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PRoBlEMS ConfRonTing THE CHuRCH

1

THE CHuRCH
unDER JuDgMEnT

John J Murray
This is the first of a series of articles by Mr Murray on the subject

‘Problems confronting the Church’.

Where is God? That is a question that 
needs to be asked in the midst of the 
present situation.  God does not appear 
to be at work in the church. The number 
attending church is on a steep decline. 
christianity is being marginalised and held 
up to ridicule by many.  Efforts are being 
made to stem the tide. Schemes are 
drawn up to reach out to the churchless 
masses in our nation. Special prayer 
meetings are held for revival. But it seems 
that the heavens are as brass. There is a 
spiritual dearth in the land.

What can we do about it? To some this is 
not a matter of concern. They believe that 
God exists for man’s convenience. He 
provides a salvation which is to be had 
for the asking.  The growth of the church 
is in their hands. For them pragmatism is 

the order of the day.  But those with a 
more God-centred and Biblical view of the 
Church see things differently. They know 
that the situation cannot be recovered by 
man’s efforts alone. They emphasize the 
need for prayer. But there still seems to 
be a lack of discernment as to what lies at 
the root of the problem and what should 
be done about it. They do not take into 
account that the church in the Western 
world appears to be under the judgment 
of God.

I. The PaTTern 
In The Old TesTaMenT 

We see that such a situation is not unique 
but follows the pattern shown in Scripture 
and church history. God is a covenant-
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wroth with his inheritance’ (Ps 78:61-62).  
We see this repeated in the case of 
individuals, as well as the nation as a 
whole. Wise King Solomon went astray 
and God’s jealousy was provoked against 
him: ‘and the Lord was angry with 
Solomon because his heart was turned 
away from the Lord God of Israel’ (1 
Kings 11:9). There were consequences: 
‘I will surely rend the kingdom from 
thee’.  This was seen again in the case 
of Israel’s unfaithfulness that led to their 
years of captivity in Babylon. Their idolatry 
provoked the Lord to anger and in his 
faithfulness He brought the curses upon 
them. We read in Isaiah 1:4:  ‘they have 
provoked the Holy One of Israel unto anger, 
they are gone away backward’. In Hosea 
4:1 we read: ‘the Lord hath a controversy 
with the inhabitants of the land’.

II. The PaTTern 
In The new TesTaMenT

In the new Testament the church remains 
under the scrutiny of the Lord. The true 
church is visible to the world by holding 
to the truth of God and by the purity of 
her life. She is to be conspicuous by 
her steadfastness to the confession of 
that ‘faith once delivered to the saints’. 
When the church departs from these 
ways she comes under the chastisement 
of the Heavenly Father. ‘Whom the 
Lord loveth he chasteneth’ (Heb. 12:6). 
Speaking of the church in corinth, calvin 
maintained that the abuse of the Lord’s 
Supper caused christ to be displeased 
and as a consequence ‘many are weak 
and sickly among you and many sleep’ (1 
cor. 11:30). Peter tells us that ‘the time is 
come when judgment must begin at the 
house of God’ (1 Peter 4:17).  

making and covenant-keeping God. By 
the covenant with abraham God chose 
a people for Himself: ‘For you are a holy 
people to the Lord your God; the Lord 
your God has chosen you to be a people 
for his own possession out of all the 
people that are on the face of the earth’ 
(Deut. 7:6).  as He is a holy God His 
chosen people are to reflect His holiness. 
as He is ‘a jealous God’ he will ‘visit their 
iniquity’ (Exod. 20:5). In Deuteronomy 
28, where we have the renewal of the 
covenant before the children of Israel 
entered the land of canaan, it is clearly 
explained that there will be blessings for 
obedience and curses for disobedience. 
By obedience ‘the Lord shall establish 
thee an holy people unto himself, as he 
hath sworn unto thee, if thou shalt keep 
the commandments of the Lord thy God 
and walk in his ways ‘ (v. 9). On the other 

hand, if they do not obey, ‘all these curses 
shall come upon thee and overtake thee’ 
(v. 15).

The pattern of blessing and cursing can 
be traced throughout the Old Testament. 
When God’s favour and presence was 
with his people, great things were done. 
The mighty deliverances they experienced 
are attributed to ‘thine arm, and the light 
of thy countenance, because thou hadst 
a favour unto them’ (Ps 44:3). But His 
people Israel by their sinning provoked 
Him to jealousy. They mingled with the 
heathen and learned their works. as a 
result Shiloh was destroyed and the ark, 
which was a visible indication of God’s 
strength and glory, was captured. ‘He 
delivered his strength into captivity, and 
his glory into the enemy’s hand. He gave 
his people over also to the sword; and was 

In Book of the Revelation we find Christ 
addressing the Seven churches of asia. 
The ‘candlesticks’ signify the seven 
churches and He walks in the midst of 
each one (rev. 2:1).  He sees much to 
praise in them but His all-seeing eye also 
exposes what is offensive:  ‘nevertheless 
I have somewhat against thee’ (rev. 2:4); 
‘notwithstanding I have a few things 
against thee’ (2:20); ‘I have not found thy 
works perfect before God’ (3:2); ‘I will 
spue thee out of my mouth’ (3:16). The 
threatened judgments are severe but they 
are declared with the encouragement to 
repent and come back. The call is always 
to return to the place they left. 

III. The lOng declIne 

Let us apply this to the situation in which 
we find ourselves today. Protestantism has 
wandered through the last century and a 
half in a similar way to what the children 
of Israel did in the wilderness. This episode 
of their history was brought about by 
unbelief and disobedience.  In the case 
of Israel it was said: ‘Therefore their days 
did he consume in vanity and their years in 
trouble’  (Ps 78:33). In the second half of the 
nineteenth century the church turned from 
the Scriptures as its God-given authority. 
The glorious ‘gospel of God’ was changed 
into a man-centred message. a jealous 
God, who is zealous for His honour and 
His worship, would not be true to Himself 
unless He had visited them for their iniquity. 
The church can say, as did the people of 
God in their time of captivity: ‘Thou hast 
hid thy face from us, and has consumed us 
because of our iniquities’ (Is. 64:7). 

This situation was acknowledged to some 
extent in the 1950s. It was articulated 
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by Iain Murray who, in the light of the 
declension at that time, began to send 
out a message through The Banner of 
Truth published in 1955 (indeed sixty 
years ago this September): ‘Our witness 
was simple, but we were convinced it was 
true and urgent, so we spoke plainly: the 
ills of our land and the spiritual poverty 
of the church arose from the fact that 
we have offended God and that He has 
a controversy with us. Our problem is 
not in empty churches nor in indifferent 
multitudes but in our own disobedience 
to the Word of God. We have diluted the 
gospel by turning it into a man-centred 
message and we have ceased to make 
the Scripture the rule of our practice. In 
short before everything else we need to 
clear out of our lives and out of our pulpits 
and out of our churches all the things that 
have caused God to depart from us.’

