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The relationship between the church and 
the State had become a hot issue in both 
Scotland and Ireland in the early nineteenth 
century. Essentially there are four models 
regarding the relationship between the 
church and the State: (1) Papalism, 
where the church controls the State; (2) 

Erastianism, where the State controls the 
church; (3) Voluntaryism, where the church 
and State operate completely separately 
from each other; (4) Establishment, where 
the church and State operate in tandem, 
or as partners, under the kingship of christ. 
The last of these, Establishment, is the 

Henry Cooke and 
the Defence of 
Establishments

in 1836
Part I. The first night

of the debate

Rev Trevor Kirkland
Mr Kirkland is minister of Templepatrick Reformed Church

I. InTRoducTIon 

For two days in Belfast, a public debate was held on the 
issue of civil Establishments of religion. On the evenings of 
the 16th and 17th March 1836, rev. Henry cooke faced 
four opponents, namely rev. John ritchie (Edinburgh), 
rev. John alexander (Belfast), rev. Mr  McIlwaine (Ohio, 
USa), and rev. Hugh McIntyre (Loanends, antrim). 
These four were all supporters of Voluntaryism. The 
report of the debate was published and sold thousands 
of copies. The first edition numbered 3,000; the second 
1,500; the third 3,000; and the fourth 2,500.

Henry Cooke
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position enshrined in the standards of the 
Westminster assembly. 

II. VolunTaRyIsm In IReland

Irish Voluntaryism was a strange amalgam 
of diverse interests. It arose partly in 
response to the political situation and 
the inauguration of the Belfast reform 
Society (1831) with its secularist agenda, 
and it coincided with Daniel O’connell’s 
Irish nationalism and the demand for the 
disestablishment of the church of Ireland. 
Leading the charge for the religious 
Voluntaryists was the Independent 
minister James carlile of Donegal Street 
Independent (congregational) church 
(not to be confused with a prominent 
Presbyterian minister also called James 
carlile). carlile started a Voluntaryist paper 
called The Liberator in 1835.

The following year (1836) the Belfast 
Voluntary church Society was formed. 
The main focus of attack was the church 
of Ireland. radicals believed that they 

formation of the associate Presbytery 
(or Primitive Secessionists) on Voluntary 
principles (see D. Stewart, The Seceders in 
Ireland, pp.121, 393). The leading figure in 
this was rev. James Bryce.  The Loanends 
congregation had begun in 1816 when a 
number of people supported Bryce over 
rejecting the Regium Donum. rev. Hugh 
McIntyre was the first minister of the 
congregation and was a strong supporter 
of Voluntaryism, dying in 1868. In 1858, the 
associate Presbytery became part of the 
United Presbyterian church of Scotland; 
and after the union of the Scottish churches 
in 1900, they belonged to the United 
Free church of Scotland. This continued 
until 1922 when the Irish Presbytery was 
dissolved, the Loanends congregation 
joining the Presbyterian church of Ireland.

rev. John alexander was the most 
surprising supporter of Voluntaryism, being 
a covenanter (reformed Presbyterian). 
Throughout the 1830s, controversy was 
raging among the covenanters over the 
role of the State in religious affairs. This 
culminated in a major split in 1840. On the 
left were those congregations led by rev 
John Paul of Loughmourne. On the right was 
rev Thomas Houston of Knockbracken. 
Houston ensured that those congregations 
which rejected John Paul’s view adhered to 
their historic position. John alexander was 
to side with John Paul in 1840. alexander’s 
support of Voluntaryism was conditioned 
upon the unfairness of the Regium Donum 
rather than being a blanket Voluntaryist. He 
was somewhat of an embarrassment to 
the Voluntaryists because he did support 
Establishments (“in the abstract”) in 
principle. 

rev. John ritchie of Edinburgh was the 
leader of the Voluntaryist movement in 

Scotland, and was seen amongst some 
Irish Presbyterians as a worthy champion 
to further their ideology at home. Those 
ministers and elders who were opposed to 
financial grants, subsidies, disbursements, 
and any other form of civil endorsement, 
initiated a campaign to persuade the 
Presbyterian community that Voluntaryism 
was both biblical and essential for the 
health of the church. Given the links 
between Scotland, Ireland, and america, it 
was natural that the Voluntaries would be 
invited to Ireland seeking to recruit support. 
Whatever their success in america, it 
seemed a foregone conclusion that they 
would succeed in Belfast. Perhaps it may 
have appeared that way as their only 
opponent (on the surface) was rev. Henry 
cooke. as it turned out, cooke not only 
spoke for the majority of the Presbyterian 
body, but his formidable debating skill put 
the Voluntaryists to flight.
     
III. The VolunTaRyIsTs speaK
      
The meeting was held in the commercial 
Buildings (now northern Whig House), 
situated in the corner of Waring St and 
Bridge St, Belfast on the 16th March 1836. 
It commenced at 7pm with an address 
by Dr Tennent, the chairman, who made 
it clear in his opening remarks that he 
supported the Voluntaryists.

McIlwaine from America was the first 
speaker against Establishments. Drawing 
upon his experience in america, he argued 
that established Churches are inefficient 
and costly to the people, whereas 
Voluntaryist congregations are efficient 
and well supported. John alexander 
(covenanter) spoke next and claimed that 
it was unfair to give financial support to 
only one Protestant denomination. ritchie 

could attack the church of Ireland in order 
to establish the principle that church 
endowments were a purely secular gift. In 
other words, what they really wanted was a 
secular State, believing that the separation 
of church and State would further the 
interests of the church.

What the opponents of Voluntaryism, 
such as Henry cooke and James Begg 
(Scotland), grasped – which the others 
seemed not fully to appreciate – was 
that the disestablishment of the church 
of Ireland would mean that Ireland would 
cease to be a Protestant country; with the 
attendant evil of being viewed thereafter as 
a Papist country.

One of the issues among Presbyterians in 
Ireland was the Regium Donum, an annual 
grant made by Parliament to Presbyterian 
ministers since the time that they had 
supported William of Orange in 1690. 
a rather complicated dispute over the 
Regium Donum in 1810 led to a further 
split in the Secession church and to the 

Loanends Presbyterian Church
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and the other speakers on the Voluntary 
side were not impressed with this particular 
argument. McIntyre was the third speaker, 
with a robust defence of Voluntaryism. He 
had four arguments.

First, upon the basis of 1 cor 9:13-14, no 
allowance should be made for any minister 
but what the people have voluntarily allotted 
to their ministers. The Regium Donum made 
no such provision. Secondly, Volutaryism 
is just. Voluntaryism will support no man 
but the one of the people’s choice. This 
principle was undermined by State support. 
Thirdly, Voluntaryism is the safest course for 
ministers and the church. connection with 
the State is often an embarrassment to the 
church. Fourthly, Voluntaryism works well 
as a system.

By now it was 9pm. The meeting had 
been going for two hours. at this point 
there was some unrest as no one from the 
Establishment side had been called. cooke 
was pressed upon to respond but he 
refused as he had made it clear he wished 
to reply after ritchie had made his case. 
ritchie duly came to the platform to present 
his arguments. For the next hour and a 
half, ritchie spoke outlining his view of 
the Voluntaryist position. The Voluntaryists 
were full of triumphant expectations.

