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THE TolERATion of 
fAlSE DoCTRinE AnD 

THE lACK of DiSCiPlinE
John J Murray

This is the second of a series of articles by Mr Murray on the subject
‘Problems confronting the Church’.

We are looking at the problems confronting 
the church in a time of declension. We have 
seen that one mark is her unawareness 
of the Lord’s displeasure against her and 
the extent of Satan’s deception. another 
reason why the church is in a declining 
state today is the toleration of false doctrine 
and the failure to do anything about it. 

When we view the situation in some of 
the historic denominations in the United 
Kingdom we see how they are dominated 
by false teachers. Ministers and elders can 
hold the most outrageous opinions and 
yet no action is taken against them. Trials 
for heresy seem to have become a thing 
of the past. We are living in a day when 
such matters have ceased to concern the 
evangelical church. Professor Thomas c. 
Oden has said: “The very thought about 

asking about heresy has itself become 
the new heresy. The arch-heresiarch is the 
one who hints that some distinction might 
be needed between truth and falsehood, 
between right and wrong.”

an indication of the way heretics were 
viewed in the past is illustrated in a story 
about the apostle John. The early church 
Father, Polycarp, a disciple of the apostle, 
tells of an incident where John abruptly 
left the public baths at Ephesus when he 
heard that a false teacher named cerinthus 
had entered. John reportedly said, “Let us 
flee, lest the baths fall in with Cerinthus; the 
enemy of the truth is within.” Why did the 
gentle apostle of Love react so vehemently 
against cerinthus? Because cerinthus 
denied the humanity of the Lord Jesus 
christ.
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I. Satan’S attack on  
the truth of God 

God is the real and true God over against 
the false gods, which are ‘vanities’. Truth 
does not merely pertain to him, but he 
is himself the Truth. He is the original 
truth, the ground of all truth. There is a 
correspondence between God’s being 
and His revelation in word and deed. 
God cannot lie, nor can he deny Himself. 
Whatever he reveals is truth. His word is 
the truth and his gospel is the truth. The 
God who has revealed himself in christ is 
the only real and true God (John 17:3).

The lie is opposed to the truth. The lie 
began with Satan when he attacked the 
Word of God. God had spoken the truth 
in forbidding our first parents to eat of the 
Tree of the knowledge of good and evil, 
‘for in the day that thou eatest thereof thou 
shalt surely die’. Satan forged the first lie 
by saying to Eve: ‘ye shall not surely die’. 

Jesus later declared that the devil ‘abode 
not in the truth’ and that he is ‘the father 
of lies’ (John 8:44). When he speaks, he 
speaks out of his own nature. He is also ‘a 
murderer from the beginning’, because lies 
are fatal for the souls of men and women.

Satan went on attacking the truth of 
God throughout the history of the Old 
Testament. The assault on the people 
of Israel was like a war on the Word of 
God. He made his fiercest attack on 
the Lord Jesus christ who came as the 
Truth incarnate. Satan distorted the 
Word of God during their confrontation 
in the wilderness. Jesus answered him 
with the true Word and gained the final 
victory on the cross. although Satan 
suffered a death blow there he resumed 

his activities against the church, the body 
of Christ. The final revelation of the truth 
of God was given by the apostles under 
the inspiration of the Holy Spirit to form 
the canon of Scripture. This gave the 
Church for all time the definitive statement 
of the christian faith.  The church is the 
pillar and ground of the truth. The truth is 
objective and unchanging, and it is in this 
confession of the truth that the church’s 
identity is preserved across the ages.  
The true church is visible to the world by 
holding the truth of God and by the purity 
of her life.

II. WarnInGS In the neW teStaMent

It is clear from accounts we have in the 
acts of the apostles that the devil’s 
twin weapons against the church are 
persecution and false doctrine. In places 
where persecution assails the church, 
it serves to safeguard purity of doctrine. 
In places where it does not, then error 
and heresy can spread so easily. Paul 
in his farewell address to the elders at 
Ephesus gave them a solemn charge: 
‘Take heed unto yourselves, and to all 
the flock over which the Holy Ghost has 
made you overseers, to feed the church 
of God, which he hath purchased with his 
own blood. For I know this, that after my 
departing shall grievous wolves enter in 
among you, not sparing the flock. Also of 
your own selves shall men arise, speaking 
perverse things, to draw away disciples 
after them’ (acts 20:28).

Many of the Epistles were written to 
counter the rise of false teaching. In one 
of his earliest Epistles Paul has to contend 
against the spread of a false gospel. He 
said of those who were perverting the 
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gospel in the churches of Galatia: ‘But 
though we, or an angel from heaven, 
preach any other gospel unto you than 
that which we have preached unto you, let 
him be accursed’ (Gal.1:8). commenting 
on this, J. Gresham Machen said: ‘Surely 
Paul ought to have made common cause 
with teachers who were so nearly in 
agreement with him; surely he ought to 
have applied to them the great principle 
of christian unity. as a matter of fact, 
however, Paul did nothing of the kind; and 
only because he (and others) did nothing 
of the kind does the christian church exist 
today.’

When Paul takes the church at corinth 
to task for tolerating false teachers he 
compares their approach to the deception 
of Eve by the serpent (2 cor 11:3). He 
similarly warned Timothy about ‘seducing 
(or deceitful) spirits and doctrines of devils’ 
(1 Tim 4:1) and of false teachers who are 
caught in the snare of the devil (2 Tim 
2:24-25).  The apostle John in his Epistles 
is warning about the activity of the devil 
‘the wicked one’ (1 John 5.18).   

He declares that the person who denies 
that Jesus Christ is come in the flesh is 
antichrist. Like the devil, he is the liar par 
excellence. The ‘theology of the heretic’ 
is not just defective; it is diabolical. He is 
a false prophet and John says: ‘Try the 
spirits whether they are of God: because 
many false prophets are gone out into 
the world’ (1 John 4:1). and he makes it 
clear  what to do with them: ‘If there come 
any unto you, and bring not this doctrine, 
receive him not into your house, neither 
bid him God speed; for he that biddeth 
him God speed, is partaker of his evil 
deeds’ (2 John 10-11). 

III. exaMpleS froM church 
hIStory 

It is evident from the Bible and church 
history that Satan works by the subtle, the 
evasive, and the devious. His chief weapon 
is what the Bible calls the ‘deceivableness 
of unrighteousness’ (2 Thess 2:10). That is 
why the church and especially shepherds 
of the flock have ever to be on the alert. 
cyprian of carthage in the third century 
said: ‘There is more need to fear and 
beware of the Enemy when he creeps up 
secretly, when he beguiles us with a show 
of peace and steals forward by those 
hidden approaches which have earned 
him the name of ‘Serpent’. He invented 
heresies and schisms so as to undermine 
faith, to corrupt the truth, to sunder our 
unity. Those whom he failed to keep in the 
blindness of their old ways he beguiles 
and leads them up a new road of illusion.’ 