IV. The aPPlIcaTIOn fOr TOday 

God is the glory in the midst of His 
church as He was in the experience of 
the people of Israel in the Old Testament. 
His holiness, ‘the outshining of all His 
attributes’, cannot endure sin wherever it 
is to be found. His anger is nothing other 
than the holy recoil of His holiness against 
sin. Although His people are justified 
before Him yet He does not ignore their 
ongoing sin wherever it is to be found. He 
turns His countenance away and sends 
fatherly chastisements (or judgments) 
to His people. He sometimes uses his 
enemies to afflict them, or else He may 
leave them to their own devices, until 
they come to realize their folly and seek 
His face once again in repentance.

The only way that the witness of christians 

In a day when the christian religion is 
becoming increasingly marginalised in 
British public life, it is always good to see 
Scripture displayed in public places. While 
many of our churches have Trinitarian Bible 
Society text posters on their noticeboards, 
verses actually carved into the walls of 

church buildings are very rare. The only 
example the present writer can think 
of is the former collace Free church in 
Perthshire, where andrew Bonar was 
minister, which has the words “The Lamb 
shall overcome them for He is Lord of Lords 
and King of Kings” inscribed over the door. 

Bible 
Inscriptions 
in Inverness 

John smith

Henry Cooke

and churches can be preserved is in 
constant fellowship with God through 
prayer, meditation and self-discipline. 
To an otherwise outwardly flourishing 
church like Ephesus there is a warning 
issued at the first indication of declension: 
‘I have somewhat against thee, because 
thou hast left thy first love’ (Rev. 2:4).  In 
the case of the church in Thyatira with 
much to commend her, there is a failure 
of discipline in that ‘thou sufferest that 
woman Jezebel’. It has been remarked 
that ‘when discipline leaves a church, 
christ goes with it’ (JL Dagg, Manual of 
Theology, p. 274). christ has abandoned 
many churches that are blissfully unaware 
of His departure. The children of Israel 
fought in vain to capture ai because God 
had a controversy with them for there 
was an achan in the camp. 

Surely the urgent call to the church today 
is: ‘remember therefore from whence 
thou art fallen, and repent, and do the 
first works’ (Rev. 2:5). We know that all 
departures from God and Scripture are the 
work of Satan. Men were unconsciously 
deluded by the principalities and powers 
of darkness. They embraced error that 
dethroned God and exalted man. We need 
to humble ourselves and acknowledge 
God’s just judgments upon us. We need 
to challenge the powers of darkness and 
return to God with penitence to plead 
for His supernatural power to deliver us. 
We take heart from the words of John 
Owen:  ‘I believe truly that when God has 
accomplished some end upon us and has 
stained the glory of all flesh, he will renew 
the power and glory of religion among us 
again, even in this nation’.
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Dr John Mackenzie

destroying”. as President of the Inverness 
Total abstinence Society, he published a 
pamphlet on the subject. In 1866 Mackenzie 

became a member of the Inverness Town 
council and was clearly a highly respected 
citizen for he was appointed Provost the 

However, verses are quite frequently found 
on Victorian street monuments, particularly 
water-fountains for some reason. a notable 
example is to be found in the aberdeenshire 
town of Huntly.

But perhaps the most prominent public 
Bible texts in Scotland are to be found 
in Inverness, a series of thirteen verses 
carved on the first floor walls of a city centre 
building on the High Street. The premises, 
which date back to 1815, were at one 
time the athenaeum. These verses carry a 
solemn warning to those passers-by who 
live “without hope and without God in the 
world” and the Day alone shall declare how 
many people have been influenced for good 
by reading them. a member of the Scottish 
reformation Society, Mr allan MacIver, was 
impressed by this unique set of verses and 
has kindly sent us photographs of them. 
One curious feature, apparently a mistake 
by the stonemason, was the rendering of 
rev. 3:16, which gave “Because thou art 
neither cold nor hot, but lukewarm, I will 
save thee out of my mouth” instead of 
“spue thee out of my mouth”. This was 
corrected in the 1997 renovation.

I. dr JOhn MackenzIe
The man responsible for the carvings was 
Dr John Mackenzie (1803-86). He was 
the fourth son of Sir Hector Mackenzie 
of Gairloch, a prominent ross-shire 
landowner. Brought up at the family homes 
of Flowerdale and Conon and a fluent 
Gaelic speaker, John qualified as a doctor 
in Edinburgh in 1824 and for some years 
served in the army Medical corps. He 
married Jane Inglis, a daughter of rev. John 
Inglis, minister of Old Greyfriars, Edinburgh, 
who, in spite of being a leading member 
of the Moderate party in the Established 
church, was a strong supporter of missions 

and a faithful preacher of the Gospel. 
Principal John Macleod described Inglis as 
an “Evangelical Erastian”. 

In 1832 Mackenzie gave up his medical 
career and returned to the Highlands 
where he farmed at Kinellan near Dingwall 
and later on the Isle of Ewe, in addition to 
working as a factor for various small estates 
in the Black Isle. From 1843, he took up 
the post of factor of the 170,000 acre 
Mackenzie estates as trustee for his young 
nephew. Reflecting his family’s benevolent 
approach, Mackenzie was unwearied in his 
determination to carry out improvements in 
agricultural methods so that the Gairloch 
lands could support their then rapidly 
growing population, thus avoiding the need 
for evictions.

as a young man, Mackenzie was privileged 
to hear the preaching of the ross-shire 
Fathers at the Gairloch communions in the 
famous “white cow’s bed”, the Leabaidh 
Bo Ban. His strongly evangelical views led 
him to join the Free church in 1843. In later 
life, after moving to Inverness, Mackenzie 
was a member of the Free English church 
(later the Free High and then St. columba 
High) and his former residence in the town, 
Eileanach, bears the inscription, “This is His 
commandment that we should believe on 
the name of His Son and Love one another 
(1 Jn 3:23)”.

II. PrOVOsT Of InVerness
John Mackenzie’s motivation in paying for 
the texts on the High Street was a strong 
belief in Total abstinence, a principle which 
he adopted in 1860, giving the following 
reason: “I had no right to injure my health, 
even in the slightest degree, and could 
only do so at the cost of offending my 
God who gave me the health I was wilfully 
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and his great contributions to 
the Church of Christ in Scotland

SaMuEl
RuTHERfoRD

following year, serving in that capacity until 
1873. Mackenzie was a striking-looking 
man with a flowing white beard and was 
usually attired in full Highland dress. 

as a magistrate, John Mackenzie 
spent much of his time presiding at the 
Police court, which dealt with minor 
misdemeanours, many of which were 
committed by people under the influence 
of drink, and especially on market days. at 
one sitting, the Provost pointed out that “at 
feeing markets [when farm servants were 
hired for the year] the town was filled with 
people who were reeling drunk and really 
incapable of taking care of themselves. 
He warned that these persons should be 
taken up, and not merely those found lying 
in the gutter”. Mackenzie was concerned 
that women in particular were being 
distressed by the intimidating behaviour 
of drunkards, and he sought to limit the 
number of licensed premises in the town. 

Mackenzie’s teetotal stance led to some 
socially awkward moments, notably 
during the visits of the notoriously 
drouthy judges during the twice-yearly 
sittings of the High court in Inverness. 
Interestingly, he vehemently objected to 
theatrical shows and sought to maintain a 
longstanding ban on their taking place in 
Inverness. When the council temporarily 
revoked this, to allow a performance of 
romeo and Juliet, he argued that none 
of the councillors who had agreed to this 
would be happy for their daughters to be 
actresses. Mackenzie also campaigned 
for sanitary improvements and for better 
medical care for the poor. Interesting 
extracts from his voluminous personal 
diaries were published in 1988 under the 
title Pigeonholes of Memory (edited by 
christina Byam Shaw).