First, Ireland under Establishment proved 
that it was the worst system for the church. 
The abuses of the Scottish Establishment 
were legion and exemplified all that was 
wrong with Establishments. no nuisance 
was greater in any nation than that of 
Establishments. Secondly, with scorn and 
mockery he attacked the church Extension 
Scheme proposed by Thomas chalmers 
in Scotland. Thirdly, he sought to rebut 
the charges levelled against Voluntaryists 

that they united with romanists, radicals, 
and Infidels to further their case. Ritchie 
argued that bad men may aid good men 
in a good cause, as happens in many 
areas of life, without good men having to 
enquire into their doctrinal beliefs. Using a 
range of homely illustrations ritchie sought 
to demonstrate that the accusation of the 
Establishmentarians was foolish. after all, 
when purchasing butter or boarding a ship, 
we do not stop to enquire into the beliefs of 
the provider. Fourthly, the Regium Donum 
is nothing but an evil which fetters and 
enslaves ministers and congregations. 

IV. cooKe begIns hIs Reply 

at 10:30pm, rev. Henry cooke rose to 
speak. cooke began by giving some 
background to the debate in Belfast, 
gradually coming closer to his point. He 
circled, so to speak, before pouncing upon 
his opponents. cooke taunted them one by 
one. First, that Voluntaryism from a distance 
looked a formidable foe as it loomed 
through the mist of the Scottish hills, but 
its terrors have vanished at a nearer view; 
there had seemed to be many pot holes in 
the road but these were produced by mere 
paint. The arguments of the Voluntaryists 
which from a distance seemed great, now 
when presented in the flesh are paltry. If 
Voluntaryism is the truth then may richie 
triumph, said cooke, for no one, least of 
all himself, would ever grieve at the triumph 
of truth.

However, this is not about the gain of 
pounds, shillings and pence, but the gain 
of godliness and the book-keeping of a 
quiet conscience. cooke then suggested 
that the Voluntaryists would need first to 
renounce every principle of the Puritans, 
the persecuted covenanters, and the Northern Whig House, Belfast



8 The Bulwark Jan - Mar 2014  9

original Secession leaders. He likened them 
to claverhouse, that prince of Voluntaryism, 
and if they would harry and spoilate the 
Establishment as he did the covenanters 
they would see that there were many 
ministers and their families willing to take 
the spoiling of their goods and say, “God’s 
will be done”. 

now, since ritchie is the mightiest Goliath 
of his party, then if any David stand against 
him and take away his armour, the host 
of Israel will no more be disturbed. cooke 
then charged the Voluntaryists, with the 
exception of McIntyre, of throwing nothing 
but abuses of Establishments in support 
of their case. cooke mocked their use of 
examples of abuse as silly, stating that it 
was like “attempting to write a history of 
the Ulster Gentry by drawing materials from 
the annals of castle rackrent [a peculiar 
novel by Maria Edgeworth, set in Ireland 
and published in 1800]. In the same vein, 
what kind of system is it that depends upon 
ridiculing chalmers?” cooke then outlined 
the principles and labours of chalmers, 
challenging the audience if the caricature 
given by ritchie was fair to chalmers. His 
point was that if Voluntaryism depends 
upon this kind of argument then it is clearly 
wrong.

ritchie interrupted to say that he did not 
mean to ridicule chalmers. cooke noted 
the concession, driving home a clear 
advantage. “If he didn’t mean to ridicule, 
he is very unhappy in expressing his 
own meaning; for a part of the audience 
were voluntarily tickled to laugh loudly.” 
cooke then pursued his point with force, 
giving a christian defence of chalmers’ 
Extension Scheme and stating that he was 
unwilling to accuse ritchie of voluntary 
misrepresentation!

cooke then widened the breach in the 
audience by asking what ritchie would 
think if he (cooke) were to drag up the 
mutual anathematising of the two branches 
of the Seceders, the Burghers and the 
anti-Burghers? yet that was what richie 
was doing while voluntarily forgetting 
the thousand glories and virtues of the 
Established church. By now cooke 
was just getting into stride. cooke then 
outlined his plan of defence (or attack): 
first, to examine the sayings and principles 
of the Voluntaryists; secondly, to define 
Establishments and endowments; thirdly, 
to confirm their validity by appeal to the 
Scripture of the Old and new Testaments. 

V. cooKe’s aRgumenTs

as an opening argument, cooke laid out 
an introductory principle: “when you get a 
good principle, go through with it”. In short 
cooke intended to destroy Voluntaryism by 
using the Voluntaryists’ own arguments and 
carrying them to their logical conclusion. 
Here we see the simple method of cooke 
which made him such a formidable debater.
as an opener, he questioned the propriety 
of a chairman giving his opinion before 
any argument was heard. If a judge were 
to do that, what need of counsel and a 
jury? cooke proceeded to comment upon 
the chairman’s argument that “no man 
should be called to pay for the religious 
instruction of another against the light of his 
own conscience”. What if such a principle 
were applied to education? Why then are 
Protestants paying for roman catholic 
educational establishments? yet where are 
the Voluntaryists in this? Where are their 
petitions, their cries of tender conscience 
and their soirées against such? There were 
none! Having disposed of the chairman, 
cooke turned to the rest.Thomas Chalmers: Statue, George Street, Edinburgh
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explain away. But other arguments cannot 
simply be ignored. cooke considered the 
argument put forward that “it is the duty of 
every denomination of christians to support 
whatever form of religion they believe to be 
true”. This argument cooke considered to 
be heresy. cooke asked: “Is it the duty of a 
papist to support Popery? Is it the duty of an 
atheist to support atheism?” “no!” shouted 
cooke, “It is his duty to denounce both. It 
can never be any man’s duty to support 
error. Sin and duty cannot exchange places 
to support what a person believes to be 
right but to renounce what God says to be 
wrong.”

next, cooke examined the argument that 
the Jewish priests depended upon part of 
the sacrifices and had no other means of 
support. But what of the forty-six Levitical 
cities with all their rural suburbs for corn? 
How could McIntyre have missed what 
every Protestant and Sabbath school girl 
knows? Then there was the argument that 
the primitive churches were all Voluntary. 
Using his opening principle, cooke asked 
McIntyre, does the church have to do 
everything they did? The apostles worked 
miracles; should the pastor of Loanends 
work miracles? The apostles had no 
certain dwelling place; must the pastor of 
Loanends leave his comfortable residence?   
He might as well argue that since the 
Jewish church dwelt in tents therefore all 
generations should do the same.

next the argument that all missionaries 
were Voluntaries. Indeed, said cooke, at 
£100 per year by written agreement. not 
much room there for Voluntaryism, voiced 
cooke. as for the claim that ministers of 
an Established church are afraid to preach 
the gospel. This rankled with cooke and he 

repudiated it forcefully. What Endowment 
has done, said cooke, was to ensure that 
gospel-preaching ministers were retained 
to minster for flocks scattered across the 
land who would otherwise be deprived of 
a resident shepherd and left to the care of 
an occasional missionary and exposed to 
all the wiles of Popery. By contrast, how 
little Voluntaryism has done for Ireland — 
how it scarcely can hold together a few 
rickety congregations depending upon the 
generosity of the very men and churches 
whose principles they denounce!

at this point McIntyre rose to interrupt but 
cooke would have none of it. It was nearing 
midnight! cooke turned to the mantra of 
abuse of Establishment. But, said cooke, 
on the principle that since Establishments 
are stained with sin therefore they are not of 
God’s appointment, then both cooke and 
ritchie are not of God’s creation because 
they are stained by sin. The abuses of 
Establishments are not proof against their 
divine origin.

cooke drew his case to a close by issuing 
this warning. ritchie had stated that when 
boarding a ship, he never enquired of the 
captain if infidels where on board. But he 
would, said cooke, have examined the 
soundness of the vessel, the skill of the 
captain, and the seamanship of the crew. 
But who are the crew he sails with? They 
are popish and infidel and they threaten 
the safety of the ship. For a while they will 
all get on well together, but the crew will 
mutiny and then comes the struggle for 
ascendency.

cooke invited all to return the next night 
where he would complete his defence if 
permitted. By now it was approaching 1am.