The deceit of Satan that led to the 
rise of romanism and the ‘Dark ages’ 
prevailed for many centuries. When the 
light of Gospel truth shone again in the 
sixteenth century, the reformers sought 
to safeguard the faith in confessions and 
catechisms and by the exercise of church 
discipline. For them discipline was a mark 
of the true church. Heretics and false 
teachers were tried and excommunicated. 
The reformers withstood the attacks from 
romanism. The church in the eighteenth 
century suffered from the attack of atheistic 
philosophers. It was in the nineteenth 
century that there was an even more subtle 
attack and it came from within the church. 
Higher criticism and the theory of evolution 
cast doubt upon the accuracy of the Bible. 
So-called christian scholars, particularly 
in the Free church of Scotland, thought 
that they could accommodate these views 
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with continued evangelical belief. Their 
approach came to be described as the 
‘new apologetic’ and they thought they 
were providing a basis for faith more stable 
than ever before. The result was that they 
were the unconscious instruments in a real 
deception and the author of that deception 
was one whose existence they did not 
seem to recognize, even the devil.

along with this trend, the church began to 
make light of error. Horatius Bonar warned 
against this: ‘The spirit of the age ... makes 
light of error, as if it were not sin. Even 
some who call themselves christians have 
lost their dread of error, and are hurrying 
on from opinion to opinion, exulting in their 
freedom from old fetters and trammels, 
reckoning themselves peculiarly honest 
and unprejudiced. alas for truth in such a 
case! How can it be reached? alas for the 
love of truth! How can it exist where there 
is no fear of error?’  We see that when 
churches embrace a lie rather than God’s 
truth there is an inevitable spiritual and 
moral decline. r.L. Dabney wrote towards 
the end of the nineteenth century: ‘While 
German scholarship has been busy with 
its labours, it has suffered almost a whole 
nation to lapse into a semi-heathenish 
condition.’ In the same era, c.H. Spurgeon 
concluded: ‘Modern criticism, like modern 
theology, is like the sirocco that blasts 
and burns; it is without dew or suction, 
it proves itself to be unblest of God and 
unblessing to men.’

IV. the challenGe that We face  

What can we do to reverse the tide and 
recover what has been lost? The following 
considerations must be basic to any hope 
of change.

1. We must uphold the truth 
We have to be convinced that error and 
heresy are no trivial matters according 
to Scripture. While a special duty lies on 
pastors and elders, all believers are to be 
steadfast in maintaining and defending, 
even to death, the faith ‘once delivered to 
the saints.’ John Brown of Haddington 
said: ‘The Scripture represents erroneous 
persons as dogs, wolves, deceitful workers, 
ministers of Satan, deceivers, liars and evil 
men. Error is false of itself, fathers falsehood 
upon God, is the ‘doctrine of devils’, and 
‘works of the flesh’, excluding men from the 
kingdom of God. It mars the purity, order, 
union and fellowship of the church – leads 
men to blaspheme God, murder souls, 
and bring forth abominable practices.’ He 
goes on to say: ‘Good men are often too 
condescending to erroneous teachers.’ 

In this connection, words of Professor 
John Murray are timely: ‘We too readily 
become the victims of a charity (love) that 
denies the exclusiveness of the Gospel; 
the charity that assumes that decent 
respectable friendly people are not heirs 
of damnation. If we are governed by that 
charity it is because we have not been 
captivated by the love of christ. and if 
we are inclined to lend some sympathy to 
that charity it is because our love to christ 
has been waxing cold and has not been 
fanned by christ’s love to us.’

The amiable John newton made it a 
rule never to attack error, nor to warn 
his people against it. He said ‘The 
best method of defeating heresy is by 
establishing the truth. One proposes to fill 
a bushel with tares; now if I can fill it first 
with wheat I shall defeat his attempts.’ In 
contrast to that John calvin maintained 
that ministers have two voices. One is 
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for feeding the sheep and the other is 
for warding off wolves. And when wolves 
get in they must be driven out. Luther in 
similar vein declared: ‘He therefore is a 
faithful shepherd who not only feeds but 
also guards the sheep. This is done when 
he finds out errors and heresies’.

2. We must recover doctrine 
and discernment
We have to recover doctrine in the church. 
The present climate of opinion is against 
creeds and confessions. It was the inroads 
of liberalism in the church that brought 
about the demise of doctrine. Liberals 
argued that christianity is not a system of 
doctrine but a way of life. The ecumenical 
movement furthered that trend in declaring 
it is doctrine that divides.  In the great battle 
for orthodoxy in the early twentieth century 
in america, J. Gresham Machen appeared 
as the champion defender of the faith. 
He had to counter liberalism. He made it 
abundantly clear that what lay behind the 
problem was doctrinal indifferentism in the 
church.  ‘It is often said that the divided 
condition of christendom is an evil and so 
it is. But the evil consists in the existence 
of the errors which cause the divisions and 
not at all in the recognition of those errors 
when once they exist.’ Dr carl Trueman, in 
speaking of the stance taken by Machen, 
emphasizes the importance of the doctrine 
penetrating from the pulpit to the pew: 
‘The history of the church is peppered 
with examples of churches which enjoyed 
powerful faithful preaching for many 
years and yet which all but collapsed into 
doctrinal apathy and even heresy on the 
retirement or the death of their minister.’

3. We must be militant against error
We cannot remain silent when God’s 
name is blasphemed. The tolerance 

that condones error is wrong. christ 
condemned the church in Thyatira 
for tolerating a woman teacher named 
Jezebel. John Knox cried: ‘O Lord 
eternal! Move and govern my tongue 
to speak the truth’. He saw that the 
church’s supreme duty is to see that she 
offends not her God and her Saviour. He 
passionately hated that which destroys 
souls. He hated the system which 
blinded people to the necessity of faith 
and salvation by the blood of Jesus 
christ. 

We need to recover that mark of the 
church that is discipline. Said George 
Gillespie in 1649: ‘Get church discipline 
established and duly exercised, which 
is ordained to purge the church from 
false doctrine, rev. 2:14, 20.’ We 
must separate from false teachers.  
c.H. Spurgeon said: ‘Fellowship with 
known and vital error is participation in sin.’ 
We have spokesmen calling for the recovery 
of our national church but what hope is 
there for that as long as false teaching goes 
unopposed and open criticism of the Bible 
continues unchecked? 

We must be faithful in the light of the 
future. There is a solemn word from 
Francis Schaeffer: ‘Let us never forget 
that we who stand in the historic stream 
of christianity really believe that false 
doctrine, at those critical points where 
false doctrine is heresy, is not a small 
thing. If we do not make clear by word 
and practice our position for truth as 
truth and against false doctrine, we 
are building a wall between the next 
generation and the gospel. and twenty 
years from now, men will point their 
finger back at us and say of us, this is 
the result of the flow of history.’
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Visit of the 
old Edinburgh 

Club to the 
Magdalen Chapel 

Nearly eighty members of the Old Edinburgh Club visited the 
Magdalen Chapel on the evening of 15th July to look at the Chapel 

and to hear a couple of short talks relating to the building.