III. The BIBle TexTs
The texts were set up during Mackenzie’s 
time as Provost. Situated opposite the Town 
House, they are in full view of the councillors 
leaving their meeting place. Moreover in 
Victorian times this was an ideal location 
as it was a particularly busy place known 
as the Exchange, the venue of the twice 
weekly markets. In addition the area was 
used for five major fairs each year when the 
country people would bring their homespun 
cloth and other craft goods for sale. Public 
proclamations, for instance on the accession 
of a new Monarch, are traditionally made 
from the Market cross there and until 
the 1960s the Provost and Magistrates, 
accompanied by the Halberdiers, would 
appear in their robes on the steps of the 
Town House at midnight on 31st December 
to wish the assembled crowds a happy new 
Year. Thereafter the officials went back inside 
to enjoy a dram, a practice which Provost 
Mackenzie would of course have shunned.           

During the century following their installation, 
time took its toll on the carvings and some 
words had become almost illegible owing to 
weathering of the soft sandstone. In 1997, 
however, a group of local conservationists 
and church people campaigned for the 
restoration of the texts, including the 
replacement of some badly worn stone 
blocks and the highlighting of the words in 
white paint. Led by rev. Donald campbell, 
the former minister of campbeltown Free 
church who had retired to Inverness and 
who acted as town missionary there for 
two years, the group successfully raised the 
necessary £3000. Sadly, Mr campbell died 
before the work was completed, but the 
verses stand as a lasting tribute to his efforts.

“Thou hast given a banner to them that fear 
thee, that it may be displayed because of 
the Truth.” 

naomi wells
This is the winning entry for the  2014-15 Andrew Melville competition.

July - September 2015  11



12 The Bulwark July - September 2015  13

christians down the centuries. as a result 
of his own afflictions, Rutherford was able 
to display a genuine sympathy for those 
who were weighed down by trials, and was 
constantly pointing his readers to christ as 
the source of all true joy and satisfaction. 
Faith cook writes: “Through these Letters 
Samuel rutherford has become a pastor 
and friend not only to the men and women 
of his own day but to all who, undaunted 
by the size of the volume or the quaint 
phraseology, dip into its pages and find 
themselves comforted and edified by its 
soul-stirring words.”

In 1638, shortly after the national covenant 
was signed, rutherford was able to return 
to anwoth. However, the pleasure of being 
back in his beloved parish was to be short 
lived, as the General assembly considered 
his gifts worthy of a more influential position. 
He was accordingly appointed professor of 
theology at St Mary’s college, St andrews.
Following the signing of the Solemn 
League and covenant in 1643, rutherford 
was sent to London as one of six Scottish 
commissioners at the Westminster 
assembly. It was in this capacity that he 
made his second great contribution to the 
church of christ.

The Solemn League and covenant was 
a document setting out the conditions on 
which the Scots were prepared to aid the 
English Parliament in its conflict with Charles 
I. Part of the agreement was that in return 
for Scottish military aid, a uniform church 
settlement, reformed “according to the 
Word of God and the example of the best 
reformed churches”, would be established 
in England, Scotland and Ireland. One of the 
key roles of the Scottish commissioners to 
the Westminster assembly was to ensure 
that the terms of this treaty were fulfilled.

III. The wesTMInsTer asseMBly
The Scots had an influence on the Assembly 
out of all proportion to their numbers, and 
rutherford in particular was one of the most 
regular contributors to debates, remaining 
in London until november 1647, which 
was longer than any of the other Scottish 
commissioners.

Of the four main documents produced by 
the assembly, there is most evidence of 
Scottish involvement in the Directory for 
the Public Worship of God, the Form of 
Presbyterial Church-Government and the 
Directory for Church Government. Some 
have also suggested that rutherford 
may have been quite involved in drafting 
the Shorter catechism, which has some 
similarities to a catechism he wrote 
himself, although it does not reflect his 
own colloquial style of writing. although 
the Scottish ideal of a uniform Presbyterian 
system in England was never realised, 
these documents have been considered 
foundational in Scottish, Irish, and north 
american Presbyterianism.

Sadly the debates on the issue of church 
government led to severe disagreement 
between the Scottish Presbyterians and the 
English Independents, two groups whose 
fundamental theology and commitment to 
godly living were almost identical, but who 
could not agree on the subject of church 
government.

During his period in London, rutherford 
published a number of titles, including his 
well known Lex, Rex, one of the greatest 
works Scotland has produced on the 
subject of political science. The volume 
deals with the power of kings, considering 
its source, subject, form, purpose, and 
situations in which it may be resisted. 

I. early lIfe and anwOTh
In 1600, forty years after Scotland had 
made its decisive break with the roman 
catholic church, Samuel rutherford 
was born in the village of nisbet in 
roxburghshire. Little is known of his family 
background, but he appears to have been 
brought up in a comfortable home and 
received a sound education. although the 
family was religious, rutherford wrote in 
later life of “that place to which I owe my 
first breathing, in which I fear Christ was 
scarce named as touching any reality or 
power of godliness”.

In 1621, rutherford gained his Master of 
arts degree from the Town’s college of 
Edinburgh and, in 1623, was appointed 
Professor of Humanity at the college. 
However, accusations of some kind of 
irregularity in connection with his marriage 
to Eupham Hamilton led to his resignation 
two years later. The precise nature of the 
charges is not known, but it does seem 
that the humiliation of losing his position 
led to rutherford’s conversion at around 
this time. He later commented in one of his 
letters that “Like a fool, as I was, I suffered 
my sun to be high in the heaven, and near 
afternoon, before ever I took the gate by 
the end.”

In 1625, rutherford commenced studying 
theology at Edinburgh and was appointed 
as minister to the rural parish of anwoth two 
years later. Throughout his life, rutherford 
always felt a deep affection for the 
beautiful, peaceful parish. His days there 
were filled with activity and a fellow Scottish 
minister described him as: “Taken up in 
every thing that was good, and excellent, 
and useful for his generation. He seemed 
to be always praying, always preaching, 
always visiting families, always visiting the 

sick, always catechising, always teaching 
in the schools, always writing treatises, 
always reading and studying!” Some of his 
better known parishioners were Viscount 
and Lady Kenmure, and rutherford had 
the joy of seeing the Viscount converted 
on his deathbed after a life of religious 
compromise.

alongside the joy that rutherford found 
in preaching and ministering to his 
congregation, his time at anwoth was 
also marked by sadness. In addition to 
suffering a period of severe illness himself, 
he suffered the loss of his wife, both of his 
children, and his mother, who had come to 
live with the family.

II. aBerdeen and sT andrews
religious and political problems were 
looming and it was not long before 
rutherford’s opposition to episcopacy and 
Arminian theology brought him into conflict 
with the authorities. In 1630 he was called 
before the court of High commission 
to answer charges of nonconformity. 
although proceedings were stopped on 
this occasion, in 1636 he was called before 
the High court and was found guilty. as 
a consequence, he was deprived of his 
ministerial position, forbidden to preach 
and exiled to aberdeen, which at the time 
was a centre of moderate theology.

