; dated at Edinburgh, 14th September 
1675; witnesses, Hugh Stevenson, writer 
in Edinburgh, and George rae, his servitor, 
who wrote the bond.”

notwithstanding this bond, Waddell was 
soon in trouble again. at the end of 1676, 
he was among the Hammermen who 
supported their clerk nicol Somerville when 

he was dismissed from office, probably for 
his Presbyterian sympathies; and in May 
1678 Waddell held a conventicle in his 
own house in Edinburgh. For this, he was 
fined 1000 merks. Thereafter he seems 
to have avoided or evaded trouble for a 
while, and on 16th January 1684, already 
a burgess, he was made a guild-brother 
by act of council “for his great activity 
in endeavouring the extinguishing of the 
late fire upon the north side of the street 
fore-against the cross, and in like case.” 
On 17th September 1684, however, he 
was apprehended again after “a strict 

and severe search through the town of 
Edinburgh” as one who was “not keeping 
the church.” Unlike those who were caught 
with him, he escaped imprisonment. His 
wife, Margaret Lamb died on 17th april 
1685, and he was remarried, to Margaret 
chancellor, on 4th May 1686. His own 
death occurred in 1693 and he was buried 
in Greyfriars cemetery on 14th February. His 
widow died sometime before 15th October 
1708 when her testament was recorded. His 
name deserves to be remembered as one 
to whom it was given “not only to believe on 
Christ but to suffer for his sake” (Phil. 1:29).

Old Tolbooth, Edinburgh
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as we continue to look at the problems 
confronting the church today we need not 
be surprised to discover that the general 
decline in Christianity has affected the 
whole area of the public worship of God.

I. an eVIdenT Change
There is no lack of evidence of how 
worship has undergone a radical change 
in the last fifty years. In the majority of 
places of worship in Scotland today you 
will be struck by the lay-out at the front. 
Where once there was a raised pulpit, 
a communion table, and a precentor’s 
box or a single instrument, you will 
now discover a platform littered with 
instruments, music stands, etc., and 
perhaps a preacher’s reading board on 
the same level. The service is likely to 
begin with the worship leader who will 

be assisted by a music director, a choir 
and individual performers. If you were 
to sit through the service you would 
find that more time is given to the so-
called ‘worship’ than to the reading and 
preaching of the Word of God. 

One of the strengths of our reformed 
heritage in Scotland was the centrality of 
the public worship of God on the Lord’s 
Day. The call and command to assemble 
for worship was to be found in the Bible. 
There was a solemnity and reverence in 
the assembled gathering. The praise was 
mainly through unaccompanied psalm-
singing. The preaching of the Word took 
central place. There was nothing to attract 
the attention and stir the emotions of the 
congregation apart from the Word sung, 
read and proclaimed, accompanied by the 

power of the Holy Spirit. God was the glory 
in the midst of his worshipping people.

To evaluate the change that has taken 
place in the last fifty years or so, we need 
to go back to look at worship as it was in 
new Testament times and at the time of the 
Protestant reformation and then consider 
how the change came about.

II. WorshIp In The old and neW 
TesTamenTs
What can we learn about worship from the 
teaching of the new Testament? There are 
those who claim that worship is not to be 
found in the new Testament. They refer to 
the activity of the converts, after the Day of 
Pentecost, as we have it outlined in acts 
2:42: “They continued steadfastly in the 
apostles’ doctrine and fellowship and in 
breaking of bread and in prayers.”  Digby 
L. James claimed in an article some years 
ago: “We are biblically wrong to speak 
of any christian meeting being a time of 
worship. Indeed it is significant that there is 
not a single reference to christians meeting 
together ‘for worship’ anywhere in the new 
Testament. So to speak of having a ‘time 
of worship’ is meaningless” (Foundations, 
Issue 43, Autumn 1999, pp. 4-13).

In this astonishing claim there is a failure to 
grasp the unity and continuity of the Old 
and new Testaments. Man was created at 
the very first to glorify and enjoy God and 
to worship him in the beauty of holiness. 
The Fall disrupted that relationship but 
in sovereign mercy God, through the 
covenant of Grace, instituted a gracious 
provision for sinners to approach him again 
in worship. In the Old Testament the very 
lay-out of the tabernacle and the temple 
symbolised the way of approach through 
a sacrificial offering and blood-shedding, 

by which the High Priest entered into 
Holy of Holies once a year. The worship 
of God was at the very centre of the life 
of the Israelites. The weekly Sabbath was 
appointed distinctly for worship. 