The Old Edinburgh club was formed in 
1908 for the purpose of recording the 
‘vanishing evidence of Edinburgh’s history’. 
As the opening article in the first volume 
of the club’s publication Book of the Old 
Edinburgh Club notes: ‘It may safely be 
affirmed that, since 1860, two-thirds of 
the ancient buildings in the Old Town of 
Edinburgh have been demolished.’ Over 
the years, the Book has contained accounts 
of many of these ancient buildings, both 
from the few which have survived and from 
the many which have been demolished. a 
very detailed description of the Magdalen 
chapel appeared in volume 8, published 
in 1915, by Dr Thomas ross. among 
other things, this description is useful as 
providing an inventory of the chapel at that 
date.

In the summer months, the club arranges 
outings to historic sites in and around 

Edinburgh, and has visited the chapel at 
least twice previously, in 1924 and 1996 
(and presumably in between times as well). 
On this occasion, a visit was arranged for 
15th July, and proved so popular with the 
membership of the club that the visit had 
to be divided into two sessions. Only one 
club member at the 2015 visit had also 
been present in 1996. The sessions were 
addressed by the Society’s Secretary who 
spoke on the history and religious history 
of the chapel, and by Mr James Simpson, 
retired architect, who spoke about the 
fabric of the chapel. The club’s President, 
Mrs Elizabeth roads, who is the Snawdoun 
Herald and Lyon clerk at the court of the 
Lord Lyon, gave a brief account of the 
heraldry of the stained-glass windows. a 
time of questions followed. We are grateful 
to the club for the stimulation that the visit 
provided, and for the collection for the 
chapel which amounted to over £300.

8 The Bulwark
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1. foundatIon, bedeSMen, 
toMb, bodIeS
The Magdalen chapel was founded by 
Janet rynd partly with her own money 
and partly with money bequeathed for 
the purpose by her late husband Michael 
Maquheen, an eminent Edinburgh burgess 
who had died in 1538. The plan for the 
building of the chapel dated from about 
1537 and the Chapel is first mentioned as 
being in use in 1544. It was intended mainly 
as a chapel for the Guild of Hammermen, 
but also as an institution to support twelve 
poor ‘bedesmen’. The bedesmen were 
housed in a ‘cross-house’ on the west side 
of the chapel, and continued to be provided 
for certainly until 1682, and possibly into the 
eighteenth century. Janet rynd died in 1553 
and her tomb, a table-stone, is in the south-
east corner of the chapel. an excavation 
in 1992 found at least 13 bodies under the 
various buildings of the chapel. Whether 
these burials dated from before or after 
1544 was not stated in the report. apart 
from Janet rynd’s tomb and the general 
stone-work of the chapel, the only features 
dating from before the reformation are an 
ambry (a cupboard for communion vessels), 
probably the sculptured stone above the 
main door, and the stained glass window. 
There is also a ceiling board which appears 
to date from this time.

2. StaIned GlaSS WIndoW
What is generally considered the most 
important item in the chapel is the centre 
window with the four stained-glass 
shields. The glass itself dates from the 
1550s although the present construction 
probably dates from 1605. The centre 
window was enlarged in 1601, and then 
the two side windows in 1605 when the 
four roundels were put together. The 
roundels represent (1) the arms of Mary of 
Lorraine, consort of James V; (2) the royal 
arms of Scotland; (3) the arms of Michael 
Maquheen; and (4) the impaled arms of 
Maquheen and rynd. It is not quite the 
only pre-reformation glass in Scotland, 
but it is the only glass that is virtually still in 
the same place. 

The connection with Mary of Lorraine 
is obscure. In 1556 she appointed two 
lawyers to give public lectures in the 
chapel on a regular basis on Law and 
on Greek, and there seems to have 
been some idea of moving towards a 
college or university, although no definite 
connection with the subsequent founding 
of Edinburgh University in 1583 has 
been established. Perhaps the roundels 
were put up during this period and her 
patronage of the lawyers extended to the 
chapel in some way.

A Potted 
History of the 

Magdalen Chapel 
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3. the reforMatIon and the yearS 
folloWInG
The reformers came to Edinburgh in 
June 1559, probably on 29th June, and 
the chapel would have been reformed 
at that time. There is no definite record 
of damage, and the likelihood is that the 
Protestant Hammermen undertook the 
work themselves, which is why the chapel 
has survived. 

The chapel continued to be used for various 
ecclesiastical purposes during the sixteenth 
century including meetings of church 
committees, a place for the interviewing 
of parishioners prior to communion, and a 
convenient venue for ministers preaching to 
small congregations. The most important 
occasion was the General assembly 
of 1578 which was held in the chapel 
because the Tolbooth was being used for 
military purposes. This was an important 
General assembly with andrew Melville 
as the Moderator and the Second Book 
of Discipline being discussed. In 1584 
there was a division of Edinburgh into four 
parishes, and the chapel was proposed 

Stained Glass Roundels

as one of the parish churches, but it was 
eventually agreed that it was too small, and 
after a delay Greyfriars was built instead, 
which was completed in 1619.  

Very little from this period survives in 
the chapel. The most interesting item 
(not in the chapel, unfortunately) was a 
chained Geneva Bible from 1610, printed 
in Edinburgh by andrew Hart, which the 
Hammermen purchased in that year and 
which remained in the chapel until 1858. 
It is now in the Museum of Edinburgh in 
Huntly House.

4. 1613 rebuIld 
From 1613 onwards there was a major 
rebuild of the chapel, and the interior 
assumed something like its present form. 
The records relate in detail the considerable 
expenditure at this time but they do not 
disclose precisely what was done. The 
ceiling of the chapel may have been raised, 
and possibly a wooden platform was 
installed at the east end. The plaster panels 
on the east and west walls date from 1624. 
The roof was re-done in 1651 so it is difficult 
to know what happened at each stage.

Externally, an ornate porch and entrance 
was erected for the hospital to the west 
of the chapel. This probably involved the 
large carved panel exhibiting the crests of 
the founders surmounted by the crown and 
hammer (the insignia of the Hammermen’s 
craft) which is now to be seen over the 
principal door of the chapel. The panel itself 
dates back to the time of the reformation. 
This was re-structured in 1649, the date 
inscribed below the pediment, and appears 
fronting a building on the cowgate in a 
picture from 1814. It was probably moved 
to its present position in the 1850s. The 
two figures – a mason and a hammerman 
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– became detached during the course of 
the twentieth century and have now been 
moved inside the chapel for safety. The 
figures are interesting because the mason 
is deliberately furnished with ‘clumsy feet’ 
and a ‘coarse rugged face’ while the 
hammerman is altogether more polished 
and sophisticated.