First, McIlwaine of america. after some 
personal kindly remarks, he states, since he 
“played at bowls, he must take the rubber”. 
McIlwaine claimed that with the exception of 
connecticut, no american church received 
or desired assistance from the State. 
applying his opening principle, cooke 
said, if the american churches would feel 
polluted by receiving money from a slave-
State, what of those Voluntary ministers 
living in such States and receiving stipends 
from slave-holding masters? McIlwaine 
acknowledged that there were such living 
in slave-States and receiving stipends from 

slave-masters. cooke responded, “Well, 
well, the delicacy of some ministers. They 
reject State endowments but swallow and 
digest the bones, sinews, liberties and 
souls of slaves!!” cooke had clearly got 
the advantage. at this point there was an 
interruption and considerable agitation. 
Someone hissed cooke which led to 
uproar. after restoring order, cooke likened 
the hiss to a goose, to the amusement of 
many. clearly he was well into his stride and 
set about demolishing McIlwaine entirely.

next cooke turned to alexander 
the covenanter, noting the strange 
contradiction of his being in the company 
of Voluntaries. That alexander had actually 
stated that he agreed with Establishments 
was for cooke a settler. alexander had 
merely denounced their abuse. However, 
the flaw in his position was the opening of 
endowments to arians. cooke challenged 
alexander to apply his view to the reformed 
and covenanted church of 1643. Would 
that be comparable to the “faithful 
contending” of those days? One last point. 
alexander alleged that there were some 
ministers who supported the abuses of the 
present system for fear of losing their share 
of the Regium Donum. cooke replied: 
“The penetration that read his neighbours’ 
hearts could only be equalled by the charity 
that uncovered their sins!”

cooke then focused his attention on what he 
considered to be the only substantial case 
that was presented against Establishments, 
that by McIntyre. By now it was well after 
11pm. First there was the allegation that 
supporters of Establishment seemed 
reluctant to appeal to Scripture. not so, 
said cooke; there will be plenty of Scripture 
references, more than McIntyre could 

Henry Cooke: Statue, Belfast
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The Duty of the 
State to support 

the Church 
Letter from the Congregation

to the Queen Regent in 1559

John Knox landed at Leith on 2nd May 1559 and hurried up to Dundee where he joined 
the leaders of the Congregation just as the Reformation crisis was beginning. He was 
almost certainly the author of the following letter which the Congregation addressed to 
Mary of Guise, the Queen Regent.  The letter was written on Saturday 6th May and the 
Perth friaries were destroyed the following Thursday. The letter shows the clear views 
that the Scottish Reformed Church had from the beginning on the duty of the State to 
acknowledge and support the Church of Christ.

In grief and trouble of our minds, most 
excellent princess, we are constrained to 
write unto your Majesty, trusting in your 
goodness that ye will patiently suffer the 
words poured from the ground of our 
vexed hearts; for our whole expectation 
and hope was that God should make 
your Grace that instrument to set up and 
maintain his Word and true worshipping, 
to be ane defence of his poor flock and 
congregation, and the downputting of all 
idolatry, abomination, and superstition 
in this realm, in the which we did greatly 
rejoice; but now, alas, frustrated of our 
hope to our great heaviness, we find 
the contrary, our light is changed into 
murkiness, our mirth and joy into sorrow and 
weeping; for your letters’ proclamations, 
and the words daily pronounced of your 
own mouth, do altogether make for the 
downputting of God’s glory, his Word, and 
true worshipping, and to maintain and 
authorise the idolatry and abomination of 
the roman antichrist; yet notwithstanding 
for sundry causes we are moved to 
write unto your Grace, as well of some 
esperance of our old hope toward you, as 
according to our duty, to confess our Lord 
and God in the presence of princes, and 
not to be ashamed.

Madame, ye ought to consider how that 
ye are ane minister and servant to God, 
and have received of him ane office and 
ministration of ane kingdom temporal, 
wherein ye should take diligent heed to 
do that [which] is your duty, and that ye 
command nothing to be done contrary to 
the will of God expressed in his Word. Take 
heed that ye pass not the limits and bounds 
of your own office, neither enter by empire 
in christ’s kingdom usurping further power 
unto you nor [than what] he has given, 
for though all kingdoms both temporal 

and spiritual pertain to God, yet has God 
distributed the ministry diversely, that is 
the temporal kingdoms in the government 
of mortal men, and makes them princes 
of the earth, for the maintenance of 
commonwealths and civil policies. But the 
government of the spiritual and heavenly 
kingdom – the Kirk of God we mean – he 
has only committed to his Son christ, 
for he is the Head thereof, all others are 
her members under him. Howbeit there 
be divers offices and sundry gifts to be 
ministered to sundry persons, according 
to the measure of the gift of christ, yet 
they altogether are members of christ’s 
body, he only being Head and King of that 
kingdom. 

So understand yourself, most noble 
Princess, in christ’s kingdom to be ane 
servant and no queen, having no pre-
eminence and authority above the Kirk, or 
any power in that kingdom, to open your 
voice to command any other thing nor 
christ has taught, for that kingdom, as 
says St James, has one lawgiver. Beware, 
therefore, that ye take no authority upon 
you above the Kirk of christ, for then seek 
ye to be equal with him who can have no 
marrows [companions]. 

It is known what came of the angels for 
their proud counsel, and also of our father 
adam, that he could not be content of 
the cheffly [either first or high] estate 
wherein he was created, but climbing 
in equality with God, fell in the deep pit 
of all misery. The proud Pharaoh, that 
tyranfully [tyrannically] usurped the empire 
above the people of God, was brought to 
destruction. nebuchadnezzar for his pride 
that did not humble himself under the 
Highest and was casten from his empire 
as ane beast.   Sennacherib, boasting 

12 The Bulwark
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himself to have power above the kingdom 
of God as above other kingdoms, ended 
miserably. The wicked antiochus and his 
tyranny used upon the Kirk of God is to 
be remembered, and also the end of all 
empires that made battle or usurped 
power against the Kirk of God. 

By these examples, we would your Grace 
should keep you within the bounds of 
your own vocation, exercising justly the 
authority temporal given to your Majesty, 
and suffer Christ truly by his Word to 
rule his own kingdom. Draw back again 
such letters and directions as inhibits the 
messengers of God sent by him to show 
their message. ye may not close the 
hands of God, neither may he stop his 
mouth that he shall not speak, neither may 

ye affront the persons by whom he should 
speak; he will speak when he will and by 
whom he will. He has spoken sometime by 
voice, no form seen, sometime by women, 
sometime by private persons without 
any ordinary vocation, and sometime by 
Balaam’s ass. We should not look on the 
person that speaks but on the thing that 
is spoken, and if it be God’s Word that is 
spoken, we ought to hear and receive it, 
howbeit that the person that speaks have 
no ordinary vocation, for howbeit God has 
appointed in the Kirk ordinary vocation 
to continue, yet is he not himself so 
astricted thereunto, but he may and does 
send oft times persons called by himself 
extraordinarily, and that happens most 
commonly when the ordinary ministers are 
corrupt. 

