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Following the reformation, the church 
of rome was determined either to win 
back England or to destroy her power 
and influence. At that time, her closest 
neighbour, Ireland, was a politically 
unstable, poverty-stricken land with a 
struggling church-reform movement. all of 
these factors meant that ‘the Emerald Isle’ 
was an ideal launching pad for the Vatican’s 
assault upon England’s Protestant Throne. 
Subsequently, Ireland became the focus of 
a struggle for civil and religious liberty in the 
British Isles.

In the light of subsequent events, it is ironic 
that England’s involvement in Irish politics 
began in 1155 when Pope adrian IV issued 
a Bull granting King Henry II full authority to 
subdue Ireland, which was then in a state of 
chaos. The way for this was opened when 
the famous warrior ‘Strongbow’ (richard 
de clare) landed with an army to reinstate 

the exiled Prince Dermot of Leinster. In 
1172 Henry II received the homage of the 
leading Irish princes. Land-hungry norman 
barons followed in his wake, eventually 
establishing themselves over most of 
Ireland. The kings of England assumed 
the title ‘Lord of Ireland’. By the sixteenth 
century, however, royal authority was 
limited to a rapidly shrinking area around 
Dublin which included most of the English 
settlers, known as the Pale of Settlement. 

I. Slow begInnIngS

In 1534, King Henry VIII, furious at the Pope’s 
refusal to grant him a divorce from catherine 
of aragon, proclaimed himself Supreme 
Governor of the church of England. Two 
years later he also took control of the church 
of Ireland, and in 1542 was proclaimed King 
of Ireland, signifying that he was no longer a 
vassal of the Pope.      

The

In spite of the influence of secularism and political correctness in this country, the 
Protestant religion is, thankfully, still established by law. Ever since the peoples of the 
United Kingdom first appeared on the side of the Bible and the Reformation, she has 
experienced much spiritual blessing, and in the Lord’s Providence was raised to a 
position of eminence among the nations of the world, to rule over an Empire upon 
which “the sun never set”. On one occasion, an oriental potentate asked Queen 
Victoria what was the secret of Britain’s greatness. Picking up a Bible from her table, 
the Queen told him, “This is the secret of Britain’s greatness”. 

Reformation
Irelandin

Part I

John Smith
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although all but two of the thirty Irish 
bishops were willing, at least formally, to 
acknowledge the king’s authority over 
the church, the parish priests and laity 
remained loyal to rome. Having initiated the 
dissolution of the monasteries, Henry offered 
the church lands and revenues to the Irish 
aristocracy in return for their allegiance. 
Fewer than half of the religious houses were 
closed during his reign, as royal authority 
was limited to the four counties of the Pale. 
‘Beyond the Pale’, as the saying went, many 
monasteries continued to operate until 
well into the seventeenth century. Henry 

romanist teachings. When Bale arrived 
in Waterford, he was appalled that the 
communion was administered “like a Popish 
masse with the old apish tones of antichrist 
in bowings and beckonings, kneelings and 
knockings”, and he began to denounce his 
fellow prelates in no uncertain terms, calling 
his own archbishop “a brockenish swine 
and very pernicious papist”. after ordering 
the peasants to make hay on the ‘holy day’ 
of ‘the nativity of the Virgin Mary’, Bale had 
to be rescued from an angry mob by the 
army and subsequently escaped to Flanders 
disguised as a sailor. 

II. ContraStIng QueenS 

In spite of initially promising toleration to 
Protestants, Queen Mary (reigned 1553-
58) later ordered the restoration of the 
roman mass and banned married clergy. 
In Ireland five bishops were deprived of their 
livings because of this rule. at this point in 
time, with the newly founded Jesuit order 
pouring men and resources into England 
and Ireland, rome was very hopeful of 
overthrowing the reformation. Later in 
her reign, the queen earned the nickname 
of ‘Bloody Mary’ by burning hundreds of 