5. toWer
The chapel tower was started in about 
1618 and completed about 1628. Its chief 
purpose was as a ‘vanity’ to show how 

important the Hammermen were. The 
weathercock on the spire dates from 1625. 
Once the tower was finished, the old bell 
was felt to be inadequate, so a bigger one 
was needed. This one was made in 1632 
by Michael Burgerhuys, of a famous Dutch 
bell-making family from Middleburg. There 
were quite a number of Burgerhuys bells 
in Scotland. For example, St nicholas in 
aberdeen purchased one in 1634 that was 
destroyed in the fire of 1874. The Chapel 
bell is still in working order.

6. clock
In addition to the weathercock and the 
bell the tower also has a small sundial, 
which presumably dates to the original 
construction of the tower, and a clock. 
There were earlier clocks of James alison 
of cupar, Fife in 1642 and Humphrey Mills 
in 1662 but the present one was made in 
1696 by andrew Brown. Brown had been 
an apprentice of Mills’, and his clock may 
possibly incorporate parts of the earlier 
clock. The clock is of some interest because 
although it has been considerably altered 
over the years, as clock-making improved, 
it still has some of its original features. This 
is very unusual in Scottish turret-clocks. 
Indeed there is no extant seventeenth 
century turret-clock with which to compare 
it. It continued in use through to the 1860s, 
then rusted up, and then was restored in 
the 1980s. It almost works at the moment 
except for one small problem.

7. natIonal coVenant
In 1638 the national covenant was signed, 
and there is a surviving copy with the names 
of several of the Hammermen at that time. 
at the beginning of the eighteenth century 
it came into the hands of a smith, James 
Wilson, who restored it to the chapel, 
where it was displayed until the sale of the 

Figures of Mason and Hammerman
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chapel in 1858. In 1876 the Hammermen 
gave it to the church of Scotland General 
assembly and it is now in new college 
Library. It has 180 signatures, one of them 
being the Deacon of the Hammermen and 
dated as late as 1703.

8. Mortuary
From the mid-seventeenth century onwards 
the chapel was used as a mortuary. The 
body of the Marquis of argyle was brought 
down after his execution in the High Street 
in 1661 before being taken to Kilmun, and in 
1685 the body of his son the Earl of argyle 
was received in the same way. Several 
bodies of covenanters were brought here 
too prior to their burial in Greyfriars. In 1689 
the covenanting heads and hands which 
had been taken off the Edinburgh ports 
were taken here before their interment in 
Greyfriars. The mortuary table (or at least 

half of it) on which these bodies were laid is 
still to be seen in the chapel.

9. preSbyterIan and epIScopal 
and other MeetInGS
During the covenanting times there were 
several illegal Presbyterian conventicles 
held in the chapel and after the fourth 
Indulgence of 1687 the chapel was legally 
used by Presbyterians in Edinburgh. In 1689 
the tables were turned; the Presbyterians 
got the use of the Edinburgh churches and 
the Episcopalians were allowed to meet in 
the chapel for a couple of years.

In 1765, a Baptist congregation was 
formed in Edinburgh, with archibald 
Maclean as one of the ministers, and the 
congregation rented the chapel for nine 
years until 1774 when they had a split, and 
the wealthy doctor who had been paying 

Mortuary Table
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for the chapel departed. This Baptist 
congregation was one of the sources from 
which the modern Baptist movement in 
Scotland traces its origin. another group 
who met in the chapel were the Bereans, 
who were calvinists with some peculiar 
views. Their records speak of ‘the Head of 
the cowgate’ as their meeting-place, and 
this was probably the chapel, and indeed 
they may have met in the chapel for thirty 
or more years. 

In 1835 the Old Greyfriars Kirk Session 
took over the building as a mission station 
up to the Disruption of 1843. Thereafter 
it was used by the new Free church for 
the evangelisation of the roman catholic 
population in the cowgate. after that it was 
used as a chapel by the Edinburgh Medical 
Missionary Society, which was based in 
the building next door, and about 1966 it 
became the chaplaincy centre for Heriot-
Watt University.

10. EightEEnth cEnturyː DEacon’s 
chaIr and platforM
In 1708 a grand chair was made for the 
Deacon. It was restored about 2000 
at considerable expense, the leather 
being of russian origin and having been 
recovered from a sunken ship. The chair 
was probably made in Edinburgh. In 1725 
the varnished high-backed circular seat 
and the raised platform were erected and 
the whole chapel redecorated, the roof 
being painted blue with a golden sun in 
the centre. The wrought iron rail in front of 
the platform was also set up at that time. 
There was also a garden in the yard during 
the late seventeenth and early eighteenth 
century with trees, honeysuckle, and a 
summerhouse. The building of George 
IV Bridge in 1832 spoiled the garden by 
cutting out much of the sunlight. The Deacon’s Chair

11. prIntInG
For a short while in the mid-eighteenth 
century the chapel, or a building adjoining 
the chapel, was used as a printing-house. 
The printer was William Gray who gave 
‘The Magdalen chapel’ as his address 
from 1747-1754. This was a time of 
intense theological dispute, both in the 
Secession church which split in 1747 
over the Burgess Oath, and among the 
reformed Presbyterians who split in 1753 
over amyraldianism. Gray was quite happy 
to print for both sides in these disputes. In 
1749, at the instigation of alexander Wright 
who was a cameronian Hammerman, Gray 
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Interior of Chapel

printed the second part of James Fraser 
of Brea’s Treatise on Justifying Faith. This 
book became the main bone of contention 
among the reformed Presbyterians.

12. the brodS and the chandelIer
The wooden boards or ‘brods’ which 
adorn nearly half the chapel probably date 
from 1686. In that year a wright received 
payment for making new boards and 
replacing fifty old ones. There are now 
98 brods in total. The dates on the brods 
range from 1555 to 1813, but from the 
uniform style, it is clear that they were 
repainted towards the end of that time. 
Furthermore, several of the brods are 
‘palimpsests’ and have been painted over 
earlier entries; but the likelihood is that this Chandelier
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was simply a shifting along of the entries 
for some reason. The names of several 
well known clockmakers and pewterers 
appear. One name of interest is that of 
William armstrong who in 1813 gave the 
large chandelier made by his son robert 
which presently hangs in the chapel.

13.  haMMerMen In declIne and the 
ScottISh reforMatIon SocIety
The building of the new Town of 
Edinburgh, which was outside the 
jurisdiction of the Hammermen, and then 
the great reform Bill of 1832, meant the 
end of the power of the guilds. People 
no longer had to join a guild in order to 
trade or to vote. The Hammermen’s 
numbers and income declined and soon 
the chapel became too much of a burden 
for them; and in 1858 it was purchased 
by the Scottish reformation Society. This 

had been set up in 1850 in opposition 
to the reestablishment of the roman 
catholic hierarchy of Bishops in Britain. 
In 1862, the Scottish reformation Society 
and the Free church jointly set up the 
Protestant Institute, with Free church 
ministers James Begg and James Wylie 
as Professors, and the ownership of the 
chapel was transferred to the Institute. 
Large portraits of Begg and Wylie hang in 
the chapel.