But Madam, our ministers that ye have 
inhibited are sent of God, the which is 
manifest in that they speak nothing but the 
words of God, and as they are ordinarily 
called according to the order that is 
required in the Scriptures of God, so they 
being sent of God and ordinarily called to 
christ’s ministry, we may not despise them 
nor forsake them, but ought to receive 
them, hear them and assist them, for 
christ does count those things done to his 
ministers, whether it be evil or good, to be 
done to himself. 

Herefore, your Grace should beware that 
ye command not them to keep silence 
that God has sent to speak, and that ye 
forbid not men to hear and receive them 
that God has commanded to be heard and 
received; for if ye do otherwise and make 
ordinance against the Word of God, ye will 
provoke his wrath, and we of necessity 
must disobey your ordinance, for God in 
us ought to have the first place; we should 
know him to be our God, and his glory 
to be given to none other; we are taught 
to know the difference betwixt God and 
caesar, and give every one of them their 
duty, to caesar that pertains to him, and 
to God that pertains to him; your Grace 
would not think the excuses reasonable 
of a subject manifestly transgressing your 
commandment and law, alleging that his 
master did so command him; in likewise 
no excuse reasonably can we have before 
our God, if for princes’ command we 
break his ordinance. The apostles teach 
us to obey God before men. 

The midwives of Egypt are commended, 
and God blessed them, because they 
regarded not the king’s commandment, 
but preserved alive the infants of Israel. 
The parents of Moses are commended in 

his preservation, and that they regarded 
not the king’s commandment. rahab of 
Jericho is magnified for receiving of the 
spies contrary the king’s commandment. 
Tobit observed the laws of God, despised 
the king’s commandment, suffered trouble 
therefore, and is with all men extolled. 
The children that were put in the oven 
condemned the king’s commandment 
(nebuchadnezzar’s), would not kneel 
before the image, and so did Daniel in 
praying to God. Eleazer and the widow 
with her seven sons refused to obey the 
king’s commandment , and suffered death 
therefore. The prophets and the apostles, 
and all the martyrs, did disobey the 
commandments of emperors and princes, 
suffering torment most constantly, to their 
eternal commendation, whose example 
we ought to follow, doing that thing which 
God commands, and not turn therefrom 
for the commandment or threatening of 
any creature. 

This constant and stable serving of God 
ought ye to nourish in us your subjects; 
but if ye misuse your authority, compelling 
men to turn from their Lord God, be sure 
their blood will be required of your hands. 
We perceive the craft of our enemies which 
labour that your Grace should command 
things unjust, that we disobeying the 
same according as we are commanded 
of God, that they may cry out upon us as 
disobeyers of authority, seditious persons, 
and troublers of the commonwealth; 
but this name is not of new given to the 
true members of christ’s Kirk. amos the 
prophet was called by amaziah the priest 
to be ane seditious person, and maker of 
the people to rebel against the king. The 
prophet Jeremy was so reputed. The city of 
Jerusalem which was the city of God, was 
called ane city of sedition, and rebellious 

Mary of Guise
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The Wishart 
Conference 

in St Andrews

Rev david campbell
Mr Campbell attended the Wishart Conference, organised by the 

Wishart Society and held in St Andrews on Friday 30th August 2013. 
We are grateful to him for the following critical report.

against kings. Elijah the prophet was 
called the troubler of Israel. The apostles 
were called troublers of the world, and 
this name your Grace has in your mouth 
by them who are the very troublers of 
commonwealths and the downputters of 
all princes’ authority by their false usurped 
jurisdiction.

Madame, be not deceived by that lying 
spirit in the mouth of these false prophets, 
nor corrupt in your judgment to usurp in 
you further power than God has given, nor 
persecute the saints; but by your authority 
set forwards the glory of God, maintain his 
Kirk in their own liberty, and downthring 
[down tread] all abomination and papistry; 
the which most humbly we your poor 
subjects beseeches your Grace to do, 
having pity upon us that do seek the glory 
of God, and your Grace true obedience. 
It were a thing most lamentable to raise 
up [rebel] from our God and give us to be 
devoured in the mouths of our enemies, 
whose wickedness is mekill [much] to 
suffer; but to maintain the same is so great 
ungodliness that we with tears call upon 
God to preserve your Grace therefrom. 

not troubling your Grace with longer letter, 
we are pressed to confess, and to make 
manifest unto your Majesty that we by the 
help of God will pass forward in his way 
that we have begun; his ministers and 
his Word we cannot refuse, but receive 
and assist at our powers according to his 
commandment, and ever denies to join 
us again unto the abominations which we 
have forsaken, though all the powers of the 
earth will command the contrary, for God 
is to be feared and obeyed above men; 
but most humbly in all obedience debtful 
[due] to your Majesty, in peace, in war, in 
body, in goods and lands, we submit us, 

so that nothing shall want on our part that 
pertains to your Grace, whereof ye have 
had experience in times past, and shall 
have in all time coming; this our letter 
receive in good part although it be not 
so reverently  and discreetfully written as 
others; in that case be merciful and good 
to us, and impute the same to the grief 
and vexation of our hearts, that suffered 
us not to measure and order our words as 
appertained your Excellency; praying the 
Eternal God to instruct, strengthen, and 
lead your Grace by his Spirit in that way 
that is pleasing to him. Written the sixth of 
May the year of God 1559.

your humble and obedient subjects,

Professors of christ’s Evangel

John Knox

Jan - Mar 2014  17
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account by Sir David Lindsay of cardinal 
Beaton’s assassination. This source is 
all-important for the study of Wishart and 
it continues to be of great interest. It was 
quoted by John Foxe in his Acts and 
Monuments and it was taken from that 
work by John Knox and inserted in his own 
History. The authorship of this account is 
a genuine historical problem and several 
suggestions could be offered. 

Professor alec ryrie cited Tom Freeman, 
an authority on John Foxe, as suggesting 
in a paper in 1996 that the source of John 
Foxe’s information about Wishart was 
John Winram. Winram was the sub-prior 
of St andrews who preached on the day 
of Wishart’s trial and who later became a 
Protestant and the Superintendent of Fife. 
Professor ryrie asserted throughout his 
lecture that Foxe’s material on Wishart was 
really Winram’s, and styled the resulting 
picture ‘Winram’s Wishart’ in an attempt to 
build his thesis that ‘Knox’s Wishart’ was 
quite a different character. 

In private correspondence with Professor 
ryrie after the conference, however, 
it was established that Freeman was 
conjecturing that Foxe’s other information 
about Scotland came from Winram but that 
Freeman expressly excluded the material 
about George Wishart from this conjecture. 
He was not suggesting that Winram was the 
author of the 1548 account. Thus Professor 
ryrie’s idea about ‘Winram’s Wishart’ falls 
to the ground. We mention this here for the 
public record because Professor ryrie’s 
lecture gave such prominence to the claim 
that Foxe’s Wishart was a portrait by John 
Winram. The suggestion was even made 
that John Winram gave the material to 
Foxe ‘as a kind of act of penance’ for his 
involvement in Wishart’s trial, but this too 

I. The WIshaRT socIeTy

It is to the credit of the Wishart Society 
and its principal organiser Lt col. Jack 
Wishart that the life of George Wishart the 
Scottish reformation martyr was formally 
remembered five hundred years from his 
birth and in the place of his final testimony 
– St andrews.  attending the conference 
was a privilege, and the company of sixty 
Wisharts with over forty others interested 
at various levels in the life and death of 
George Wishart gave the event something 
memorable. Lt col. Wishart’s long-time 
interest in his family name and in famous 
Wisharts has yielded interesting results 
including as many as twenty-seven 
worldwide variations of the name and a 
large network of ‘cousins’. 