It was during this period of exile that 
Rutherford made his first great contribution 
to the church of christ in Scotland in 
the form of his letters. Of his published 
letters, around two thirds were written 
from aberdeen. The painful experience of 
being an outcast in his own country and 
a preacher without a pulpit gave him the 
opportunity to maintain correspondence 
which has been immensely beneficial to 
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St Mary’s College, St Andrews

proverbs; all ring through the corridors of 
our memory with power and charm. and...
once let him fix his thoughts on Christ 
and His glory, and few theologians of any 
school or any age ever rise to heights more 
sublime.”

However, he was also capable of writing 
thorough academic treatises, such as Lex, 
Rex, and of holding his own in debate to 
the point of heaping harsh accusations 
upon his opponents. This unique mix of 
abilities equipped him to be both a caring 
pastor to his congregation and to take 
a firm stand in dealing with the unique 

political and religious issues of his day. as 
alexander Whyte writes, “no man of his 
age in broad Scotland stood higher as a 
scholar, a theologian, a controversialist, 
a preacher and a very saint than Samuel 
rutherford.”

To this day the church of christ in Scotland 
reaps the benefits of Samuel Rutherford’s 
pastoral spirit through his letters, the benefits 
of his theological abilities through his 
contributions to the Westminster assembly, 
and the benefits of his controversial nature 
through his efforts to oppose episcopacy 
and an absolutist monarchy.

rutherford’s ideal political system can 
be summarised as follows: “Power and 
absolute monarchy is tyranny; unmixed 
democracy is confusion;…and a limited 
monarchy hath from democracy respect to 
the public good without confusion.” at the 
heart of the book was the understanding 
that all authority and law comes from God. 
rutherford maintained that the limits on the 
king’s power should be set out in a binding 
national covenant. If the king breached the 
covenant and acted in a way which was 
not in accordance with God’s revealed will, 
then he was a tyrant and could justly be 
resisted. In terms of the political situation 
at the time, charles I had not been faithful 
to his promises and therefore military 
action against him was justified. The book 
directly conflicted with the Stuart doctrine 
of the divine right of kings and was publicly 
burned by charles II at the restoration of 
the monarchy in 1660.

On his return to Scotland in 1647, 
rutherford was appointed as principal of 
St Mary’s college, St andrews, and was 
made rector of St andrews University 
in 1651. Although offered prestigious 
academic positions on the continent, he 
was committed to remaining in Scotland.

IV. resOluTIOners and PrOTesTOrs
During the late 1640s and the 1650s 
rutherford became involved in a bitter 
controversy between two groups known as 
the resolutioners and the Protestors. The 
resolutioners were in favour of passing 
resolutions which restored those who had 
previously been excluded from civil and 
military offices due to their involvement with 
charles I. By contrast, the Protestors, with 
Rutherford as their leader, firmly opposed 
these resolutions, believing that a pure 
army and government were needed in order 

to secure the future of Presbyterianism 
in Scotland. The dispute led to sharp 
accusations and a breakdown of relations 
between Presbyterians on either side of the 
debate. On the restoration of the monarchy 
the duplicity of the king and his supporters 
became apparent, and several of the 
resolutioners acknowledged rutherford’s 
foresight in opposing the resolutions.

as a result of his role in the controversy, 
rutherford became a marked man on the 
accession of charles II to the throne in 
1660. He was summoned to appear before 
the committee of Estates, but was unable 
to attend due to illness. In his absence, 
he was deposed from the ministry and 
confined to his house, being summoned 
before the next Parliament on the charge 
of treason.  

V. IMManuel’s land
at the time of receiving the summons, 
rutherford was ready to face martyrdom 
boldly, but he knew that he was already 
a dying man. He responded: “Tell them...I 
behove to answer my first summons, and 
ere your day come, I will be where few kings 
and great folk come.” Initially Parliament 
was reluctant to permit him to die in peace, 
but Lord Burleigh spoke for him: “ye have 
voted that honest man out of the college, 
but ye can not vote him out of heaven.” On 
29th March 1661, rutherford passed into 
Immanuel’s land.

Many of rutherford’s biographers have 
commented on the fact that he was subject 
to extremes of temperament. He could 
write in such a way as described by Marcus 
Loane: “The quaint flash of humorous 
sallies; the bright glint of picturesque 
sayings; the rich glow of unconscious 
eloquence; the pithy maxims; the pointed 
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Reviews

I. wIsharT and The 1544 
kIdnaPPIng PlOT
One question that cropped up more than 
once during the conference was whether 
George Wishart is to be identified with the 
“Scottish man named Wysshert” who was 
connected with Kirkcaldy of Grange and 
who acted as a messenger in a plot to 
kidnap or assassinate cardinal Beaton in 
april 1544. Since the days of Patrick Fraser 
Tytler in the 1820s, several historians have 
sought to make this identification; and 
none more strenuously than the roman 
catholic scholar John Durkan (1914-2006) 
in his somewhat muck-raking 1994 paper 
“Scottish reformers: the less than golden 
legend”. 

One significant and surprising point which 
Durkan unearthed was that George 
Wishart’s brother was Hugh Wishart who 
was Cardinal Beaton’s procurator fiscal from 
about 1535. This established that there was 
a prior connection between George Wishart 
and cardinal Beaton, a point that had 
been denied by some of George Wishart’s 
defenders. Durkan showed that, as far 
as circumstantial details were concerned, 
George Wishart fitted what was known of 
the messenger as well or better than any 
other Wishart that has been proposed; 
but his best efforts fell far short of proving 
that George Wishart was certainly or even 
probably involved in the plot. 

In his life of John Knox, Hume Brown gave 
a pertinent example which shows the need 
for caution in identifications of this sort. 
In april 1590 “Twa men, the one named 
John Gibson Scottishman, preacher, 
and the other John Willock, descended 
of Scottish progenitors, now both lying 
in prison in Leicester, were convicted by 

a jury of robbery.” George chalmers in 
his Life of Ruddiman naturally assumed 
that Willock was the noted Scottish 
reformer of that name. as a matter of 
fact, however, the reformer had become 
minister of Loughborough (ten miles from 
Leicester), and had died in Loughborough 
in December 1585.

In this present publication, the allegation 
against Wishart of being involved in the plot 
is explicitly rejected in alec ryrie’s paper. 
ryrie’s reason, which is the main one 
that has been given all along by Wishart’s 
defenders, is simply that involvement in a 
political kidnapping/murder plot does not 
fit easily with the other information that we 
have about George Wishart, and particularly 
with the eminent christian character that he 
is universally said to have shown. as ryrie 
comments (somewhat tongue-in-cheek), 
given that historians make their living by 
trampling on the unblemished reputations 
of historical figures, it is remarkable how 
few of them have taken the tempting 
bait presented by George Wishart. It is a 
testimony to Wishart’s godliness that this 
should be the main reason why the world 
thinks that he was not involved in the plot, 
even in the face of some circumstantial 
evidence to the contrary.