Queen Mary I

VIII ordered a Bible to be placed in every 
church in Ireland, but this was little more 
than a gesture as there was neither an Irish 
translation nor any printing facilities in Dublin 
until 1551. although archbishop George 
Browne initiated public burnings of relics 
and images in Dublin, the mass continued 
unaltered and among the Irish bishops, there 
were only two decided Protestants. While 
Browne believed that the way forward was to 
intimidate his clergy into submission, Bishop 
Edward Staples of Meath insisted that 
priests should be allowed to speak openly 
at theological disputations and return home 
without fear. Many government officials saw 
the reformation as the means to a political 
end, and in many cases “talk of God’s 
Word obscured how little interest there was 
in making Irishmen Protestants if it did not 
involve turning them into Englishmen”.

The young King Edward VI (reigned 1547-53) 
was a sincere Protestant whose antipathy 
towards rome was, unlike that of his father, 
spiritually motivated. In 1548, Edward 
ordered the removal of pictures and images 
from all churches. He also arranged for the 
printing of the Book of common Prayer 
in Irish although only the five Protestant 
bishops agreed to its use, and the Lord 
Deputy, Sir anthony St. Leger, refused to 
enforce it. When pressed by Browne, he flew 
into a rage, crying, “Go to! your matters of 
religion will mar all!” In common with many 
government officials, he seems to have been 
concerned that rapid church reform would 
cause tension in society. 

In 1553, Edward appointed the controversial 
John Bale (1495-1563) as Bishop of Ossory. 
Bale had been imprisoned under Henry VIII 
for his extreme Protestant views and was 
the author of many polemical plays which 
promoted the reformation and satirised Edward VI
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English Protestants at the stake. although 
there was no such persecution in Ireland, 
towards the end of her life the Queen sent 
Dean cole with a written commission to 
destroy ‘heresy’ there. Mary’s murderous 
orders would certainly have been carried 
out were it not for the Dean’s loud boasting 
about his important mission while dining 
at an inn in chester. The landlord’s wife, 
who had Protestant relations in Dublin, was 
horrified and deftly stole the document from 
its case, replacing it with a pack of cards. 
When the case was opened by the Lord 
Deputy in Dublin, the cards spilled out on 
the floor. “Get us another commission”, he 
ordered, “and meanwhile we will shuffle the 
cards!” By the time Dr. cole got back to 
London, the Queen was dead.
    
Under her successor, the firmly Protestant 
Queen Elizabeth I (reigned 1558-1603), the 
Irish Parliament passed the 1560 act for the 
Uniformity of common Prayer in the church 
and the administration of the Sacraments. 
The Prayer Book was reintroduced 
and it seems that the great majority of 
the population continued to attend the 
Established church. Statistics record 
hundreds of communicants in churches in 
the major towns. The Irish Bishops were 
once more required to acknowledge royal 
Supremacy and only two out of the twenty 
who sat in the Irish House of Lords refused 
to swear the oath. Even so, there were no 
firmly Protestant bishops in Connaught or 
Ulster until the second half of Elizabeth’s 
reign. In 1566, the clergy were all required 
to subscribe the Twelve Articles of Religion, 
similar to the English Thirty-Nine Articles 
and it seems that the vast majority did so. 
Significantly, most of the signatories had 
Irish surnames, demonstrating that the 
religious divide between Irish and English 
speakers had not yet emerged. 

a crucial bridge was crossed in 1570, when 
the Pope issued a Bull excommunicating 
Queen Elizabeth and releasing her subjects 
from allegiance to her. This had the effect 
of creating two distinct churches in Ireland 
and making it the religious duty of every 
romanist to depose or kill the sovereign. 
The Pope offered 20,000 crowns to anyone 
who would kill the Queen, which the Vatican 
said would be “no sin, but an act of merit”. 
More than twenty attempts were made on 
Elizabeth’s life. rome actively conspired 
with foreign governments against England. 
Because of his involvement in a plan to 
land Spanish troops in Ireland, the roman 
catholic archbishop Dermot O’ Hurley 
was executed under martial law in 1583. 
The Pope and his ‘Most catholic Majesty’, 
Philip of Spain launched the formidable 
Spanish armada which sailed in 1588 with 
the aim of forcibly converting England by 
fire, sword, and the Inquisition. 