It is usual to regard the Old Testament period 
as ‘the infancy of the church’ in which, with 
all the ritual and ceremony, the people of 
Israel were taught mainly by their senses. 
David Brown, commenting on the change 
that took place with the new Testament, 
said: “The day of Pentecost lifted the 
church out of infancy into manhood”. The 
veil of the temple had been rent in twain and 
believers were free to enter into “the holiest 
of all” through their Great High Priest. The 
things that pertained to the infancy of the 
Church were gone – the animal sacrifices, 
the Levitical priesthood, the Levite choirs, 
the musical instruments. The Lord Jesus 
christ foretold of the days that were coming 
when “the true worshippers will worship the 
Father in spirit and truth” (John 4:23).  The 
naked simplicity of Gospel institutions was 
established in the place of “the old, glorious 
worship of the temple.” In the Epistle to the 
Hebrews, Paul gives a strong warning to 
those in danger of backsliding from their 
first faith. They seemed to be hankering 
after the glories of the old Levitical system 
and were in danger of forgetting the greater 
glory that surrounds their High Priest in 
heaven. God was indeed the glory in the 
midst of his church.

as far as public worship is concerned, that 
simplicity was retained for many centuries. 
Thomas aquinas could declare in the 
thirteenth century: “The church does not 
use musical instruments to praise God 
lest she should seem to Judaise.” John 
calvin summed up the matter well when 
he wrote: “Instrumental music is not fitter 

PRoBlEMS ConfRonTing THE CHuRCH
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SEnSuAliTY in WoRSHiP 
AnD THE ABSEnCE of 

THE HolY SPiRiT

John J murray
This is the fifth of a series of articles by Mr Murray on the subject

‘Problems confronting the Church’.
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their high vision of God as revealed in the 
Bible and stated in their confessions of 
Faith. The restraint which marked Puritan 
worship sprang directly from much humble 
meditation on the inexpressible glory of 
God’s Being. They were drawn to delight 
in this glorious God and his image was 
reflected in them. Dr J.I. Packer makes a 
comparison between them and us today: 
“The experimental piety of the Puritans 
was natural and unselfconscious because 
it was so utterly God-centred; our own 
(such as it is) is too often artificial and 
boastful, because it is so largely concerned 
with ourselves” (Among God’s Giants, 
Eastbourne, 1991, p. 283).

calvin believed that true worship draws the 
christian into heaven in communion with the 
ascended Lord Jesus christ. Our Mediator 
descended in the incarnation to lift us up to 
heaven in his resurrection and ascension. 
“He has entered into heaven itself, now 
to appear in the presence of God for us” 
(Heb 9:24). Believers are seated with Christ 
“in the heavenly places” (Eph 1:3). Their 
persons and offerings are accepted in him. 
He leads the praise of his brethren for “he is 
not ashamed to call them brethren, saying, 
I will declare thy name unto my brethren, 
in the midst of the church will I sing praise 
unto thee” (Heb 2:11-12). But the church 
that is in the heavenlies is also on earth. 
Paul writes to “the saints which are at 
Ephesus and to the faithful in christ Jesus” 
(Eph 1:1). They are a colony of heaven but 
they are the Body of christ on earth. The 
link between heaven and earth is christ 
dwelling in the believer and in the church 
by his Holy Spirit. as calvin observes, the 
enthroned christ helps us heavenward as 
his Spirit descends to empower the Word 
and sacraments of the church in the public 
worship of his name.

to be adopted into the Public Worship of 
the christian church than the incense, the 
candlesticks, and the other shadows of the 
Mosaic law. Instrumental music was only 
tolerated on account of the times and of 
the people because they were as boys. But 
in Gospel times we must not have recourse 
to these unless we destroy the evangelical 
perfection, and obscure the meridian light 
we enjoy in christ our Lord” (commentary 
on 1 Samuel 18:1-9).

It was under the Papacy, in the later Middle 
Ages, that the Church first commonly took 
up the use of instrumental music. at the time 
of the reformation, Erasmus complained 
of the roman church: “We have brought 
into our churches a certain operose and 
theatrical music... as I think was ever heard 
in any of the Grecian or roman theatres. 
The church rings with the noise of trumpets, 
pipes and dulcimers; and human voices 
strive to bear their par with them...Men 
run to church as to a theatre to have their 
ears tickled” (quoted in John L. Girardeau, 
Instrumental Music in the Public Worship of 
the Church, 1882, p. 162).  

There developed a form of worship in roman 
catholicism which made impressions on the 
senses at the natural level and which did not 
need the Holy Spirit. John Owen, in arguing 
that the matter addressed in the Epistle to the 
Hebrews was the temptation of professing 
christians to regret the loss of the visual glory 
in Judaism, declared: “Dislike of the purity 
and simplicity of the gospel worship is that 
which was the rise of, and gave increase or 
progress unto the whole roman apostasy. 
Men do not like the plain institutions of christ, 
but are pleased with the meretricious roman 
paint, wherewith so great a part of the world 
has been beguiled and infatuated” (John 
Owen, Works, Vol. 21, pp. 114-5).

III. WorshIp aT The TIme  
of The reformaTIon  
a return to the new Testament pattern 
came with the reformation of the sixteenth 
century. For calvin it was the issue of 
worship that necessitated that reformation. 
He said: “The primary rudiments by which 
we are wont to train those whom we wish 
to win as disciples of christ, are those: viz, 
not to frame any new worship of God for 
themselves at random, and after their own 
pleasure, but to know that the only legitimate 
worship is that which God Himself approved 
from the beginning.” In his tract entitled On 
the Necessity of Reforming the Church, 
calvin speaks of “the whole substance of 
Christianity that is a knowledge, first, of the 
mode in which God is duly worshipped; and, 
secondly, of the source from which salvation 
is to be obtained.”