James Begg was a remarkable man with 
tremendous energy. He started a new 
society almost weekly – on Protestantism, 
housing, the Sabbath, drink, poverty, 
immorality, etc. Ecclesiastically he was 
highly conservative but socially he was 
liberal or progressive. One of his big 
campaigns was over housing for the poor, 
and he set up a housing association and 

The Brods



October - December 2015  17

introduced mortgages so that working 
men could purchase their own houses. 
another issue that deeply concerned him 
was land-reform and the abolition of the 
old feudal-system. 

The Protestant Institute and the Scottish 
reformation Society re-amalgamated 
in 1965, and the joint Society moved 

its headquarters to the chapel in 1992. 
The Scottish reformation Society has 
effectively had the Chapel for nearly 160 
years, out of a total of 470, or about a third 
of its existence. The chapel continues 
to be used for various purposes, one of 
which is to bear witness to the long and 
varied history of Protestantism which has 
brought such blessing to the nation.

The Chapel in the 19th Century
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The Martyrs’ 
Monument 

St Andrews
The Martyrs’ Monument in St Andrews is forty feet high and occupies a prominent position 

on the Scores overlooking the West Sands and the golf-links. It commemorates the four 
Protestant martyrs Patrick Hamilton, Henry Forrest, George Wishart, and Walter Myln. 

Originally set up in 1842-3, it has been restored in the last few years.

I. profeSSor thoMaS GIlleSpIe
The driving force behind the erection of 
the monument appears to have been 
Thomas Gillespie (1788-1844), who was 
Professor of Humanity at the University 
of St andrews. Gillespie was born in 
closeburn, Dumfriesshire in covenanting 
country. He was educated at Dumfries 
academy and Edinburgh University and 

in 1813 he became church of Scotland 
minister of cults, Fife. Here he continued 
until 1828 when he became assistant and 
successor to his father-in-law John Hunter 
as Professor of Humanity in St andrews. He 
was a prolific writer of articles and poems 
for publications such as Blackwood’s 
Magazine and the Scots Magazine, and also 
contributed some covenanting gleanings to 

18 The Bulwark
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J.M. Wilson’s Tales of the Border. He was 
present as a ruling elder for St andrews at 
the highly important General assembly of 
1843 but he did not join the Free church. 
nevertheless, his sympathies seem to 
have been of an evangelical nature. He 
died suddenly in September 1844, and it 
was said that “the amiability of his temper 
and the warmth of his heart, made him a 

universal favourite”, and that “the erection 
of the Martyrs Monument was in no small 
degree due to his disinterested labours”.

The money for the monument was raised 
by public subscription, mainly in Fife; 
and in March 1842 Gillespie’s students 
were collecting subscriptions around the 
homes of St andrews. The monument was 
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designed by William nixon, the Government 
architect, and the foundation stone was 
laid in July 1843. at this occasion, Gillespie 
gave a public address and spoke of “the 
influence the monument would have upon 
unborn generations – when mothers on 
that green slope would talk to their children 
of the holy men of old who died for civil 
liberty and for the Truth as it is in Jesus.”

II. the proteStant MartyrS
The martyrs commemorated on the 
monument are Patrick Hamilton (1504-
1528) who was burned outside St 
Salvator’s college on 29th February 
1527/8; Henry Forrest who was burned 
on the north side of the cathedral in about 
October 1533; George Wishart (1513-
1546) who was burned outside the castle 
on 1st March 1545/6; and the elderly 
Walter Myln who was burnt on the north 
side of the cathedral on 28th april 1558. 
another St andrews’ martyr who is not 
commemorated on the monument is Paul 
craw who was burned, probably in Market 
Street, in 1433. John roger might also be 
mentioned, who preached the gospel in 
aberdeen in 1543 and who was murdered 
in the Bottle Dungeon under cardinal 
Beaton, probably during 1544.

III. the reStoratIon In 2013
By the beginning of the present century, 
the monument was starting to crumble 
badly and had to be fenced off, and funds 
were raised for its restoration. The work 
was completed during 2012-13, and 
the monument was “re-inaugurated” in 
May 2013. addresses were delivered by 
rev. Dr Ian Bradley, Principal of St Mary’s 
college, St andrews, and Dr richard 
Holloway, former Bishop of Edinburgh. 
Dr Bradley is a liberal church of Scotland 
minister while richard Holloway is a 

notorious agnostic – a strange choice for 
such an occasion.

Dr Bradley’s address gave a brief account 
of the four Protestant martyrs, but then tried 
to be even-handed towards romanism: “It 
is important to remember”, he said, “that it 
was not just Protestants who died for their 
faith during this bloody period of Scottish 
history. roman catholics were also put to 
death, including archbishop David Beaton 
who was assassinated by Protestant 
nobles who stormed the castle following 
the burning of George Wishart.” as a 
tutor in church history, Dr Bradley must 
have been aware that cardinal Beaton 
did not exactly “die for his faith”, nor did 
any roman catholic in Scotland during 
the sixteenth century. no roman catholic 
was put on trial and then executed by 
public authority in the way that the four 
Protestant martyrs were. But a roman 
catholic priest had been invited to pray at 
the “re-inauguration”, and so ecumenical 
concessions must be made, even at the 
expense of historical truth. Dr Holloway’s 
address is best passed over in silence, 
but we note that he was not asked to pray 
at the occasion, presumably because he 
had publicly announced that he had given 
up prayer. How different from Walter Myln 
whose last words were, “Lord, have mercy 
on me! Pray, people, while there is time!”

It was surprising that these men should 
have been involved in the restoration of 
the monument, but nevertheless we are 
glad that that restoration has happened, 
and the witness of the martyrs’ deaths is 
not marred by these things. Their witness 
will stand for ever, long after liberalism and 
agnosticism are consigned to oblivion. as 
the monument declares, “The righteous shall 
be in everlasting remembrance” (Ps 112:6).
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The TumulT in 
ST GileS in 1637

Taken from the Earl of rothes’ A Relation of 
Proceedings Concerning the Affairs of the Kirk from 
August 1637 to July 1638 (first published in 1830).

a brief and true relation of the broil which fell 
out on the Lord’s Day, the 23rd July 1637, 
through the occasion of a black, popish, 
and superstitious Service Book which was 
then illegally introduced and impudently 
vented within the churches of Edinburgh.

although it were more expedient to weep 
in secret than to vent anything in public, 
yet, when God’s ark is in danger, no pen 
should lie idle. Who has not heard of the 
abominable Service Book which hath lately 
been brought in amongst us, and which, 
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if it get settling, will shoulder forth Divine 
truth? Who is ignorant of the malicious 
invectives which have been made in 
pulpits against all zealous opposers to 
such unwarrantable devotion? It is a true 
saying, that some, in matters of question, 
care not to forgo the feast of a good 
conscience modo victores abscedant 
[they may depart only as victors], so they 
may gain their supposed victory. I wish this 
may not prove true in some state Divines 
and temporizing Pastors nowadays. 
Judge ye, then, if it be time for us to be 
silent, when rome’s favourites are so 
forward for the principles of Popery. 