II. geOrge wIsharT’s 
recanTaTIOn In 1539
a second point of interest, dwelt on 
in Dotterweich’s paper, was Wishart’s 
supposed preaching of heresy in Bristol 
in 1539, followed by his trial before 
archbishop cranmer and his half-hearted 
recantation (the first time he recanted, he 
threw the faggot back to the summoner). 
The details are more complicated than we 
want to give here, and have been known 

The two papers that have been omitted in 
these proceedings were among the most 
unsatisfactory at the conference, but even 
so we cannot recommend this publication 
to our readers. While there is material of 
interest here on George Wishart, the price 

is too high and the spiritual value too limited 
to justify the purchase for all but the most 
eager students of the period. In this review 
we will mention a few of the main points of 
interest in the papers. 

GeorGe
Wishart
Quincentennial

conference ProceedinGs 

Martin holt dotterweich (ed.)
(lulu, 2014), 31pp, £9.99 + p&p.

The George Wishart conference was held 
in St andrews on 30th august 2013 on the 
approximate five hundredth anniversary of 
George Wishart’s birth. There were six speakers 
at the conference, all from an academic 
background, and this present publication 
contains four of the six papers that were 
delivered at that time, with a brief summary of 
the other two. We have already published an 
account of the conference, highly critical, by 
rev. David campbell in the Bulwark for January-
March 2014, and we do not want to go over the 
same ground again (the article can be accessed 
on the Society’s website among the backcopies 
of the Bulwark).



18 The Bulwark July - September 2015  19

Why Protestant 
truth still Matters

garry williams
(Protestant Truth society, 2014), 42pp, £3.95 (inc. p&p)

Dr Williams is the Director of the John Owen 
centre for Theological Study at the London 
Theological Seminary, and in this short work 
he gives us some of the fruit of his own 
study of modern romanism in the light of 
Scripture. The first half of the book is taken 
up with an account – partly Biblical, partly 
theological, and partly historical – of the five 
‘Solas’ of the reformation: sola Scriptura, 
sola fide, sola gratia, solus Christus, and 
soli Deo gloria. This is useful (though the 
present writer would prefer the Scripture 
quotations to be from the authorised 
Version rather than the new King James 
Version).  The second part compares these 
reformation principles to the teaching and 
thinking of modern romanism. The point 
is made that the Second Vatican council 
(1962-65) changed romanism in some 
respects, and Protestants need to be aware 
what these respects are.

CELEBRATING

125
YEARS

Speaking the
truth in love
(Ephesians 4:15)WHY 

PROTESTANT TRUTH 
STILL MATTERS
A Biblical Perspective

Garry Williams 

for over a hundred years, but the surprising 
thing is that no one has yet come up with 
a satisfactory explanation of what really 
happened. The best discussion that we 
have seen is in Dotterweich’s PhD thesis 
where he suggests that the charges against 
Wishart were greatly exaggerated. Given the 
involvement of the three eminent martyrs 
Wishart, Hugh Latimer, and cranmer, all of 
whose theological views were developing at 
the time, one feels that the incident merits 
further attention.

III. wIsharT’s englIsh TranslaTIOn 
Of The 1536 helVeTIc cOnfessIOn
Wishart’s translation of the 1536 Helvetic 
confession, published after his death in 
1548, is discussed in some detail in the 
papers of Iain Torrance and Ian Hazlett. 
Hazlett shows that Wishart very probably 
was in Zurich at the beginning of 1540 and 
received a Latin copy of the confession 
and other theological material from Henry 
Bullinger; while Torrance summarizes some 
of the theology of the confession. 

Both Torrance and Hazlett comment on 
the final section of the English version 
which Wishart translated from Bullinger’s 
manuscript original of the confession:  “It 
is not our mind for to prescribe by these 
brief chapters a certain rule of the faith to all 
churches and congregations, for we know 
no other rule of faith but the Holy Scripture: 
and, therefore, we are well contented 
with them that agreeth with these things, 
howbeit they use another manner of 
speaking, or Confession different apartly 
to this of ours in words, for rather should 
the matter be considered than the words.” 
Hazlett, in particular, connects this with the 
“opt-out” clauses adopted in more recent 
times in Scottish churches to “protect” 
people’s consciences from confessional 

statements with which they do not agree. 
We are unable, however, to see the 
connection: Bullinger and Wishart seem to 
regard the matter as all-important and the 
wording as optional, whereas the modern 
“opt-out” clauses are generally concerned 
to reject the matter but sometimes contrive 
even to keep the words.

IV. cOnclusIOn
What was missing at the conference, 
judging by the published papers, was 
a hearty appreciation for the religion of 
George Wishart. The main things about 
Wishart, surely, were his godly life, his 
public preaching of the Gospel at a time 
when very few were doing this in Scotland, 
and the testimony of his death. not much 
was made of any of these things at the 
conference. Wishart contributed in a highly 
important way to the spreading of the 
Gospel in Scotland and to the overthrow 
of romanism. as the St andrews professor 
J.H. Baxter wrote in 1946 on the four 
hundredth anniversary of his martyrdom, 
“he was the Stephen of the Scottish 
reformation”. 

Sadly, the conference was another 
confirmation that it might now be said 
to Scotland as George Wishart said to 
the town of Haddington: “O Lord, how 
long shall it be that thy holy word shall be 
despised and men shall not regard their own 
salvation. I have heard of thee, Haddington, 
that in thee would have been at ane vain 
clerk-play two or three thousand people; 
and now, to hear the messenger of the 
Eternal God, of all thy town nor parish can 
be numbered a hundred persons. Sore and 
fearful shall the plagues be that shall ensue 
this thy contempt...because ye have not 
known, nor will not know, the time of God’s 
merciful visitation.”

The change was not in the essential 
theology of romanism. as Dr Williams 
says: “Most of the pre-Vatican II theology 
remains entirely intact at the points where 
it departs most clearly from the Biblical 
Solas. The old errors are differently framed 
and differently voiced, but they remain 

as they were.” Thus the church of rome 
retains her Tridentine teaching on the 
co-equality of Scripture and Tradition, 
on Papal Infallibility, on Justification by 
Faith and Works, and on the Sacrifice of 
the Mass; while the devotion to Mary has 
actually increased since the council of 

Reviews
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Banner of Truth has reprinted the Works of 
John Knox, which were first issued between 
1846 and 1864 under the editorship of David 
Laing. The set is beautifully produced and 
very reasonably priced. With the footnotes 
and appendices, the first two volumes 
form a compend of reformation history 
in Scotland. There is a slight difficulty with 
Knox’s language on occasion, but no more 
so than with text-messaging which does 

not seem to deter many people from that 
means of communication. Knox’s writings 
have a wonderful variety, ranging through 
the fields of history, doctrine, practice, 
devotion, politics, liturgy, and other things 
as well. This would certainly be a good 
set for a desert island. Knox is a profitable 
companion and we hope that many will 
invest in this set.