The worship of the reformers and the 
Puritans cannot be understood without 

IV. hoW The Change Came aBouT
The high view of God that was recovered 
at the time of the reformation shaped 
the future of the church for two or three 
centuries. a change came in the latter half 
of the nineteenth century with the influence 
of Darwin’s theory of Evolution and the 
Higher critical Movement. This undermined 
the Scripture as the sole authority for the 
church and accelerated the drift into liberal 
theology and arminianism. By the middle 
of the twentieth century we had a situation 
where the Gospel that was designed 
for the glory of God was proclaimed as 
primarily for the benefit of man.  A man-
centred idolatry of feeling and experience 
came into the professing church. With 
the loss of the concept of the majesty and 
holiness of God, people became more 
involved in the assumption that they come 
to worship on the Lord’s Day to be blessed 
– to be uplifted, refreshed, and comforted. 
To come to worship was to minister to the 
people assembled – to gratify felt need, 
longings, and impulses. It became a man-
centred activity.

With the weakening in the theology of 
worship there came about a change in the 
practice. Iain Murray noted this change: 
“In the 1960s, at a time when churches 
were losing hold on young people, it was 
believed that a new way of renewing 
contact with them was to be learned from 
the contemporary culture. Music appeals 
to all, and why not make use of the new 
style of music and accompaniments which 
had become so popular? after all, music 
has to be neutral, so why not make it an 
ally? Some put it more strongly. James 
ryle prophesied that God is getting ready 
to anoint christian musicians with same 
anointing that was given to the Beatles, 
and he attributed to God the words,  

Erasmus



14 The Bulwark July - September 2016 15

‘I had a purpose, and the purpose was 
to usher in the charismatic renewal with 
music revival round the world.’” Over the 
following years there was a rapid increase 
in the production of new hymns by, among 
others, Timothy Dudley-Smith, (‘Tell Out 
my Soul’) and ‘worship songs’ by Graham 
Kendrick, ‘Shine, Jesus, Shine’ being the 
most popular. With many of these songs 
were the ever-present backing of electric 
guitars, drums, trumpets, flutes, etc., and 
the constant beat so prevalent in modern 
‘rock’ music. collections such as Mission 
Praise became popular and could be seen 
even in so-called reformed churches. 
The new style became popular in such 
gatherings as Spring Harvest. a music 
industry developed in this area and whole 
sections in christian bookshops were given 
over to displaying these goods.

V. The need of The holy spIrIT
In the past the first concern with worship 
was the vision of God and the response 
which the Bible requires of man in the 
light of it. In the words of John calvin: “We 
ought always to keep before our eyes the 
majesty of God, which dwells in the church.” 
If a sense of the greatness and majesty of 
God is not present in a congregation then 
nothing else can produce awe and wonder.  
It is good for us to face the question as to 
why our worship is not more uplifting and 
transforming. The response of many in the 
church today is to try to make worship 
more pleasing to the senses. The tendency 
even among some reformed churches is to 
make services more user-friendly and so to 
be a means of winning converts.  But then 
the question needs to be asked: What have 
these changes done so far to inspire holy 
living, to give a hunger for the Word of God, 
or to arrest falling numbers in churches?

The Holy Spirit who inspired the truth is 
the only One who can make it powerful 
and effective in the worship of God. Words 
spoken by T.E. Peck in columbia, South 
carolina in 1884 are worth pondering. He 
refers to those who resort to the devices 
of human wisdom “instead of humbling 
themselves before the Holy Ghost in 
earnest prayer for his quickening which 
alone can make any ordinances efficacious 
for salvation...The true glory of christian 
worship consists in the presence and power 
of the Holy Ghost and without the Holy 
Ghost,  all our paraphernalia of  ‘long drawn 
aisle and fretted vault’, of painted windows 
and ‘dim religious light’, of symbols of lamb 
and dove, of pealing organs and what not, 
are but the paraphernalia of a corpse lying 
in state. It is a vain attempt to conceal the 
reality of death” (quoted by Iain Murray in 
To Glorify and Enjoy God, 1994, p. 191). 

Worship expresses our theology. robert 
Godfrey says that calvin would have 
insisted that those who think they can 
preserve reformed systematic theology 
while abandoning a reformed theology of 
worship are wrong (The Worship of God, 
2005, Christian Focus, p. 49). The two 
go together. Salvation is all of God and 
so too is worship. reformed worship, like 
reformed doctrine, is God-centred and 
God-directed. 

The late Dr William young declared: “Man’s 
will may contribute nothing more to God’s 
worship than to God’s plan of salvation, 
and it is no accident that will-worship and 
rejection of the doctrine of salvation by 
grace alone flourish together”  (Worship 
in the Presence of God, 1992, p. 80). As 
Iain Murray pointed out in a timely article in 
The Banner of Truth: “When interest in the 
churches begins to centre around the visual 
and the sensual it is commonly a sign of 
impending apostasy.....When satisfying the 
‘natural’ becomes acceptable in churches, 
the spiritual will not long remain. as the 
long-time catholic, and later Protestant 
martyr, Hugh Latimer, warned, ‘When 
candles go up, preaching comes down’” 
(Issue 566, november 2010).