Whether the Wishart Society obtained all 
that they were looking for from the array 
of professional historians lined up to speak 
is, however, another question. The focus 
on George Wishart the martyr is a most 
heartening aspect of Lt col. Wishart’s 
work, but the Wishart Society’s experience 
of current professional historians might 
lead them in the future to look elsewhere 
for information about their most eminent 
relative. One obvious starting-place would 
be the writings of David Hay Fleming who 
contributed so much to St andrews and 
to the study of the Scottish reformation. 
astonishingly, the name of Hay Fleming 
was not so much as mentioned at the 
conference.

There were six speakers, all recognised 
in their own academic field. Some of the 
speakers took Wishart more seriously 
than others, but the prevailing atmosphere 
among them was one of disparagement and 
none of the speakers were strong enough to 

stand against this. Looking back, it seems 
inappropriate and distasteful to gather 
together, five hundred years after a martyr’s 
birth, in the presence and at the invitation of 
his relatives, in order to denigrate him. Surely 
some respect was due to the occasion. 
Furthermore, the nakedly anti-reformation 
bias was unworthy of serious historians who 
should be trying to restrain their personal 
religious prejudices when they approach 
their subject. Throw-away and perhaps 
light-hearted remarks made in discussion, 
to the effect that historical facts would leave 
professional historians without a job to do, 
disclose the sad reality of a flippant and 
cynical approach to history. In some of the 
lectures hard facts were less common than 
one would have expected, and conjecture, 
opinion, and unfounded, and even ridiculous, 
guessing were to the fore. 

Three aspects of the conference lectures 
need to be challenged directly – (i) the charge 
that Wishart and Knox headed a dubious 
tradition of reliance on direct prophetic 
revelations; (ii) the attempt to rehabilitate 
cardinal David Beaton and to smear Wishart 
with unpatriotic criminality; (iii) an unfounded 
assault on John Knox as Wishart’s weak-
minded and self-appointed assistant who 
was trying to recover his reputation after 
deserting his master. Before addressing 
these aspects, we want to take up some 
significant points about one of the sources 
for the life and death of George Wishart. 

II. The 1548 accounT of 
WIshaRT’s lIfe

Discussion developed in several lectures 
around the central source for George 
Wishart’s life, by an unknown author and 
printed in 1548, within two years of the 
martyr’s death, as an appendix to an John Foxe
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(ii) The Rehabilitation of Cardinal Beaton 
Professor roger Mason’s lecture on ‘Wishart 
and St andrews’ was most unfortunate 
in the circumstances. at a lecture to 
commemorate Wishart, organised by 
his relatives, he sought to justify the man 
responsible for Wishart’s being burnt to 
death, and who sat and watched the 
spectacle. Ordinarily people who burn 
others to death are regarded with horror, 
but not by our modern historians (and 
we have not forgotten about calvin and 
Servetus, see Bulwark October-December 
2010). The guilt of judicial murder is made 
even worse when the murderer is a religious 
hypocrite as cardinal Beaton was with his 
luxurious lifestyle and his eight or more 
illegitimate children. The worst, however, 
that Professor Mason could say of Beaton 
was that he was ‘a worldly prelate’ and a 
‘clerical careerist and pluralist’. The correct 
view of him, so we were told, was that he 
was the great Scottish patriot ‘defending 
Scotland from English aggression and from 

a holy war against the catholic religion’, 
while George Wishart was a devious political 
agent, a traitor, and a genuine heretic! 
Even more absurd was Professor Mason’s 
assertion that what was done to Beaton 
by his assassins ‘was no less heinous than 
what he had done to Wishart.’ We do not 
deny that ‘the deed was foully done’ but 
unlike Wishart, and in a way that evidenced 
retributive justice in the affairs of men, it can 
rightly be said of Beaton, ‘the loon was well 
away – the man we weel could want.’

Professor Mason’s lecture had fascinating 
material about St andrews in the time 
of Wishart and he reminded us that we 
needed to project ourselves back to the 
circumstances of the period to get a true 
picture. One useful perspective to keep in 
mind, for example, was the population of 
St andrews and of Scotland at this time. 
In 1580 St andrews was still a relatively 
large town but the population was only 
2000–3000. It was then the sixth or 

now falls to the ground. The true source of 
the 1548 account remains an interesting 
subject and it is just possible that John 
Winram did write it, or even that Wishart 
himself was the author (David calderwood 
asserts that he wrote something in prison 
that was suppressed). These are fascinating 
questions and we hope that further work will 
be done on them. 

We presume, naturally enough, that 
Professor ryrie’s mistake over Freeman 
(‘ryrie’s Freeman’) was accidental, rather 
than a deliberate attempt to deceive the 
conference and to propagate a myth. 
By the same token, we would expect 
Professor ryrie and others to extend charity 
to Protestant historians such as Foxe and 
Knox if they happen to find a mistake or 
inaccuracy in their writings. Being fallible 
themselves, they should make allowance 
for the fallibility of others. not everyone who 
makes a mistake is a ‘myth-maker’. Knox 
was described by Professor ryrie as ‘not 
the most punctilious historian of his age’, 
but we would be interested to know which 
Scottish historian of his age was more 
punctilious than Knox?
     
III. ThRee unsaTIsfacToRy lecTuRes
      
Let us now consider the three aspects of 
the conference, mentioned above, that 
need to be rebutted.

(i) Prophecy charges 
Professor alec ryrie’s lecture entitled 
‘Scotland’s Turbulent Prophet’ was as 
much an attack on John Knox, John Welsh, 
robert Bruce, John Livingstone, and the 
whole Scottish reformation, and a chance 
to ‘have fun with robert Blair’ and his 
supposed belief in prophetic inspiration, 
as it was to do with Wishart. It is not true 

to state, as Professor ryrie did, that Knox 
claimed for himself or for Wishart the ‘spirit 
of prophecy’ in the proper sense of the 
term. Both men firmly believed and taught 
the ordinary reformed doctrine of the 
completeness of Scripture. Their supposed 
foretelling of future events can be accounted 
for by astute sagacity and the prayerful 
study of providence in the light of known 
scripture principles of divine government. 
neither Wishart nor Knox was attempting 
to prophesy in the strict sense. They had 
a burden of prayer, and the Word of God 
guided their warnings. Furthermore, there is 
nothing ‘uncalvinistic’ or uniquely Scottish 
about maintaining that the Holy Spirit uses 
the Scriptures to guide believers in matters 
of providence and in the concerns of the 
soul for eternity. Direct revelation is another 
matter entirely, and neither Wishart nor Knox 
looked for or promoted such extravagances.