In the last Synod, which was holden in the 
college church, the Bishop of Edinburgh 
and his associates concluded and ratified 
by an act that nothing should be done 
anent the said Book till September next to 
come. This protracting of time seemed to 
be granted as a benefit to the sincerer sort 
of the Ministry, that they might the more 
ripely be advised in giving their full and final 
answers thereto. nevertheless, contrary 
to their own determination, we may see 
how they have anticipate the time. and no 
marvel: for they who are false to God can 
never be true to men. But behold how it 
has been received, and what fruit it has 
produced!

In the Greyfriars Church, when it was first 
presented, there was such a confused 
exclamation, such extraordinary gazing 
(for that was the greatest reverence which 
was there given to that Babylonish service), 
such wringing of hands, and such effusion 
of eye-streams, that Mr James Fairlie, one 
of the ordinary pastors (now Bishop of 
argyle) was forced to put an end to that 
patched work before he had scarcely 
begun the same. To make the birth and 

death day of each corrupt novation of alike 
proximity and nearness will prove, I hope, 
a most singular antidote against all such 
unrighteous proceedings.

In the Old church [St Giles] there was 
great malcontentment and a wonderful 
stir: many mouths were there opened 
to the Bishop’s disgrace. “False 
antichristian”, “wolf”, “beastly belly-god”, 
and “crafty fox” were the best epithets 
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and titles of dignity which were given him. 
The Dean, Mr James Hanna, was mightily 
upbraided. Some cried, “He is a son of 
a witch’s breeding and the Devil’s get 
[child]. no healthsome water can forth 
from such a polluted fountain.” Others 
cried, “Ill-hanged thief! If at that time 
when thou wentest to court thou hadst 
been well hanged, thou hadst not been 
here to be a pest to God’s church this 
day.” 

One did cast a stool at him, intending to 
have given him a ticket of remembrance; 
but jouking [bowing insincerely] became 
his safeguard at that time. The church 
was immediately emptied of the most part 
of the congregation, and the doors thereof 
barred at commandment of the secular 
power. a good christian woman, much 
desirous to remove, perceiving she could 
get no passage patent, betook herself to 
her Bible in a remote corner of the church. 
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as she was there stopping her ears at 
the voice of the popish charmers, whom 
she remarked to be very headstrong in 
the public practice of their antichristian 
rudiments, a young man sitting behind 
her began to sound forth, “amen!” at the 
hearing thereof, she quickly turned her 
about, and after she had warmed both 
his cheeks with the weight of her hands, 
she thus shot against him the thunderbolt 
of her zeal: “False thief! (said she) is there 
no other part of the Kirk to sing Mass 
in, but thou must sing it at my lug?” The 
young man, being dashed with such ane 
hot unexpected rencounter, gave place to 
silence in sign of his recantation. 

I cannot here omit a worthy reproof given 
at the same time by a truly religious 
matron; for when she perceived one of 
Ishmael’s mocking daughters to deride her 
for her fervent expressions in behalf of her 
heavenly Master, she thus sharply rebuked 
her with an elevated voice, saying, “Woe 
be to these that laugh when Zion mourns.”

When that forenoon’s convocation 
and meeting was dissolving, Togatus 
Homuncio, a little man with a gown, one 
who of his own accord had adjoined 
himself as a special actor in the former 
superstitious exercise (God’s service or 
worship it deserves not to be called), got 
his back bones and belly full of no small 
buffeting distributions. His gown was rent, 
his Service book taken from him, and his 
body so pitifully beaten and bruised, that 
he cried often for mercy, and vowed never 
afterwards to give his concurrence to such 
clogged devotion.

The Bishop, in the meantime, thought to 
have removed himself peaceably to his 

lodging, but no sooner was he seen upon 
the streets, when the confused multitude 
rushed violently upon him, and furiously 
pursued after him with railing and clodding 
[pelting with clods]; and if their hands could 
have been as active as their minds were 
willing, they had doubtless demolished the 
great butt which they aimed at. The Bishop 
perceiving himself to be the chief object of 
the people’s fury, was forced suddenly to 
have recourse to a citizen’s house by the 
way. a female servant of that family, taking 
notice of his coming, made the door’s 
cheeks [sides] and his mouth to be both 
in ane category [shut the door in his face], 
whereupon his greatness was straitened 
with such danger, that he had never more 
need to put the Pope’s keys to trial. 

a certain woman cried, “Fy, if I could get the 
throple [windpipe] out of him!” and when 
one replied, that “Though she obtained 
her desire, yet there might perchance 
come one much worse in his room.” She 
answered, “after cardinal Beaton was 
sticked, we had never another cardinal 
sensyne [since then]. and if that false 
Judas (meaning the Bishop) were now 
stobbed and cut off, his place would be 
thought so prodigious and ominous, that 
scarce any man durst hazard or undertake 
to be his successor.”

These speeches, I persuade myself, 
proceeded not from any particular 
revenge or inveterate malice which 
could be conceived against the Bishop’s 
person, but only from a zeal to God’s glory 
wherewith the woman’s heart was burnt 
up: for has she not discerned the image 
of the Beast in the Bishop’s bowels of 
conformity, she had never set against him 
with such a sharp-tongued assault.
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This book is to be welcomed as an 
accessible addition to existing works about 
the reformation period. Many people 
with some knowledge of the Scottish 
reformation will be aware that “The Six 
Johns” were the joint authors of the 1560 
Scots confession, and most of those 
people may perhaps be able to count off 
on their fingers the surnames of each of the 
Six Johns (Willock, Winram, row, Douglas, 
Spottiswoode, and Knox). However beyond 
the obvious leader (Knox), comparatively 
little is known or has been written about 
the other five; and this is the book’s real 
contribution to reformation literature.

an opening chapter entitled “Background” 
gives an outline of the historical and 
ecclesiastical factors leading up to the 
reformation period, before the subject 
matter itself is opened with the first and 
best known of the Six Johns, namely Knox. 
It would be accurate but rather unfair to 
describe the amount of space accorded to 
Knox as “disproportionate” – in a book of 
200 pages (excluding the text of the Scots 
confession itself which is included as an 

appendix), the “Background” chapter and 
then John Knox take up nearly half the book, 
and one reaches p.93 before the second 
“John” (Willock) is discussed.  The simple 
fact of the matter is that in comparison to 
the other five, a huge amount of material, 
both positive and negative, has already 
been written about Knox, and so there is 
plenty for the author to draw upon.  The 
paucity of available resources for the 
other five (which paucity is for some more 
pronounced than for others), makes it 
inevitable that Knox should be given “pride 
of place”, and the lion’s share of coverage.  