although Elizabeth was a strong believer 
in freedom of conscience in religion, it 
was now obvious that the Vatican would 
stop at nothing to overthrow her. action 
had to be taken. Since every member of 
the church of rome was now a potential 
rebel, the government passed the infamous 
penal laws, restricting their civil liberties. In 
practice, these laws were enforced in the 
case of dangerous fanatics and waived 
in regard to the majority who posed no 
threat to the government. Even so, such 
measures bred resentment against the 
Established church and hostility to her 
teachings. Protestant ministers frequently 
faced poverty, loneliness, and physical 
danger. 

This was the time of the counter-
reformation and the Vatican was 
determined to turn back the tide of 
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Protestantism. The King of Spain funded 
more than twenty Irish colleges all over 
the continent to train the sons of the Irish 
gentry for the priesthood. Their education 
was of a high standard, well beyond that 
of most Protestant clergy. By the end of 
Elizabeth’s reign it is recorded that priests 
“land secretly in every port and creek of 
the realm (a dozen together sometimes) 
and afterwards disperse themselves into 
several quarters ... that every town and 
country is full of them and most men’s 
minds are infested with their doctrines and 

seditious persuasions”. new bishops were 
appointed to long-vacant sees. Moreover, 
“the national loyalties of the native Irish 
were used by rome to separate the people 
from the reformed church. The bulk of the 
people had accepted the reformed church 
as a continuation of their old church of 
Ireland; ... [they] were now being subjected 
to a campaign of concentrated anti-church 
propaganda.” 

The establishment in Trinity college in 1591 
was the belated Protestant response.  It 

Trinity College Dublin 
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had a strongly puritan ethos, so much so 
that its first four Provosts “could scarcely 
be called anglicans”. Despite archbishop 
Loftus’ prediction that the new University 
would “dazzle the eyes of the papists”, by 
1615 it had produced only 104 graduates, 
most of whom entered the church. The 
progress of the reformation was severely 
impeded by a shortage of Irish-speaking 
clergy and the lack of an Irish Bible. Bishop 
nicholas Walsh worked on a translation of 
the new Testament until his death in 1585 
but this was not published until 1602 with 
the Irish prayer book following in 1608. 
Moreover, little use was made of able Irish 
preachers such as Bishop Hugh Brady of 
Meath. In 1604 a scheme was implemented 
to improve practices which reveals the 
shortcomings within the Irish church. It 
was recommended that clergy should be 
resident in their parishes and a ban was 
placed on benefices being given to popish 
priests, laymen, or children while all immoral 
or drunken clergy were to be deposed. an 
increased emphasis was placed on Irish 
both in the college and throughout the 
church and Gaelic-speaking ministers 

were brought over from Scotland to teach 
the Irish Bible.

The reformation was weakened by the 
large number of second-rate clergymen 
who ended up in Ireland only because their 
shortcomings had prevented them obtaining 
a living in England. Some treated their 
office as a sinecure and a few were grossly 
corrupt, none more so than the notorious 
archbishop Miler Macgrath who was “little 
more than a gangster who galloped round 
his diocese wearing armour, surrounded by 
outriders and preceded by a man carrying a 
skull on a tall pole”. Initially sent by rome as 
the unofficial Bishop of Down and Connor, 
he switched allegiance to the Established 
church and accumulated almost seventy 
parishes and five bishoprics as well as 
being appointed archbishop of cashel in 
1571. He distributed the revenues of all 
these posts among his family and friends 
and when told he would be investigated 
Macgrath threatened to return to rome. 
The authorities, who depended on him as 
an informer on romanist activity, took fright 
and cancelled the inquiry.     

III. Some notable bIShopS
      
Having said this, there were many excellent, 
hardworking bishops who had considerable 
success in evangelising roman catholics. 
The Protestant cause saw some measure 
of prosperity, and statistics reveal steady 
progress. The churches in the towns, for 
instance, were crowded to overflowing 
for thanksgiving services after the defeat 
of the armada. The number of clergy was 
growing; in Killaloe diocese there were seven 
ministers in 1612 but ten years later there 
were forty-seven.  