Professor ryrie went out of his way to 
express his disbelief in the working of divine 
grace in the souls of ministers of the gospel 
and those who hear God’s word from 
them. He mocked the famous account of 
robert Bruce’s prayer for the help of God’s 
presence in preaching, overheard by an 
ignorant bell-man. The incident, preserved 
in robert Wodrow’s Life of Bruce, presents 
something alien to the modern secular mind. 
The attempt to construe the event as a 
charismatic-style search for extra-revelation 
simply exposed the speaker’s unfamiliarity 
with the effect of the Holy Spirit in the 
hearts of christians. That secular history 
professors do not believe in such things is 
sad, but not surprising, and it is no argument 
against their reality. church historians must 
remember that expertise in history does not 
necessarily make them experts in religious 
experience, and they may need to speak 
modestly on this subject.

Cardinal Beaton
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seventh largest population centre in 
Scotland. The lecture was ruined, however, 
by the Professor’s outrageous treatment of 
Wishart and Beaton, his cartoon-version 
of Knox, and his dismissal of Knox, Foxe, 
George Buchanan, and andrew Melville as 
contributors to mythology. There is nothing 
more mythological in Scottish history than 
‘Knox the bogeyman’ who haunts the 
minds of history professors and the rascal 
multitude alike.

(iii) Foolish and Unlearned Questions
Sad to say, Professor Jane Dawson’s 
address on ‘Knox and Wishart: Elijah’s 
mantle?’ was yet another lecture that 
illustrated much of what is wrong with 
modern secular history in its views of our 
religious past. This is particularly regrettable 
when it is books by such as Professor 
Dawson that are recommended for further 
insights into the Scottish reformation. 

continuing the myth of the evil genius, 
Professor Dawson painted Knox in as dark 
and despicable colours as we have had the 
misfortune to hear. Facts, however, were 
few and far between in all this. What struck 
me was the exhortation of Paul to Timothy: 
“but foolish and unlearned questions 
avoid.” One foolish question raised by 
Professor Dawson was whether it was 
possible that John Knox could wield a two-
handed sword, or whether he made the 
story up, or just carried the sword for show. 
What was wrong with the simple, obvious 
explanation that Knox carried a two-handed 
sword because he could use a sword 
and because on at least two occasions 
an attempt was made on Wishart’s life? 
Instead we were given a childish picture of 
a weak-minded inadequate who was taking 
part in some kind of charade to bolster his 
own reputation. But what evidence is there 

that Knox ‘invented a task for himself’ and 
resorted to using a ceremonial prop? His 
passing remark about the sword is, in any 
ordinary judgment, strong evidence that 
he was a competent swordsman; and 
in the absence of any other evidence, 
this is the position that the professional 
historian should adopt. History which is not 
evidence-based is myths and fables.

The ridiculous notion, built on a Victorian 
painting, that in his account of Wishart 
Knox was creating a passion narrative with 
Wishart at the centre, and that Knox did 
this to redeem himself for having deserted 
his master before his trial and execution is 
not even worth relating. Professor Dawson 
did not come close to proving her peculiar 
assertion that ‘without Wishart, Knox would 
not have been Knox’. This dictum grossly 
overstates the case and while Wishart’s 
influence on Knox was doubtless immense, 
Knox was a remarkable man in himself, and 
had a truly remarkable sequence of events 
in his life between 1546 and 1560. another 
substantial influence on him was Calvin, but 
not even calvin ‘made’ Knox. 

IV. ThRee beTTeR lecTuRes 

a lecture by Professor Martin Dotterweich 
on ‘Wishart in England’ uncovered recent 
evidence that Wishart studied in Louvain 
rather than in aberdeen as had previously 
been thought. Professor Dotterweich 
dealt fairly and carefully with the supposed 
heresy sermon of Wishart’s in Bristol in 
1539, concluding that it was unlikely that 
Wishart actually preached the heresy 
alleged. Interestingly, Hay Fleming had 
a contrary opinion on this point. a full 
description of Wishart’s appearance was 
given and the authenticity of the famous 
painting of Wishart was discussed. The 

words of robert Louis Stevenson were 
quoted in connection with Emery Tylney’s 
description – ‘surely the most affecting 
historical document in the world.’ Martin 
Dotterweich’s approach was welcome and 
his historical insight came across as reliable. 
His contribution to the Oxford Dictionary of 
National Biography is one recent scholarly 
assessment of Wishart that would repay 
careful reading.

Professor Ian Hazlett’s lecture on ‘Wishart 
and the Swiss confession of Faith’ 
reminded us that we do not have a single 
word of testimony directly from Wishart 
himself, and also that terms such as 
‘reformed’ and ‘calvinistic’ are to be used 
guardedly when defining his theology. We 
heard an interesting history of the making 
of the First Helvetic confession of 1536 
and some of its unique features. Evidence 
connecting Wishart to Henry Bullinger 
was also explained. The present writer 
does not agree with all Professor Hazlett’s 
conclusions regarding the role of creeds, 
and in particular it seems an overstatement 
of the case to suggest that clauses in the 
Helvetic confession of 1536 and the Scots 
confession of 1560 calling on those who 
disagreed to give a challenge in writing 
were intended to remove the binding nature 
of the creed at the time. They could as 
easily be understood as firm and ingenuous 
assertions of a position which the framers 
were willing to defend. as the Preface to 
the Scots confession says: ‘and, therefore, 
by the assistance of the mighty Spirit of the 
same our Lord Jesus, we firmly purpose to 
abide to the end in the confession of this 
our faith.’

Professor Hazlett’s lecture was 
supplemented by a short study identifying 
Wishart as the link between Patrick 

Hamilton and the Scots confession by 
Professor Iain Torrance. Pushing the 
same point concerning the role of creeds 
a degree further, Professor Torrance 
identified five more parallels between the 
two reformed confessions and Hamilton’s 
known theological views. These were i) 
the doctrine of original sin, ii) an explicit 
christology, iii) an understanding of the 
marks of the church, iv) an orthodox 
view of ministerial power, v) an extended 
account of the two sacraments. although 
Hamilton did not deal with the sacraments 
expressly, it is fair to conclude that he 
was more in line with the later calvinistic 
and reformed approach to systematic 
and creedal statements than to an overtly 
Lutheran one. Professor Torrance’s 
contribution was informative and generally 
balanced. 

V. conclusIon

reports of the Wishart conference in 
christian media sources can be found at 
these links. They are more positive than this 
one but they should be read with caution. 

http://www.christian.org.uk/news/martyr-
george-wishart-remembered-500-years-on

and 

http://www.christiantoday.com/article/
500th.anniversary.of.birth.of.george.
wishart.marked/33817.htm

The Wishart Society website contains 
useful information and links to material on 
Wishart. The present writer spoke on the 
subject of George Wishart at the recent 
Scottish reformation Society aGM. This 
lecture is due be given again in Inverness 
on 20th January (DV).
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We are not sure what Dr Holmes’ line will 
be in his talk but we suspect, from his 
PhD research proposal on the internet, 
that that he has somehow discerned a 
‘continuity’ between pre-reformation and 
post-reformation Scottish worship, where 
the latter is represented by Knox’s Book 
of Common Order and other liturgical 
writings. We are just guessing, however, 
and his talk may well take a completely 
different direction. One thing that is likely, 
though, is that his argument will involve a 
misunderstanding and attempted blurring 
of the differences between Romanism and 
Protestantism. 