the Works of John knox
(Banner of Truth, 2014), 6 vols, £90

The Men of Lewis
Norman C. Macfarlane

T
he M

en of L
ew

is

Copies available from
WILLIAM MURRAY

LONEMORE, DORNOCH, SUTHERLAND IV25 3RW

This volume, first published in 1924, under the title The ‘Men’ of the
Lews, consists of articles which originally appeared as a series in the
Stornoway Gazette. They present sketches of some of the Lewis
worthies of the 19th and 20th centuries, some of whom were known
to the author himself. Norman C. Macfarlane was a native of Lewis,
and after studies at Glasgow University and the New College,
Edinburgh, he was ordained and inducted to the ministry, serving
congregations in Cruden and Juniper Green, Edinburgh. With the
help of Dr John Macleod he provided an invaluable collection of
material well worth bringing to the attention of a new generation.
Apart from the lives of the men themselves, there are interesting
sidelights on church life in Lewis in past years, including Communion
Seasons, Question Meetings and such like.

as the Bulwark was going to press, a 
review copy of this publication arrived. 
We hope to review it properly in our next 
issue, DV, but in the meantime we would 
warmly commend it to our readers as an 
exceptionally scarce work now made 
available at a very reasonable price. First 
published in 1924 under the title The ‘Men’ 
of the Lews, it consists of articles on Lewis 
worthies of the nineteenth and twentieth 
centuries which originally appeared in the 

Stornoway Gazette. The author norman 
Macfarlane was a native of Lewis and 
minister of Juniper Green, Edinburgh. He 
was not the most conservative of men 
himself – which shows through in the book 
– but much of the material was supplied 
by Principal John Macleod which helps to 
redress the balance. The book has been 
attractively re-published by Mr William 
Murray, Lonemore, Dornoch, to whom the 
whole church owes a debt of gratitude.

the Men of leWis 
norman Macfarlane, 
(dornoch, 2015), 
271 pages, £5.00 (p&p £1.50).
available from rev. John J Murray, 
7 greenacres way, glasgow g53 7Bg; 
Tel. (0141) 620 3983; 
emailː murray.johnjames@googlemail.com

38 WHY PROTESTANT TRUTH STILL MATTERS
A Biblical Perspective

How then should Protestants 
respond to the contemporary 
Roman Catholic Church? I am 

asking here how Protestant churches should 
respond to the Roman Catholic Church, 
not how individual Protestants should 
respond to individual Roman Catholics. 
For a variety of reasons, those two responses 
often need to be very different. There are 
unorthodox Roman Catholics who believe 
very little of what the Church teaches, 
both in a more liberal and a more biblical 
direction. The encouragement given to the 
laity to study the Bible at Vatican II must, 
given the power of the word of God, mean 
that there are more people within Roman 
Catholic Churches discovering the truth of 
the gospel than previously possible. Such 
individuals need kind nurture in biblical 
teaching. They need to understand the errors 
of the Church, but the stance of Protestants 
toward them as individuals must be one 
of gentle encouragement. At the levels 
of ministry and denomination, however, 
the situation is very different because 
we are dealing with the Church’s official 
representatives and her defined doctrinal 
position. When someone asks a question 
such as ‘Is the Reformation over?’, the 
teaching of Rome must be the decisive factor 
not the possibility that individual Roman 

Catholics are actually born again despite 
what their church teaches. I suspect that the 
confusion of the individual and the ecclesial 
is the common source of enthusiasm for 
ecumenism among evangelicals: reflections 
arising from experiences of individuals are 
projected onto the level of church-wide 
relationships. The consequence is a loss of 
clarity on the gospel. Much of the impulse 
for ecumenism also comes from a sense 
of increasing cultural isolation. Timothy 
George speaks of an ‘ecumenism of the 
trenches’.82 Compared to an aggressively 
secular culture, Rome seems close to 
Protestants on some issues. But it is identity 
with the gospel not relative proximity to it 
that is the proper basis of unity. We must 
be confident that the gates of Hades cannot 
prevail against the church, no matter what 
enemies she has.

How then should a Protestant view the 
Roman Catholic Church of today? As 
we have seen, Rome’s new open but 
embracing stance exists alongside the 
theology of revelation, justification, and 
worship that was taught at the Council of 
Trent and Vatican I. There are some points 
of theological departure from previous 
positions that render Rome’s total position 
through history incoherent, for example on 

5. PROTESTANT TRUTH 
STILL MATTERS
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82  Cited in Is the Reformation Over? An Evangelical Assessment of Contemporary Roman Catholicism 
(Grand Rapids, MI: Baker Academic; Milton Keynes: Paternoster, 2005), p. 192.

Trent. What has changed is the language 
that is used and the attitude towards 
non-roman catholics. Instead of the old 
aggression there is now supposed to be a 
wooing voice, though the message is still 
the same: that one has to, or ought to, join 
the church of rome. Dr Williams explains 
the mental gymnastics behind this change, 
in which the names of the roman catholic 
theologians de Lubac and congar feature 
prominently, but the reviewer got a bit lost 
at that stage (as one does when people 
try to explain things that are meaningless). 
This part of the book would probably be 
most helpful to those actively engaging 
with roman catholic intellectuals. 

The final section is about the Protestant 
response to this change. The point is 
made that because Vatican II permitted 
the reading of Scripture by the laity, one 
would now expect to find those in the 
church of rome who are reading the 

Bible and coming to a knowledge of the 
truth, and such people will need help in 
escaping from the bog that they are in. 
The existence of such people, however – 
who may be laymen or even priests – does 
not in any way diminish the danger from 
the errors of romanism. The mass is still 
idolatry; the error on Justification still leads 
people to rest on their works for salvation; 
and christ is still displaced from his pre-
eminent position by the church and by 
Mary. Protestants must not be taken in by 
this change since the 1960s. They must 
realise that it has happened, and that the 
battleground has shifted to some extent; 
but the battle with the developing monster 
that is romanism is not over yet. The new 
beast may look like a lamb but it is still a 
dragon (rev. 13:11). 

The book is attractively illustrated and on a 
subject of great importance and we would 
commend it to our readers.

Reviews
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The 
John Knox 

Candlestick

In the Perth Museum is a brass candlestick 
with a bullet-hole in the base which was 
given to the Museum sometime after 1826 
and which dates back to the time of John 
Knox. 

When the candlestick was given to 
the museum, it had the following note 
attached: “This candlestick belonged 
to the celebrated John Knox, and was 
standing before him when he was shot 
at, and the ball went through the bottom 
of it. How it came into the possession 
of my great-grandfather, the rev. David 
Williamson, who was minister of St 
cuthbert’s in King charles the Second’s 
time, I do not know; but since then it 
has been in the family of the Williamsons 
till it was left to me by my uncle, Joseph 
Williamson, Esq., who died 7th april 1826. 
(Signed) alexander Murray.”   
 
I. daInTy daVIe
The David Williamson referred to in the 
note was the famous ‘Dainty Davie’ (1636-
1706) who was Moderator of the church 
of Scotland in 1702. He became minister 
of St cuthbert’s in Edinburgh in 1661, and 
was then a field-preacher in Covenanting 
times, and may possibly have been at 
the battle of Bothwell Bridge. He was 
imprisoned in Edinburgh in 1688 at the 
same time as James renwick, but he and 
Renwick had very different views on the 
Indulgence and would have nothing to do 
with each other. In 1690 he was restored 
to his charge of St cuthbert’s where he 
remained until his death.