It is worth concluding with some 
observations of the rev Terry L. Johnston 
who has written extensively on the subject 
of worship:

“The real debate is whether contemporary 
forms are adequate for the expression of 
the reformed faith. can contemporary 
buckets carry calvinistic water? can an 
informal casual setting and tone, pop/rock 
music, minimal prayer and Bible reading 
and needs-based topical preaching 
produce a generation of Puritans, 
Huguenots, and covenanters – that is, 
brave, uncompromising souls who will 
shape civilisations? Those churches 
that abandon traditional forms for 
contemporary alternatives are unlikely to 
experience that depth of sanctifying grace, 
since it is in our Sunday public services 
that reformed convictions receive their 
widest dissemination. 

“We will not see reproduced broadly in our 
generation the characteristics that were 
typical of reformed people of previous 
generations; namely warm piety (because 
they look gratefully to christ alone); moral 
precision (because they hold to the third 
use of the Law); steadfastness in hardship 
(because they believe in romans 8:28 
and the sovereignty of God); strong 
families (because they are aware of 
their covenantal responsibilities); and 
self-government (because Presbyterian 
government has taught them to regard 
highly the rights and responsibilities of the 
governed). We are convinced it will not 
happen precisely because contemporary 
forms are not up to the task. Only the 
historically reformed worship can do the 
job. Only Presbyterian buckets can carry 
Presbyterian water” (The Worship of God, 
2005, Christian Focus, pp. 28-29).

Dr J I Packer Iain Murray

John Owen
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James macGreGor: 
PreaCHer, THeologian and 

defender of THe faiTH  
by John W. keddie

(lulu, 2016) 214 pages, pb., IsBn 978-1-326-23555-0, price £9.00

Review

at its inception, new college in Edinburgh 
was served by an exceptionally godly and 
able staff of professors. The Free Church 
of Scotland held to the principles of 
Scotland’s reformation and covenanting 
fathers, and she could well say with the 
psalmist, “Thou hast given me the heritage 
of those thy name that fear”. In the light 
of this, it is particularly solemn that the 
doctrinal commitment of the Free church 
deteriorated so rapidly over the ensuing 
decades. 

The second generation of theological 
professors sadly included names which 
have gone down in history for utterly 
turning their backs on their ordination 
vows and for adopting destructive Higher 
criticism which, as it were, took axes 
and hammers to the carved work of the 
Lord’s holy sanctuary in Scotland. But 
thankfully there were those who stood 
against the rising tide of modernism in 
the college. Most notable among them 
was George Smeaton, who was professor 
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of new Testament Exegesis. Mr. Keddie 
has already written a useful and readable 
biography (George Smeaton, published in 
2007) of this outstanding theologian who 
contributed one of the standard reformed 
works on the Doctrine of the Holy Spirit. 

another opponent of theological modernism 
in new college was James MacGregor, 
professor of Systematic Theology at new 
college from 1868, in succession to James 
Buchanan. MacGregor is the subject of this 
interesting new book which is an expanded 
and updated version of an unpublished 
work prepared by Mr Keddie in the early 
1970s. MacGregor greatly respected 
George Smeaton, whom he described as 
having “the best constituted theological 
intellect in christendom”.

While MacGregor lacked Smeaton’s 
consistency – Keddie describes his position 
as “generally conservative” – this book is 
nevertheless a useful companion volume to 
Keddie’s earlier work on Smeaton in that it 
demonstrates how the Free church, rather 
than having a simple conservative-versus-
liberal divide, in fact accommodated 
a wide spectrum of theological views. 
Many ministers objected to departures 
from confessional teaching yet somehow 
failed to understand the utterly unspiritual 
nature of Higher criticism, and they 
continued to be on amicable terms with 
many of its proponents. One such was 
MacGregor who remained friendly with 
the grossly liberal Walter chalmers Smith, 
and published a poetic tribute on his 
retirement.

review by John smith

New College, Edinburgh
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Professor John MacLeod, in his work 
Scottish Theology, describes MacGregor 
as “brilliant though erratic”. as Keddie 
ably reveals, MacGregor wrote most 
strongly against modernism in its various 
manifestations but like many others he 
lacked the discernment and decisiveness to 
do what was necessary to root it out of the 
church before it was too late. nevertheless, 
in the light of this book, we should perhaps 
add the word “underestimated” to 
MacLeod’s assessment. For MacGregor 
was the author of several theological works 
of undoubted orthodoxy and enduring 
value.

I. parIsh mInIsTry
James MacGregor was a native Gaelic 
speaker and hailed from callander 
in Perthshire, where his father was a 
self-employed builder.  He studied for 
the ministry at new college where he 
developed a strong admiration for William 
cunningham whom he regarded as “the 
greatest master in theology Scotland ever 

produced”. Ordained to the rural parish 
of Barry near carnoustie in 1857, he 
soon began work on his first theological 
book, Christian Doctrine, a textbook for 
young people. Throughout his ministry, 
MacGregor seems to have been attracted 
to controversial issues and had an innate 
ability for the cut and thrust of theological 
debate. In 1859, he became involved 
in the Glasgow college case, which in 
hindsight, as Keddie points out, indicated 
that even in the early years of the Free 
church, there were those who found 
the teaching of the confession to be 
too strict. James Gibson, a professor in 
the Free church’s Glasgow college, was 
concerned that some of his students 
held unsound views on the doctrine of 
total depravity. MacGregor defended 
the students’ views in a pamphlet using 
‘natural theology’ to support the opinion 
that unregenerate man was capable of 
some good, by reason of what has later, 
and rather unfortunately, been described 
as ‘common grace’.   