The two pillars of the Scottish reformation, 
and of Protestantism, are the authority 
of the Bible as the Word of God, and the 

doctrine of Justification by Faith, which is 
derived from the Bible. roman catholicism 
rejects both these doctrines, and there is 
no middle road between acceptance and 
rejection. Those that reject these doctrines 
make common cause with romanism 
against Protestantism and against christ. 
One of the original aims of the Scottish 
Reformation Society was ‘to diffuse sound 
and scriptural information on the distinctive 
tenets of Protestantism and Popery’. 

It might be a good thing if some bold 
and compassionate Protestants could 
attend the Scottish church History Society 
meeting and attempt to ‘diffuse sound 
and scriptural information’ among the 
assembled historians. Dr Holmes’ talk is on 
Wednesday 26th February at 2.30pm (DV).

Strange talk 
on the Scottish 

Reformation
The Scottish church History Society 
organises a programme of meetings each 
winter and spring, held in the Senate room 
of the Free church college in Edinburgh. 
The full programme for the current series 
can be found on the internet. One meeting 
this year has the extraordinary title ‘The 
Scottish reformation was not Protestant’. 
The speaker is rev Dr Stephen Holmes, 
a former Benedictine monk and now a 
Scottish Episcopalian minister (assistant 
priest) at Old St Paul’s, Edinburgh. 

certainly Old St Paul’s, Edinburgh is not 
Protestant, with its daily ‘Mass’ and its  
‘High Mass’ services; but we think that the 
general public will take some convincing 
that the Scottish reformation was not 
Protestant. Casting off the Pope and the 
Mass and adopting the Bible, reformed 
worship, and the doctrine of Justification 
by Faith – which the Scottish Parliament 
did in 1560 – would seem to most people 
to be sufficiently ‘Protestant’ to justify the 
name. Old St Paul’s, by contrast, may 
have separated from the Pope, but it has 
not cast off the Mass, and neither has it 
embraced the Bible, as can be seen by the 
woman curate on the staff and the support 
that it apparently gives for homosexuality. 
For these reasons we would deny the 
church the name Protestant – which it 

would probably be quick to repudiate 
anyway – and we would equally deny 
that it has any spiritual kinship with the 
Scottish reformation. If the Lords of the 
congregation were to rise up and visit the 
church, they would make a speedy end 
both of the idolatrous artefacts and of the 
worship which has so little regard for the 
authority of Scripture.

It was not always so at Old St Paul’s. From 
1832 to 1838, the incumbent was D.T.K. 
Drummond who was robustly evangelical 
and Protestant. In the 1840s he left the 
Scottish Episcopal church, along with a 
number of evangelical ministers, essentially 
because of the Romanising influence that 
was coming in from the Oxford movement. 
a few years later he was instrumental, 
along with James Begg and several other 
ministers, Presbyterian and Episcopal, in 
founding the Scottish reformation Society 
‘to resist the aggressions of Popery’. To 
the Society’s first publication in 1851, he 
contributed a lecture entitled ‘Illustrations 
of Popery in the Life and Times of John 
Huss.’ In the 1860s and 1870s he was on 
the council of Publication for the nichol’s 
Series of reprints of the works of eminent 
English Puritans such as Thomas Goodwin, 
richard Sibbes, Stephen charnock, 
Thomas Brooks, and Thomas Manton.

Rev DTK Drummond, a former incumbent of Old St Paul’s, Edinburgh
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that I was a sinner 
before God with an 
extremely disturbed 
conscience. I could 
not believe that he 
was placated by 
my satisfaction. I 
did not love, yes, I 
hated the righteous 
God who punishes 
sinners, and secretly, 
if not blasphemously, 
certainly murmuring 
greatly, I was angry 
with God and said, 
‘as if, indeed, it is 
not enough, that 
miserable sinners, 
eternally lost through 
original sin, are crushed by every kind 
of calamity by the law of the decalogue, 
without having God add pain to pain 
by the gospel and also by the gospel 
threatening us with his righteousness 
and wrath!’ Thus I raged with a fierce and 
troubled conscience. nevertheless I beat 
importunately upon Paul at that place, 
most ardently desiring to know what Paul 
wanted.

“at last, by the mercy of God, meditating 
day and night, I gave heed to the context 
of the words, namely, ‘Therein is the 
righteousness of God revealed … as 
it is written, The just shall live by faith’. 
Then I began to understand that the 
righteousness of God is that by which 
the righteous lives by a gift of God, 
namely by faith. and this is the meaning: 
The righteousness of God is revealed 
by the gospel, namely, the passive 

righteousness with 
which the merciful 
God justifies us by 
faith. … Here I felt 
that I was altogether 
born again and had 
entered paradise 
itself through open 
gates. There a 
totally other face of 
the entire Scripture 
showed itself to 
me. Thereupon I 
ran through the 
Scriptures from 
memory. I also found 
in other terms an 
analogy, as, the work 

of God, that is, what 
God does in us, the power of God, with 
which he makes us strong, the wisdom of 
God, with which he makes us wise, the 
strength of God, the salvation of God, the 
glory of God.

“and I extolled my sweetest word with a 
love as great as the hatred with which I had 
before hated the word ‘the righteousness 
of God’. Thus that place in Paul was for 
me truly the gate to Paradise. Later I read 
augustine’s The Spirit and the Letter, 
where contrary to hope I found that he, 
too, interpreted God’s righteousness in 
a similar way, as the righteousness with 
which God clothes us when he justifies 
us. although this was heretofore said 
imperfectly and he did not explain all 
things concerning imputation clearly, it 
nevertheless was pleasing that God’s 
righteousness with which we are justified 
was taught.”

Martin Luther’s 
discovery of the 

righteousness of God

“I had indeed been captivated with an 
extraordinary ardour for understanding 
Paul in the Epistle to the romans. But up 
till then it was not the cold blood about 

the heart but a single word in chapter 1 
… that had stood in my way. For I hated 
that word ‘righteousness of God’. Though 
I lived as a monk without reproach, I felt 

In 1545, in the preface to a collected edition of his Latin writings, Luther gave an 
account of his personal discovery of the way of salvation. The probable date of the 
event that he is describing is 1519, though this is not certain.

Luther as a Monk

The University of Wittenberg where Luther was teaching in 1519
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John Knox
Centenary Conference

1514 - 2014

Faith Mission Bible College 
4th - 5th April 2014

Programme

9.15 am
‘The Preacher’s Pen: 
John Knox the Writer’ 
Matthew Vogan

10.45 am 
Refreshments

11.00 am
‘John Knox and Church-
State Relations’ 
Gavin Beers 

12.30 pm 
Buffet Lunch

Saturday 5th

Information

Venue
The Faith Mission Bible College  
2 Drum Street, Edinburgh, EH17 8QG  

Accommodation
There is limited overnight accommodation 
for up to 30 attendees. The cost with  evening 
meal, supper, breakfast and lunch is £40.00. 

Catering  
For those arranging  their own overnight 
accommodation and for day visitors,  
meals are available as follows: 
Friday Evening Dinner:    £10.00  
Saturday Lunch:           £6.00 

Registration
Attendees must register in advance. The fee is 
£10.00, which includes tea and coffee.

Directions
See map on Faith Mission website 
www.fmbc.ac. Parking is available.

Main Speakers

Rev Gavin Beers 
Minister of the Free Church of Scotland 
(Continuing) congregation in Ayr and 
Lecturer in Hebrew and Old Testament 
at the FCC Seminary, Inverness.

D J MacLean
A member of Cambridge Presbyterian Church 
and a Fellow of the Institute and Faculty of 
Actuaries. Head of UK Actuarial at HSBC.