The author’s use of speculative questions 
to make the reader think, e.g. (of Knox) 
“Did he act as a confessional priest? Did 
he perform the rite of the Mass? Or was he 
as is described by himself, a notary within 
the church of rome?” was interesting, 
but not a device which the present writer 
found personally helpful, although others 
may take the opposite view. On the other 
hand, given how difficult it must be to find 
something new or original to say about 
Knox, the author’s description of Knox’s 
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sufferings in the French galleys was almost 
tangibly vivid, and certainly captured the 
sense of brutal prolonged confinement, 
amidst filth, disease and death, and the 
utter disposability (from their captors’ point 
of view) of the hapless galley slaves.

The other five Johns are given as much 
space and material as the available historical 
resources will afford and the author has 
done a service to the reformed community 
in scouring these resources and bringing 
together in one comparatively small volume, 
that which is known and recorded of them. 
It should be no surprise that, like christians 
everywhere, and in every generation, they 
were each very different in character. Some, 
like Winram and Douglas, seemed to come 
almost suspiciously late to the reformation 
cause, having enjoyed very full careers in 
the romanist church; and it might perhaps 
be said of Douglas that he seemed almost 
a half-hearted reformer. Spottiswoode, 
the father of the later archbishop (who is 
himself the subject of one of the books 
in the Society’s own academic Series) 
comes across as a faithful and overtaxed 
workhorse, not without his faults but ready 
to admit them with uncommon humility 
when challenged. He seems unlikely to have 
approved his own son’s later ecclesiastical 
choices. row might be described as one 
of the (pre-reformation) church’s most 
gifted achievers of his generation, rising fast 
and far, but whom one might have thought 
had everything to gain and little to lose by 
staying with the old romish church. yet his 
break with her when it came was sudden, 
dramatic, and complete. 

But in the present writer’s personal 
opinion, it is Willock who comes across 
as one of the most attractive characters 
in the book. committing himself early to 

the reformation cause, and no less well 
qualified than Knox and no less committed, 
he and Knox complemented each other’s 
gifts and abilities: Knox the sledgehammer 
to smash doctrinal corruption; Willock 
the gentler, more diplomatic and perhaps 
more accessible face of reformation, 
but with steel inside the velvet glove. The 
description of Willock’s presence at the 
deathbed scene of the Queen regent, Mary 
of Guise, is moving to the point of giving 
every Protestant the hope, that perhaps, 
just maybe....this powerful woman of such 
deep personal virtue and undoubted ability, 
so long held in the thrall of a false church 
she had been brought up to revere, and in 
whose name she had done some fearful 
things, might at last have found true peace 
and salvation in christ alone who saves. 

after each of the Johns has had his chapter 
there is a “conclusion” chapter before the 
appendix. In the present writer’s view this 
chapter does not significantly add to the 
content of the book, and much of what 
is good in the conclusion would possibly 
have been better included in the opening 
“Background” chapter instead.  no book is 
ever perfect, and this one too is not without 
some mistakes: for example it was Mary 
Queen of Scots’ mother, not Mary Tudor’s 
mother, who was a daughter of the House 
of Guise (p. 48). also Friesland (p. 103) is 
not “Holland today” (but rather a part of 
the netherlands), in the same way that 
Scotland is not “England today” (but rather 
a part of Great Britain). certainly the book 
would benefit from more rigorous editing, 
but these and other small points are 
minor distractions in a book which rightly 
sheds on five other faithful servants of the 
reformation a little bit of the limelight which 
has for the most part previously been 
accorded only to one.

26 The Bulwark
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This volume, first published in 1924, under the title The ‘Men’ of the
Lews, consists of articles which originally appeared as a series in the
Stornoway Gazette. They present sketches of some of the Lewis
worthies of the 19th and 20th centuries, some of whom were known
to the author himself. Norman C. Macfarlane was a native of Lewis,
and after studies at Glasgow University and the New College,
Edinburgh, he was ordained and inducted to the ministry, serving
congregations in Cruden and Juniper Green, Edinburgh. With the
help of Dr John Macleod he provided an invaluable collection of
material well worth bringing to the attention of a new generation.
Apart from the lives of the men themselves, there are interesting
sidelights on church life in Lewis in past years, including Communion
Seasons, Question Meetings and such like.

at the outset of this review I must confess 
to being dismayed at learning that the 
author, rev. norman Macfarlane, was 
among those in the Free church who 
joined the United Free church at the time 
of the 1900 Union. It is clear from this 
book that he had supported the infamous 
Declaratory act of 1892, and had held 
the main architect of the Union, Principal 
rainy, in the highest esteem. Thankfully, 
there is an excellent introduction to this 
reprint, which should help to off-set any 
reservations one might have because 
of the obvious ecclesiastical bias of the 
author. We are informed that much of the 
material originated from the gleanings of 
Principal John Macleod of the Free church 
college, Edinburgh.

The premier among the ‘Men’, we are told, 
was Kenneth ross, a native of Lochs, and 
converted under Finlay cook’s preaching. 
It was said of him that he knew the human 
heart like a book. as he lay dying, it was 
obvious that his sufferings were great. 

When his wife said to him, ‘Oh Kenneth, 
you’ll soon be where you’ll forget all your 
anguish,’ he replied – ‘Oh no, Mary, I’ll 
never forget my anguish to all eternity – 
my anguish will just kindle my heart to 
everlasting gratitude to christ for His 
sufferings for me. If my anguish will put 
an edge on my song of praise in Heaven, 
I wish never to forget my sufferings.’ 
Surely this is one of the most profound 
statements in the book.  not everyone 
would agree with this view of the exercise 
of memory in Heaven.  But, most certainly, 
that deep thinker augustine would.