‘Dainty Davie’ is best known for the 
seven wives whom he married between 
about 1660 and 1700. While he was still 
married to the sixth wife, he was sent 
down to London as the representative of 

the church of Scotland, and many ladies 
crowded the royal court to catch a glimpse 
of this most successful suitor. One of his 
sons was John Williamson (1679-1740), 
minister of Inveresk near Edinburgh, who 
was one of the twelve ‘Marrowmen’ with 
Thomas Boston. 

II. JOsePh wIllIaMs 
On The adVOcaTe
By his seventh wife, ‘Dainty Davie’ had 
a son Joseph who was born in the year 
that his father died. Joseph became a 
prominent advocate in Edinburgh, often 
appearing before the General assembly in 
various capacities, and was also one of the 
Principal Town-clerks of Edinburgh. He 
lived at Leven Lodge, on the site of what 
is now the King’s Theatre on Leven Street. 
Joseph died in 1795, almost a hundred 
and sixty years after his father’s birth, and 
it was his son, also Joseph (1746-1826), 
who is mentioned in the note on the 
candlestick. Presumably the candlestick 
belonged to Joseph senior before it was 
passed on to his son. Joseph senior also 
owned a portrait of John Knox which 
was used for an engraved frontispiece in 
the 1790 edition of Knox’s History of the 
Reformation. 

III. daVId calderwOOd
The earliest account of the candlestick is in 
David calderwood’s History of the Kirk of 
Scotland, written in 1627. after describing 
Knox’s death and burial outside St Giles, 
and regent Morton’s famous statement, 
“Here lies one who neither feared nor 
flattered any flesh”, Calderwood gives 
an example of God’s providential care for 
Knox: “It was [Knox’s] custom to sit at 
table, in his own house, which was at the 
head of it, with his back to the window. 
yet upon a certain night he sat at a side 
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of the table, when a bullet was shot in at 
the window, of purpose to kill him. But the 
conspirators missed, and the bullet lighted 
upon the chandler [i.e. candlestick], and 
made a hole in the foot of it, which is yet 
to be seen.”

It seems that calderwood had probably 
been shown the candlestick himself, or 
else had spoken to those who had seen 
it. as calderwood was writing within sixty 
years of Knox’s death when there were still 
those alive who could remember Knox, 
and as the candlestick still exists and 
undoubtedly does have a bullet-hole in its 
base, there seems no reason to query the 

accuracy of the traditional account. Knox 
must have preserved the candlestick as a 
memento of Divine providence.    

IV. The candlesTIck
calderwood does not date the 
assassination attempt, but writers have 
often connected it with the troubles in 
Edinburgh in 1571, shortly before Knox 
withdrew to St andrews. against this, 
it has been noted that Knox’s servant 
richard Bannatyne kept a detailed 
account of events during that period, 
published under the title of Bannatyne’s 
Memorials, and this makes no mention of 
any assassination attempt on Knox. The 

Etching of John Knox from the portrait belonging to Joseph Williams Rev David Williamson

likelihood is, then, that the assassination 
attempt happened somewhat earlier 
during Knox’s ministry in Edinburgh. at 
that time he was staying in a manse on 
the north side of the High Street, either in 
Warriston close or in another close near 
St Giles, but definitely not in the John 
Knox House (to which he probably moved 
in august 1572, shortly before his death). 

The candlestick is of heavy brass and the 
bullet evidently hit it with considerable 
force. In those days soldiers were still 
wearing metal armour to keep out musket 
bullets, but the armour had to be quite thick 
and was ineffective at short range. Several 

writers have misunderstood calderwood’s 
word ‘chandler’ and supposed that the 
object that was hit was a chandelier 
hanging from the ceiling. They have 
therefore described the bullet as lodging 
in the ceiling. In fact the bullet appears to 
have been slightly descending when it hit 
the candlestick and it probably went into 
the table. There is no mark on the other 
side of the candlestick. The bullet may 
have been deflected downwards when it 
passed through the window, or possibly 
the would-be assassin was looking down 
on Knox’s manse from higher ground. This 
was not unlikely in an Edinburgh close 
sloping steeply away from the High Street.

Knox candlestick
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Rev. John Kid
Dying Testimony of

Some extracts from the Testimony left
by John Kid (see p. 30)

V. The candlesTIck’s wITness
From calderwood’s account, we gather 
that the candlestick has been exhibited 
to people for nearly four hundred years 
now, if not for longer. It is an object of 
considerable historical interest, not only 
because of the original assassination 
attempt, but for all the eminent people that 
must have looked at it over the centuries. 
It bears witness to the malice and hatred 
that Knox endured in his own day, and that 
his reputation has endured ever since; and 
beyond that it bears witness to the enmity 
that there is between the carnal mind and 
God. Knox was shot at because he was a 
faithful servant of Jesus christ. 

The candlestick also bears witness to 
the care that God has for his own. Men 
may revile his people and try to destroy 
them but they cannot touch a hair of their 
heads without his permission. after all 
the dangers that Knox had been through, 
he died quietly in his bed. as regent 
Morton said at his burial, “[Knox] had 
often been threatened with dag [shot] 
and dagger, but yet hath ended his days 
in peace and honour. For he had God’s 
providence watching over him in a special 
manner, when his very life was sought.” 
“a thousand shall fall at thy side, and ten 
thousand at thy right hand; but it shall not 
come nigh thee” (Ps 91:7).

Account in the 1678 edition of Calderwood’s History

“considering what bodily distempers I have 
been exercised with since I came out of the 
torture, it cannot be expected that I should 
be in ease to say anything to purpose at this 
juncture, especially seeing I am not as yet 
free of it; however I cannot but reverence the 
good hand of God upon me, and desire with 
all my soul to bless him for this my present 
lot. It may be there are a great many here 
that judge my lot very sad and deplorable. 
I must confess death itself is very terrible 
to flesh and blood, but as it is an outlet to 
sin, and an inlet to righteousness, it is the 
christian’s great and inexpressible privilege. 
If there be peace betwixt God and the 
soul, nothing can damp peace with God 
through our Lord Jesus christ; this is a most 
supporting ingredient in the bitterest cup, 
and under the sharpest and firiest trial he 
can be exposed unto. This is my mercy, that 
I have something of this to lay claim to, the 
intimations of pardon, and peace betwixt 
God and my soul. 

“I declare before you all, in the sight of God, 
angels and men, and in the sight of that 
sun, and all that he has created, that I am 
a most miserable sinner, in regard of my 
original and actual transgressions: I must 
confess they are more in number than the 

hairs of my head; they are gone up above 
my head and are past numbering. I cannot 
but say, as Jacob said, I am less than the 
least of all God’s mercies; yet I must declare 
to the exalting of his free grace, that to me 
who am the least of all saints is this grace 
made known, and that by a strong hand, 
and I dare not but say he has loved me, 
and washed me in his own blood from all 
iniquities; and well is it for me this day that 
ever I heard or read that faithful saying, that 
Jesus christ came into the world to save 
sinners, of whom I am chief. 