In 1861 MacGregor was called to the 
Free High church, Paisley where he was 
responsible for a congregation more 
than five times larger than his previous 
charge. Significantly, one member of his 
congregation was the rector of Paisley 
Grammar School who commented, “I 
have never met anyone who has such 
a command of ancient and modern 
languages”; adding that Macgregor was 
“never idle but always acquiring”. In 1861 
MacGregor took issue with the views of rev. 
Dr. norman Macleod, of the Barony Parish, 
Glasgow, regarding Sabbath observance. 
MacLeod was one of the most prominent 
and popular figures within the Established 
church, a best-selling author on religious 
and Gaelic-related subjects, as well as 
chaplain and advisor to Queen Victoria. 
Macleod denied the perpetual obligation of 
the Sabbath, claiming that secular activities 
and the running of trains were permissible 
because of new Testament “liberty”.  While 
James MacGregor met his arguments 
most ably, Norman Macleod’s high profile 
meant that there was only ever going to be 
one winner in this controversy, as far as the 
world was concerned.

II. unIon ConTroVersy
By the 1860s there was a growing 
movement within the Free church for 
union with the United Presbyterian church. 
The main differences centred around the 
Establishment principle and the doctrine 
of Limited atonement. Several Free 
church ministers sought to expose the 
unsatisfactory nature of United Presbyterian 
teaching on the atonement, among them 
Dr John Kennedy who published Man’s 
Relations to God in 1869. Like Kennedy, 
James MacGregor had initially been willing 
to consider union but soon concluded that 
true union would be impossible if there 

were conscientious differences, however 
small, which affected “the ordinary public 
action of the church as a whole”. 

MacGregor used the effective illustration of 
a group of men who all wanted to plough 
a field but were insistent on doing so in 
different directions. In spite of sharing a 
common aim, it was impossible for them 
to get the job done properly when working 
together. amyraldianism, as tolerated 
by the United Presbyerians, taught that 
the death of christ made the salvation 
of all possible but the inability of men to 
believe meant that God had to bestow a 
special grace on the elect to secure their 
salvation. MacGregor insisted that it was 
dishonouring to christ to suggest that 
the atonement “did not infallibly secure 
by purchase the salvation of all for whom 
He died”. Furthermore, such teaching 
undermined the believer’s assurance, 
suggesting as it did that “many of those 
for whom christ died shall nevertheless fall 
into death eternal”. 

Eventually, a compromise was arrived at in 
the form of mutual eligibility between the 
two churches, permitting congregations 
to send a call to ministers of either 
denomination. Some leading conservative 
ministers, such as James Begg, saw this 
as union by the back door. MacGregor 
however believed that it would lead instead 
to calvinistic United Presbyterian ministers 
joining the Free church and amyraldian 
Free church ministers switching to 
the United Presbyterian church. This 
naively optimistic view was typical of his 
unorthodox approach.

III. College professor
It is noteworthy that when MacGregor 
was appointed to his college chair in 

James Gibson William Robertson Smith

Review
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1868, he was strongly backed by James 
Gibson who very graciously stated that the 
Glasgow college case had shown him that 
his opponent “was thoroughly acquainted 
with the theology of the reformation, and 
that is no small matter in the present day”. 
MacGregor was a somewhat surprising 
choice – his academic output had been 
rather limited – but his intelligence and 
potential were well known, and he was later 
awarded a D.D. by Edinburgh University 
in 1871. It was a wise choice, given that 
the alternative was Marcus Dods, later to 
rise to prominence as a Higher critic of 
the deepest dye. Keddie quotes a striking 
testimonial from one of MacGregor’s 
students who stated that his professor’s 
teaching had helped him to reconcile 
calvinism with a belief in the love of God.   
 
If anyone was in doubt about the state of 
the Free church, the 1881 case of William 
robertson Smith revealed just how far she 
had fallen since the Disruption Worthies 
raised their glorious testimony for the 
Headship of christ and the Everlasting 
Gospel. Smith, a youthful professor in 
the aberdeen college who had never 
held a pastoral charge, blatantly denied 
the inspiration and authority of the Bible. 
James Begg wanted to proceed with a 
libel and to depose Smith. MacGregor, 
however, sided with those who held that 
while Smith’s views “were not those of 
the Free church”, “they did not directly 
contradict the doctrine of the confession” 
and so he should be restored to his chair 
with an admonition. Keddie describes this 
position as “frankly odd”. 

Following a heresy trial, Smith was not 
deposed but was given a “vote of no 
confidence” and removed from his chair. It 

seems that MacGregor was among those 
of conservative views who were beguiled by 
Smith’s use of traditional theological terms, 
so that he could write that the controversial 
young man “was earnestly in sympathy 
with the church’s evangelical faith”.  
Though MacGregor did not wish to depose 
Smith, he pledged that “if life and health be 
given me, I may endeavour to refute the 
new views off the face of the earth”. This, 
however, was not enough. a theologian of 
the stature of MacGregor ought to have 
realised that “inadequate views of the 
nature of the Bible inevitably distort views 
of the content”, and that Higher criticism 
and lower scepticism arose from the same 
poisoned well of unbelief. Others such as 
andrew Bonar, Hugh Martin, and David 
Brown, saw this plainly.