Rev David Silversides  
Minister of the Reformed Presbyterian 
Church of Ireland congregation in 
Loughbrickland, Northern Ireland.

Matthew Vogan 
A local authority project manager in 
Inverness.

Rev Keith Watkins
Minister of the Free Presbyterian Church of 
Scotland congregation in Lancashire.

Further information from the Organising Secretary:  Rev John J Murray 
Tel: 0141 620 3983     Email: murray.johnjames@gmail.com
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Chairman’s introduction

‘John Knox and Church Government’  David Silversides

Refreshments 

Short talks  

1) ‘John Knox and the Edinburgh High Street’  A Macleod 

2 ) ‘John Knox and the Cowgate’ John J Murray

3 ) ‘John Knox’s Courage’  Douglas Somerset.  Discussion            

Dinner

‘John Knox and Church of England Worship’.  Keith Watkins

Refreshments

‘John Knox on the Lord’s Supper’  D J MacLean 

Supper ( for residents) and Worship

1.45 pm

2.00 pm

3.30 pm 

4.00 pm

6.00 pm

7.00 pm 

8.00 pm 

8.15 pm

9.30 pm 

Friday 4th

Bookstall Knox Tour Publication

There will be a bookstall with 
all the publications of the 
Society together with other 
literature on John Knox.

After lunch on the Saturday 
there will be an opportunity 
to visit the Knox sites in 
central Edinburgh.

It is expected that some of the 
papers given at the Conference 
will be published.
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RepoRT on luTheR TouR 
In sepTembeR 2013 
The Society’s Luther tour, organised by Dr 
robert Dickie, took place at the beginning 
of September. a party of a dozen visited 
most of the principal sites connected with 
Luther’s life: Worms, Marburg, Eisenach, 
Erfurt, Eisleben, Mansfeld, Wittenberg, 
and some other places as well. Wittenberg 
was overwhelming, especially the Luther 
museum, and it would take days to digest 
the fascinating exhibits on display. Luther is 
held in high regard in Germany, and many 
places are being refurbished in preparation 
for the five hundredth anniversary in 2017 of 
the nailing of the ninety-Five Theses to the 
door of the castle church in Wittenberg. 
The Society would like to express its great 
thanks to Dr Dickie for organising the tour.

pRoposed geneVa TouR 
In ocTobeR 2014
Following the successful Luther tour, 
Dr robert Dickie is hoping to organise 
a Geneva tour on behalf of the Society 
in October 2014 (the intention being 
to coincide with the school holidays). 

The cost (including admission fees to 
museums, etc) for a person sharing a 
room (twin or double) would probably be 
around £70 per night. Single occupancy 
would be approximately twice that. The 
trip would probably be for three nights. The 
cost of air fares would be over and above 
this. Further details will be posted on the 
Society’s website once a final decision is 
made (DV).

VIdeo of 
sIxmIleWaTeR ReVIVal 
a video of the Ulster Sixmilewater revival 
of 1625, made about a year ago by Irish 
Worthies, has been posted online at:
http://vimeo.com/73024916 

It is free to view and lasts about fifty minutes. 
We have not viewed the whole of it, but 
what we have seen is well worth watching.

John Knox confeRence In
apRIl 2014 
For full details of the John Knox conference 
on 4th-5th april 2014, see pp28-29.

Society News

neW publIcaTIons
The Society has just published a second edition of The Men of 
Skye by rev roderick Maccowan, 235 pp, £9.95 (including 
p&p). Maccowan was the Free church of Scotland minister 
in Kiltarlity from 1908 to 1936.  The first edition was published 
in 1902. It gives an account of the christian worthies of Skye 
in the nineteenth century – the fruit of the remarkable revivals. 
This edition reproduces the original text but is enhanced with 
photographs and translations of the Gaelic.

The fourth volume of the Scottish Reformation Society 
Historical Journal is due to appear imminently. This issue 
carries articles on the reformation in aberdeen in 1559-60, 
the Presbyterian commissions of the 1690s, the Jonathan 
ranken anderson case of 1852, the Edinburgh anti-
Burghers of the twentieth century, and other material. 

Both publications are available from the Society 
info@scottishreformationsociety.org or through the Society 
website www.scottishreformationsociety.org

Following the visit of the itinerant evangelist John Farquharson in 1805, and 
the conversion of the blind fiddler Donald Munro, the Isle of Skye was  greatly 
blessed with a number of revivals and with a succession of godly men.  First 
pub lished in 1902, this book sought to ‘perpetuate the memories of the worthy 
“fathers” of Skye’. Roderick MacCowan’s hope was that ‘the example of their 
lives may serve as a stimulus to many’. At a time when true religion is rapidly 
 retreating in Skye, it is right to remember what the island was like, and, by God’s 
grace, will be like once again. This edition reproduces the exact text of the origi-
nal, with the addition of photographs and of translations of the Gaelic material.

Front Cover:
A view of Struan, Skye. The Rev. Roderick MacLeod’s burying 
place, and the church at which he ministered prior to his call to 
Snizort, appear at bottom right. (Photo:  Naomi  Clemence)

Rev. Roderick MacCowan (1871-1948), a native 
of Skye, wrote this book when he was a  divinity 
student with the Free Presbyterian Church 
of Scotland. He subsequently joined the Free 
Church of Scotland, ministering in Kiltarlity 
from 1908 to 1936. He was a zealous Protes-
tant and a defender of the Sabbath, and  collected 
a vast library of Highland and Gaelic works.

Scottish Reformation Society
The Magdalen Chapel, 41 Cowgate, Edinburgh EH1 1JR

www.scottishreformationsociety.org
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 Aberdeen Branch 

Meetings are on Fridays in the Dunbar St Hall, 
Old aberdeen, aB24 1UU at 7.30pm (DV).
28th February, ‘Hugh Martin: Troubled 
Genius’, rev D Somerset (aberdeen)
28th March, ‘The 1707 Treaty of Union for 
Today’, Dr Jeffrey Stephen (Dufftown)

Lewis Branch 

Meetings are on Fridays in the nicolson 
Institute, Stornoway at 7.30 pm (DV).
10th January, ‘Scotland transformed: the 
effect of the Reformation on Church and 
society’, Dr robert Dickie (Stornoway) 
21st February, ‘Why did Scotland require 

reformation?’, rev Dr Wayne Pearce 
(Portree)
14th March, ‘Knox: the man with the vision’, 
rev John J Murray (Glasgow)

Inverness Branch 
Meetings are on Mondays in the Free 
Presbyterian church Hall, chapel St, 
Inverness at 7.30pm (DV) (note the change of 
venue).
20th January, ‘George Wishart – reformer 
and Martyr’, rev D campbell (Edinburgh)
17th February, ‘Peter Grant’, rev Jack 
Seaton (Inverness)
17th March, ‘The Perseverance of the 
Saints’, rev James clark (Inverness)

Branch News
The following branch meetings have been arranged for the 2013-14 session.
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MeMbership & bulwark subscriptions

all correspondence regarding Membership and bulwark subscriptions should 
be sent to the Membership secretary, Mrs Deborah coghill, Free church 
Manse, outend, scalpay, isle of harris, hs4 3YG.

the subscription is £7 per annum for membership of the society and 
£8 per annum for the bulwark. Membership forms can be obtained 
from the Membership secretary or downloaded from the website 
www.scottishreformationsociety.org
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