“I must also declare in his sight that I am the 
most unworthy that ever opened his mouth 
to preach the unsearchable riches of christ 
in the Gospel: yea, the sense of this made 
me altogether unwilling to fall about so great 
a work, until by the importunity of some, 
whose names are precious and savoury 
to me and many others, I was prevailed 
with to fall about it; and yet I am hopeful 
not altogether without some fruit; and if I 
durst say it without vanity, I never found 
so much of the presence of God upon my 
spirit, as I have found in exercises of that 
nature, though I must still confess attended 
with inexpressible weakness; and this is 
the main thing for which I must lay down 

in 1679
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MONARCHy pROJeCt
Winner: Heather Sinclair, Latheronwheel 
Runner up: Elizabeth Wells, Twickenham 

MAgdAleN CHApel eSSAy
Winner: Claudia Campbell, New Zealand

Runner up: Haley Robles, California

KNOX pRIZe eSSAy
Winner: Mthabisi Ndlovu, John Tallach High School, Zimbabwe

Runner up: Jabulani Mpofu, John Tallach High School, Zimbabwe

MelVIlle eSSAy 
Winner: Naomi Wells, Twickenham

Runner up: Stuart Fallows, Ballymoney, Co. Antrim

Congratulations to all who took part, and especially to
the prize-winners. We are grateful, too, to the Society’s Branches 

which have once again helped to fund the prizes.

2014-15 
Writing and Project 

comPetition
Winners 

my tabernacle this day, that I did preach 
christ and the Gospel in several places of 
this nation, for which I bless him as I can, 
that ever such a poor obscure person as 
I am have been thus privileged by him, 
for making mention of his grace as I was 
able. and though those that condemned 
me are pleased to call such preachings 
rendezvouses of rebellion, yet I must say 
this of them, they were so far from being 
reputed such in my eyes, that if ever christ 
had a people or party wherein his soul took 
pleasure, I am bold to say these meetings 
were a great part of them; the shining and 
glory of God was eminently seen amongst 
these meetings, the convincing power 
and authority of our Lord went out with his 
servants.

“Since I came to prison I have been much 
branded with many things that I must call 
aspersions, whereof jesuitism is one. I 
am hopeful there was never one that did 
converse with me that had the least ground 
for laying this to my charge. I know not how 
it comes to pass that it is laid upon me now, 
except implacable prejudice that some 
have been prepossessed with against me. I 
have also been branded with factiousness, 
divisive and seditious preaching and 
practices. I must confess if it be so it was 
more than ever I was aware of; according 
to the measure that God has given me it 
was my endeavour to commend christ to 
the hearts and souls of the people, even 
repentance towards God and faith towards 
our Lord Jesus christ, according to the 
Word of God, confession of Faith, and 
catechisms Larger and Shorter: yea I did 
press them, when God did cast it in my 
way, to remember their former obligations 
in doctrine, worship, discipline and 
government, and that they would make it 
their work to stand to it, in substance and 
circumstance, seeing it is so cried down in 

this day; and if this be divisive preaching, I 
cannot deny it.

“I am pressed in conscience to bear my 
testimony to and abhorrence of every invasion, 
usurpation and encroachment that is made, 
or has been made against christ’s royal 
prerogative, crown and kingdom, originate 
upon and derivate from that which they call 
the supremacy. The Lord is my record, I was 
never free in my conscience for that that is 
called the indulgence, neither first nor second, 
as it was tendered by the council, and as it 
was embraced by a great many godly men in 
this land: it was never laudable nor expedient 
to me, and in effect this is one of the main 
grounds why I am rendered so obnoxious 
to so many imputations, that I have been 
all along contrary to that indulgence in my 
judgement; I confess I have been so, and I 
die in my judgement contrary to it; and this I 
crave leave to say, without any offence given 
to the many godly and learned that are of 
another judgement.

“as a dying person, and as one who has 
obtained mercy of the Lord to be faithful, I 
would humbly leave it upon godly ministers 
to be faithful for their Lord and Master, and 
not to hold their peace in such a day, when 
so many ways are taken for injuring him, his 
name, way, sanctuary, ordinances, crown 
and kingdom; I hope there will be found a 
party in this land, that will contend for him, 
and his matters, in all hazards. christians of 
grace and experience should study more 
straightness and stability in this day, when 
so many are turning to the right hand, and 
many to the left; he that endureth to the 
end shall be saved; he has appointed the 
kingdom for such as continue with him in 
his temptations. Oh when shall we get up 
and run after him, till he bring us into the 
promised land; let us up and after him with 
all our heart, and never rest till he return.”
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The Society has just published Maurice Grant’s 
John Kid and John King. John Kid and John King 
were covenanting ministers who were captured 
and executed after the battle of Bothwell Bridge 
in 1679. Unlike the ministers whom Mr Grant 
has previously written about – richard cameron, 
Donald cargill, and James renwick – Kid and 
King did not belong to the more extreme group 
of covenanters. The tensions between these 
groups of covenanters, and the resulting spiritual 
difficulties for God’s people at the time, make useful 
and enlightening reading for christians facing the 
troubles of the present day. Mr Grant writes with 
his usual warmth and meticulous research.

Price: £5.95 (inc. p&p). 
Pages: 75, Paperback

available from the Society at 
info@scottishreformationsociety.org

Scottish Reformation Society
• ScotS WoRthieS SeRieS •

John Kid and John King were Presbyterian ministers executed at the Cross of Edinburgh 
on 14th August 1679 after the Battle of Bothwell Bridge. Today they are less well known 
than many other Covenanting martyrs, but their story does not deserve to be forgotten. 
This careful account of their lives shows how their faith in Christ upheld them during some 

of the difficulties and perplexities of the Covenanting struggle.

*  *  *  *  *  *  *  *  *  *  *  *  *  *  *

The author, Maurice Grant, is the son of a Free Church of Scotland minister and is an 
elder in the Free Church of Scotland (Continuing) in Edinburgh. A graduate of Glasgow 
University and a former civil servant, he is well known as the author of the trilogy of 
covenanting biographies No King But Christ, Lion of the Covenant, and Preacher to the 
Remnant, on Donald Cargill, Richard Cameron, and James Renwick respectively. He has 

also contributed the short work Alexander Peden to the present series.

Maurice Grant

John Kid
and

John King
The Story of  Two Covenanting Martyrs

Cover illustration:
The Battle of Bothwell Bridge on 22nd June 1679.

Scottish Reformation Society
ScotS WoRthieS SeRieS

9 781908 727077

ISBN 978-1-908727-07-7

ScottISh RefoRmatIon SocIety 

2015 annual 
GeneRal meetInG
SaTuRDay 5th SEPTEMBER 2015 DV,
MagDalEn CHaPEl, EDinBuRgH

agM: 12.30PM, PuBliC MEETing: 1.45PM 

Speaker: 
Rev. Alasdair Macleod

Subject: John Hus – Forerunner of the Reformation
Hus was martyred at Constance on 6th July 1415

John Hus

Inverness Branch 

Meetings are on Mondays in the Free Presbyterian church Hall, 
chapel Street, Inverness, starting at 7.30pm (DV).

19th October 2015 
“George Whitefield in Scotland”, Rev. Edward Malcolm (Reading))

25th November 2015
“William chalmers Burns”, rev. William Macleod (Glasgow)

Branch news

new Publication
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the subscription is £8 per annum for membership of the society and 
£12 per annum for the Bulwark. Membership forms can be obtained 
from the Membership secretary or downloaded from the website 
www.scottishreformationsociety.org
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