IV. neW Zealand
Shortly afterwards, MacGregor and his family 
were “advised to move to a more congenial 
climate” so they emigrated to new Zealand 
and settled in the South Island, which was 
largely populated by people of Scottish 
extraction. There, MacGregor was inducted 
to the columba Presbyterian church at 
Oamaru (the other church in the town was 
called St Paul’s but MacGregor reportedly 
objected to the “Popish” prefix). In New 
Zealand MacGregor fulfilled his promise to 
combat modernism, and in the early 1890s 
he published three heavyweight volumes 
on apologetics, which together represent a 
remarkable achievement for a minister with 
the responsibilities of a pastoral charge. 
MacGregor “edified his own congregation 
by a style of preaching quite above the 
ordinary level”. 

Keddie’s chapter on new Zealand provides 
an interesting insight into life there in Victorian 

times. MacGregor maintained his reputation 
for “rugged strength of personality”, soon 
becoming involved in an angry controversy 
about secondary schooling in Oamaru. 
State funding was set to be transferred 
from a co-educational public school to a 
boys-only school on the English model. 
This meant that MacGregor’s daughters 
would lose out on a secondary education, 
and he conducted a fierce campaign to 
retain the original school. Though he did not 
quite manage to achieve this, he ensured 
that the new school expanded to take in 
girls and provided scholarships for poorer 
pupils.  One of his strongest opponents 
complimented the forceful Scot: “There was 
nothing paltry about him”, he wrote; “I fancy 
he was really too big a man for Otago or 
even new Zealand”.

While in new Zealand MacGregor 
unsuccessfully applied for the chair 
of Mental and Moral Philosophy at the 
University of Otago. In fact, the post 
was given to one William Salmond who, 
ironically, was to introduce modernist 
theology to the country. One of his heretical 
teachings was that there was an additional 
opportunity for people to repent after 
death. Though appointed to a committee 
to investigate Salmond, MacGregor was 
unhappy with the outcome and pursued 
the matter in an extremely forceful series 
of pamphlets. yet when the infamous 
1892 Free Church Declaratory Act was 
discussed in new Zealand, MacGregor 
bizarrely expressed himself as “perfectly 
satisfied with it”. Again, he seemed unable 
to see through its Jesuitical phraseology. 

Review

Entrance to the Assembly Hall, New College, Edinburgh
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c.H. Spurgeon commented on the act: 
“Every man who keeps aloof from this 
struggle for the sake of peace has the 
blood of souls upon his head. The question 
in debate at the Disruption was secondary 
compared with that now at issue. It is Bible 
or no Bible, atonement or no atonement.”

MacGregor had a talented family. His 
daughter Helen became a noted missionary 
to India while his son, William cunningham 
MacGregor, was an eminent lawyer who 
rose to be Solicitor General of new Zealand. 

Though sometimes lacking discernment, 
and surprisingly friendly with the likes 

of the “post-calvinist” Walter chalmers 
Smith and alexander Whyte, MacGregor 
undoubtedly had a strongly conservative 
view of Scripture. He produced works 
which were commended by no less a figure 
than B.B. Warfield who wrote: “a reader will 
find himself in the hands of a master at 
every step and will lay down the volumes 
with the conviction that they embodied a 
substantial contribution to the apologetics 
literature of our time”. 

James MacGregor is an interesting if 
enigmatic figure and John Keddie has done 
us a great service in producing this thoroughly 
researched and stimulating volume.

Review

Charles Haddon Spurgeon

The Church 
of Scotland 

and the   

Westminster 
Confession in 1986 

in 1647 the Church of Scotland adopted the Westminster Confession of 
faith (with a few minor caveats) as her principal subordinate standard. 
This continued to be her official position (whatever some of her office-

bearers believed in practice) into the early twentieth century, when 
various ‘declaratory acts’ were incorporated into her constitution. The 
Westminster Confession remained the principal subordinate standard, 

but the effect of these modifications was to make it very uncertain what, 
if anything, her official teaching was on any particular point.

July - September 2016 23

Westminster Assembly of Divines, 1644
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I. The 1986 aCT
One would have thought that such a vague 
connection to the Westminster confession 
was flexible enough for any liberal, but in 
1986, surprisingly, the Church of Scotland 
further “dissociated” herself from certain 
statements in the confession by passing 
the following act.

(Act V, 1986). The General Assembly 
declare as follows: 

1. This Church no longer affirms the 
following contents of the Westminster 
Confession of Faith: 

Chap. 22, Section 7. 
‘Popish monastical vows of perpetual 
single life, professed poverty and regular 
obedience are so far from being degrees of 
higher perfection, that they are superstitious 
and sinful snares in which no Christian may 
entangle himself.’ 

Chap. 24, Section 3. 
‘... such as profess the true reformed 
religion should not marry with Infidels, 
Papists or other idolators.’ 