We are told that the most of the ‘Men’ were 
men of the one Book, and they studied it 
deeply.  ‘They could say (with another), “I 
have no books but I have myself.”  They 
studied themselves, and were profound 
students of the soul – its yearnings, 
its raptures, and its failures.’ This has 
ever been the fabric of true godliness 
– knowledge of God, and knowledge 
of oneself. also, this has ever been the 
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content of communion with God. This is 
highlighted for us in that outstanding work 
of grace associated with ‘aonghas nam 
beann’ – angus of the Hills, the so-called 
‘converted simpleton of Uig’. alexander 
Macleod, the first evangelical minister of 
Lewis, saw his preaching of the cross 
bearing a vast harvest.  and angus of 
the Hills was one of the great trophies of 
grace. yet when he applied to his minister 
for admission to the Lord’s Table, the 
minister refused him this coveted privilege, 
on the grounds of intellectual incapacity. 
nevertheless, we are told that ‘he lives 
in Lewis history as an ornament of divine 
grace’.  The anecdotal account of angus 
of the Hills makes fascinating reading.

at the other end of the intellectual scale 
were men like alexander Morrison of 
Stornoway, who, we are told, ‘had a keen 
taste for literature. He read widely, and 
turned his knowledge to spiritual service 
... He poured out of his rich mind sayings 
of Plato and the great intellectuals of 
the world.’  and then there was Hector 
Morrison of Swordale, ‘who was the 
deepest philosopher we had. It is unlikely 
that there was another man in the Lews 
whose favourite books were Jonathan 
Edwards’ “Treatise on the Will” and Bishop 
Butler’s “analogy”. These profound books 
were said to be his companions, and 
they indicate a mind of penetration and of 
grasp.’

yet it is possible to have a mind of 
‘penetration and of grasp’ but to be 

illiterate. One such was Donald Kennedy 
of Lochs. ‘Donald was never able to read 
a word of the Bible, but he was deeply 
versed in it. He often got others to read 
chapters to him’ and eventually ‘his 
knowledge was letter-perfect’. We are 
informed that ‘Donald once heard the 
well-known evangelist Finlay Munro, say 
that one drop of christ’s blood could save 
the whole world. Donald was struck by it, 
and lay awake all night turning it over in his 
mind. next day, he sought an interview with 
Finlay Munro, and said: “I was amazed at 
your remark. I think it needed every drop 
of christ’s blood to save even one soul, 
let alone the whole world.” Finlay lifted 
up his voice in praise to God for meeting 
one who had so deep and clear an insight 
into the great work of redemption.’  What 
sound theology!

Truly it could be said of the ‘Men’ spoken 
of in this book that they were ‘the light of 
the world’, ‘the salt of the earth’. Great 
had been the spiritual darkness which had 
enshrouded the Island of Lewis.  Glorious 
was the light which had dispersed that 
darkness! How apt the words of the 
apostle – ‘For God, who commanded 
the light to shine out of darkness, hath 
shined in our hearts, to give the light of the 
knowledge of the glory of God, in the face 
of Jesus christ.’

In a ‘day of small things’, we would 
recommend this book as a reminder that 
God is able to make the desert to rejoice, 
and blossom as the rose (Isaiah 35:1).
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Scottish Reformation Society 

Writing and Project 
Competition 2015-2016
Once again, the Society is running a writing competition for various age-groups and a 
project competition for those under 12 years of age. Every entrant will receive a certificate 
and UK entrants who do not win a prize will receive a £10 book token if they are judged 
to have completed the work. There will be prizes awarded to the winner and runner-up in 
each section.  If appropriate, the winning essays from the older age-groups may be printed 
in the Bulwark. Entries should be sent to: Rev. Alasdair Macleod, 25c Swordale, Point, 
Isle of Lewis, HS2 0BP. The closing date is 31st March 2016. Entrants must include their 
name, date of birth, their age at end of March 2016 and full postal address.  The relevant 
age is the age at the end of March 2016.

Monarchy proJect 
(12 years and under) 
Winner £25, Runner-up £20

Produce an illustrated timeline for the life 
of Martin Luther.

haMIlton MeMorIal eSSay 
(12 years and under) (300 words)
Winner £25, Runner-up £20

Describe two important events in the life
 of Martin Luther.

MaGdalen chapel eSSay 
(13-15 years) (600-800 words)
Winner £30, Runner-up £25

Write a brief account of Ulrich Zwingli, 
the Swiss reformer.

knox prIZe eSSay 
(16-17 years)
(about 1000 words)
Winner £40, Runner-up £35

Describe the life and death of 
richard cameron, the Scottish 
martyr, who was killed in 1680.

MelVIlle eSSay  
(18-25 years) 
(about 2000 words)
Winner £60, Runner-up £50

Write a short biography of 
andrew Melville, explaining why 
he is important in the history of 
the Scottish church.
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annual General MeetInG 2015   

The aGM of the Society took place on Saturday 
5th September in the Magdalen chapel. 
Eighteen people attended the business 
meeting, which is a better number than usual, 
and over forty were at the public meeting. 

The speaker, rev. alasdair Macleod, Point, 
gave an interesting and carefully prepared 
address on John Hus. It was good to see 
some new faces.

conference on the 
1578 aSSeMbly   

The Society hopes to hold a day-conference in 
the Magdalen chapel in april 2016, probably 
on Saturday 16th. The subject will be the 
General assembly of april 1578 which was 
held in the chapel. It was a formative period 
in Presbyterian history with the Second Book 
of Discipline being under discussion at the 
time. andrew Melville was the Moderator. 
The conference will be restricted to about 40 
people because of limited space in the chapel. 
Further details will be announced later, DV.

Society news
neW publIcatIon: 
John knox conference 
2014 

The Society has just published 
the papers from the John Knox 
Conference 2014. These include 
Donald John Maclean on ‘John Knox 
and the Lord’s Supper’, Keith Watkins 
on ‘John Knox and church of England 
Worship’, David Silversides on ‘John 
Knox and church Government’, 
Gavin Beers on ‘John Knox on the 
relation of church and State’, and 
Matthew Vogan on ‘“The Preacher’s 
Pen”: John Knox the Writer’. 

The publication has 160 pages and 
costs £6.95 (including p&p). 

available from the Society at 
info@scottishreformationsociety.org. 
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 Aberdeen Branch 
Meetings are on Fridays at the church Hall, 
Craigiebuckler Parish Church, Springfield Road, 
aB15 8aa, starting at 7.30pm (DV)

6th November 2015
“The reformation in aberdeen in 1559/60”, 
rev. Douglas Somerset (aberdeen)

27th November 2015
“TBa”,  rev. Paul Gibson (Perth)

Branch news

Lewis Branch 

Meetings are on Fridays in the nicolson Institute, 
Stornoway at 7.30 pm (DV).

13th November 2015 
“The reformers and Meetings for Biblical Interpretation”,  
rev. John Forbes (Lairg)

22nd January 2016 
“John Hus – Forerunner of the reformation”,  
rev. alasdair Macleod (Point)

Inverness Branch
Meetings are on Mondays in the Free Presbyterian church 
Hall, chapel Street, Inverness, starting at 7.30 pm (DV).

19th October 2015 
“George Whitefield in Scotland”, 
rev. Edward Malcolm (reading)

23rd November 2015
“William chalmers Burns”, 
rev. William Macleod (Glasgow)
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MeMbership & bulwark subscriptions

all correspondence regarding Membership and Bulwark subscriptions should 
be sent to the Membership secretary, Mrs Deborah coghill, Free church 
Manse, outend, scalpay, isle of harris, hs4 3YG.

the subscription is £8 per annum for membership of the society and 
£12 per annum for the Bulwark. Membership forms can be obtained 
from the Membership secretary or downloaded from the website 
www.scottishreformationsociety.org
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