Chap. 25, Section 6. 
‘He (the Pope of Rome) is Antichrist, that 
Man of Sin and Son of Perdition, that 
exalteth himself in the Church against 
Christ, and all that is called God.’ 

Chap. 29, Section 2. 
‘... so that the Popish Sacrifice of the Mass 
(as they call it) is most abominably injurious 
to Christ’s one only Sacrifice, the alone 
Propitiation for all the sins of the Elect.’ 

2. This Church therefore dissociates itself 
from the above statements and does not 
require its office-bearers to believe them.

2. WhaT The aCT does noT mean 
One would naturally assume from such a 
declaration that all the other teaching of 
the Westminster confession continued to 
be affirmed by the Church of Scotland, but 
this is manifestly not the case.

The preface to an online-edition of the 
Westminster confession published by 
the church of Scotland purports to add 
some explanation: “The General assembly 
has agreed that ministers, deacons and 
elders at ordination have to assent to the 
confession and its role, but, at the same 
time, it  is  made  clear  that  this is  a 
‘subordinate’ standard  (to  Holy  Scripture)  
and  therefore  open  to  challenge on the 
basis of further study of Scripture.” 

We are asked, therefore, to assume, 
charitably, that it was on the basis of 
further study of Scripture that the church 
of Scotland dissociated herself from those 
parts of the confession. Obviously we do 
not believe this for one minute. The real 
reason for her rejection of these statements 
was that some of her office-bearers were 
rubbing shoulders with Papists and 
idolators and they were embarrassed by 
such plain denunciation of false religion in 
what was still their principal subordinate 
standard. They wanted an explicit denial.

3. WhaT are We To learn?
One effect of the 1986 Act is to highlight 
the rejected doctrines. One starts to ask 
oneself what it is about these doctrines 
that is so important, and that Satan was so 
keen to bury. 

The first matter (Chap. 22, Section 7) is 
warning us against entangling ourselves 
with sinful and foolish vows, and also 
against giving a high place to those that 

have so entangled themselves. When we 
meet “Brother Kenneth” or whatever his 
name may be, we are not to think of him as 
someone living unusually close to God, but 
as someone who is building his religion on 
a superstitious and sinful foundation, rather 
than on the righteousness of christ. We 
are not going to learn profound truths from 
him, but, rather, he needs our help, and the 
simple knowledge of the Gospel. The 1986 
act sets aside this warning, and exposes 
the people of Scotland to the same foolish 
regard for priests, monks, nuns, and friars 
that they had before the reformation.

The second matter (chap. 24, Section 3) is 
warning us against marrying non-christians, 
especially those of false religions. If we do 
this, our souls will probably suffer from 
the spiritually deadening influence of our 
spouse, and our children may well grow up 
in these false religions. This is something 
that has happened over and over again. 
The 1986 Act is saying that all this is 
unimportant; or, in other words, that the 
christian religion is of little importance in 
life. The people of Scotland have laid this 
lesson to heart, alas.

The third matter (chap. 25, Section 6) is 
saying that we are not to be taken in by 
a smiling Pope. We are to remember that 
he is the head of a false religion and that 
he draws and keeps people away from 
christ. He is not to be taken at face-value. 
The 1986 Act sets aside this wholesome 
warning, and falls, as it were, deliberately 
into the snare. 

The final matter (Chap. 29, Section 2) is 
by far the most important. It is warning us 
against the seduction of the Mass, and 
against trusting in that human action for 
the forgiveness of sins instead of trusting 

in the finished work of Christ. One does 
not have to spend long looking at roman 
catholic writings to see that many roman 
catholics, if not all, are doing exactly 
that. Millions of people have gone to hell 
trusting in the Mass, and the 1986 Act is 
saying that we are not to worry about this 
pitfall any more. Those that do not see the 
danger in the Mass have not found the way 
to eternal life themselves yet. The Mass is 
a snare, and we should not go near it. Let 
us go instead by faith to “christ’s one only 
Sacrifice, the alone Propitiation for all the 
sins of the Elect.”

Westminster Standards
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I. The Bassandyne BIBle of 1579
although English Bibles had been coming 
into Scotland in considerable numbers 
since the 1530s, the Scottish printers were 
very slow to print Bibles for themselves. 
The first Scottish Bible was printed by 
Thomas Bassandyne and alexander 
Arbuthnet in 1579. Bassandyne printed 
the new Testament in 1576 but died in 

1577 and the work was then completed, 
in a much inferior way, by arbuthnet. The 
translation was that of the Geneva version 
of 1562, and the finished work included 
the apocrypha. The General assembly 
required every parish to subscribe a copy, 
while the Scottish Parliament ordered that 
every householder and burgess of a certain 

wealth was to procure a Bible and psalm-
book “in the vulgar tongue”. Bassandyne’s 
printing establishment was in Edinburgh, 
just down the royal Mile from the John 
Knox House, on the south side of the High 
Street.

II. andreW harT’s BIBle of 1610
The second Bible to be printed in Scotland 
was by andrew Hart in 1610. Hart was a 
Presbyterian sympathiser and had been 
implicated in the so-called Edinburgh 
“tumult” of 17th December 1596.  He had 
been printing for a few years previously 
but his 1610 Bible was apparently his 
first independent work. The quality of his 
typography has been praised, and his 
Bible became a standard for subsequent 
editions. again, he used the Geneva 
version, with the revised new Testament 
translation of Laurence Tomson, and 
again the apocrypha was included. The 
Synods of Lothian and Fife required every 
parish to purchase a copy, and ministers 
were to encourage their parishioners to 
do the same. Hart’s printing establishment 
was on the north side of the High Street 
opposite the Mercat cross. He died in 
1621.

III. The hammermen’s Copy
The Hammermen’s copy of Hart’s Bible was 
bought in 1610. a minute of 10th July 1610 
instructs their Boxmaster (Treasurer) to buy 
a copy of “the best Bible”, and the Bible 
was formally presented “before the Deacon 
and the hail masters” on 8th august. The 
cost was £8, 6 shillings, and eight pence, a 
considerable sum. In 1616, arrangements 
were made for chaining the Bible in 
the Magdalen chapel. There the Bible 
remained until 1860, when the chapel was 
sold to the Scottish reformation Society. 
The Bible was not included in the sale and 

THe Hammermen’s 
BiBle of 1610

was retained by the Hammermen, being 
presented to the Museum of Edinburgh (as 
it has now become) in 1918. 

The Bible was rebound in the nineteenth 
century when it was “disfigured by harshly 
wrought modern mountings and clasps” 
(to quote a description of it from 1916). 
The same description says that the title 
page has been added in MS, presumably 
also in the nineteenth century. along with 
the new title page are separate pages with 
the Hammermen’s prayer and with the 
oath that they were to take on admission 
to the corporation. The Bible is sometimes 
displayed in the Museum of Edinburgh.

The Bible with MS title page

Hammermen’s Bible showing binding and clasps

The Hammermen’s Bible of 1610 is now 
kept in the Museum of Edinburgh
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MONARCHy pROJeCt
No submissions 

HAMiltON MeMORiAl eSSAy
Winner: Rachel Campbell (Auckland)

Runner up: Leah Leslie (Larkhall)

MAgdAleN CHApel eSSAy
Winner: James Campbell (Auckland)
Runner up: Andile Sayi (Ingwenya)

KNOX pRiZe eSSAy
Winner:  Netthias Banda (Ingwenya)

Runner up: Sebastinoe Sibanda (Ingwenya)

MelVille eSSAy 
Winner: Roy Bartle (Oxford)

Runner up: Stuart Fallows (Ballymoney)

Congratulations to all who took part, and especially to
the prize-winners. We are grateful, too, to the Society’s Branches 

which have once again helped to fund the prizes.

2015-16 
Writing & Project 

comPetition
Winners  Aberdeen Branch 

Meetings are on Fridays at the church Hall, 
Craigiebuckler Parish Church, Springfield Road, 
aB15 8aa, starting at 7.30 pm (DV)

28th October 2016
“Singing the praise of God - 
the history of metrical psalms in Scotland”, 
Dr robert Dickie (Stornoway)

Inverness Branch 
Meetings are on Mondays in the Free 
Presbyterian church Hall, chapel Street, 
Inverness, starting at 7.30 pm (DV).

17th October 2016
“John Owen - 400th anniversary, 1616-2016”, 
rev John Ferguson (Inverness)

14th November 2016
“George Gillespie and the Westminster 
confession of Faith”, 
rev John Keddie (Inverness)

Lewis Branch 
Meetings are on Fridays in the nicolson Institute, 
Stornoway at 7.30 pm (DV) 
No meetings finalised so far.

Branch 
news
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Society news

marTIn luTher ConferenCe, 
aprIl 2017

The Society is holding a two-day conference 
on Friday 7th and Saturday 8th april 2017 
to mark the 500th anniversary of Martin 
Luther’s nailing of his 95 theses to the 
door of the church in Wittenberg on 31st 
October 1517. 

The theme of the conference is “Scotland’s 
Debt to Martin Luther” and the aim of it is to 
consider the various influences that Luther 
had on Scotland, especially in the years 
prior to the reformation of 1560. 

The conference venue is the Macdonald 
Hotel Holyrood, Edinburgh. Further details 
will be announced later, DV. 

SCoTTiSH
REfoRMATion 
SoCiETY 

2016 
ANNuAl 
GeNerAl 
MeetiNG
SATuRDAY 17th 
SEPTEMBER 2016 DV,
MAgDAlEn 
CHAPEl, 
EDinBuRgH

AGM: 12.30 pm, 
Public Meeting: 1.45 pm 

Speaker: 
Rev. David Campbell
Edinburgh

Subject: 
The Pentland Rising of 1666    Rullion Green monument at Dreghorn Barracks

The battle of Rullion Green was fought 350 
years ago on 28th November 1666
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MeMbership & bulwark subscriptions
all correspondence regarding Membership and Bulwark subscriptions should 
be sent to the Membership secretary, Mrs Deborah coghill, Free church Manse, 
outend, scalpay, isle of harris, hs4 3YG. the subscription is £8 per annum for 
membership of the society and £12 per annum for the Bulwark. Membership 
forms can be obtained from the Membership secretary or downloaded from 
the website www.scottishreformationsociety.org
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