A major figure on the side of the Gospel was 
the strongly calvinist yorkshireman adam 
Loftus (1533-1605) who was appointed 
archbishop of Dublin at a time when 
Elizabeth’s attitude towards romanism was 
hardened by the fearful massacres of French 
Protestants. Loftus believed that evangelism 
required “the removal of all the monuments, 
tokens and leavings of papistry, for as long 
as any of them remains there also remains 
occasion of relapses unto the abolished 
superstition of the antichrist of rome.” He 

was seriously concerned about the feverish 
missionary activities of rome in Ireland. 
His pleas, however, for the government to 
make a commitment to opening Protestant 
schools and enforcing attendance at the 
parish churches fell on deaf ears. 

William Bedell (1572-1642), a native of 
Essex, was appointed Bishop of Kilmore 
in 1629 and proved highly successful in 
promoting the Gospel. From the moment 
he landed in Ireland, Bedell assiduously 
began to learn the language. He translated 
the Old Testament into Irish as well as 
compiling an Irish catechism and a popular 
book of devotion. Bedell appointed only Irish 
speakers to churches in his diocese. There 
is no doubt that if others had followed his 
example, the policy would have been highly 
effective in building bridges with the Irish-
speaking majority. In common with Bishop 
Thomas ram of Ferns, Bedell believed in the 
usefulness of reasoned discussions based 
upon the Scriptures to win over roman 
catholics. at the time of his death, although 
his diocese was controlled by the rebels, 
such was their respect for the bishop that 

The Long Room, Trinity College Dublin River Liffey, Dublin
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they allowed him a proper burial and even 
fired a volley of shots over his grave. Their 
commander called out in Latin, “rest in 
peace, best of the English”.

Probably the best known Irish prelate was 
the scholarly archbishop James Ussher of 
armagh (1581-1656) whose writings covered 
such a wide range of subjects that he was 
described as “learned to miracle”. Ussher 
was the “principal person” in drawing up the 
Irish 104  Articles of Religion (1615), which 
were more detailed and distinctly calvinist 
than the English Thirty-Nine Articles. He 
was determined that the church of Ireland 
would not be a mere province of the then 
ritualistic church of England. When the Irish 
Parliament, under pressure from charles I 

and archbishop Laud, adopted the English 
Articles, he ensured that the document 
would supplement and not replace, the Irish 
Articles.  The 1615 document is thus a link 
between the Thirty-Nine Articles and the 
Westminster Confession of Faith (1646). 

IV. ulSter and the rebellIon of 
1641 

Ulster was the centre of resistance to the 
Tudors’ efforts to secure their dominance 
over Ireland. In 1593, the Ulster Lords, 
led by Hugh O’ neill, Earl of Tyrone, took 
up arms to maintain their power over their 
lands. Sporadic fighting lasted for years and 
in 1601, a Spanish army landed at Kinsale 
to join the rebels. The long-term objective 

was to replace the English as overlords of 
Ireland. The Spanish officers insisted on 
a set piece battle, even though their Irish 
allies preferred guerrilla tactics. The result 
was a disastrous defeat.  a few years later, 
the defeated Ulster noblemen went into 
exile rather than become mere landlords 
subject to King James VI & I (reigned 1603-
25). 

after the ‘Flight of the Earls’ on 3rd 
September 1607, their people were left 
defenceless and James initiated a policy of 
dispossessing the rebel Irish landowners and 
colonising Ulster with Scots Presbyterian 
settlers. Many of the exiled Earls became 
mercenaries in the armies of roman 
catholic Spain and France. The policy of 
land redistribution “arose from the need to 
make Protestant England safe in a Europe 
divided by religion” but unfortunately it led 
to the Gospel being associated with military 
conquest and land-grabbing. Some Irish 
bishops such as andrew Knox (raphoe) 
and robert Echlin (Down and connor) 
allowed Scots clergymen to be ordained by 
the neighbouring parish ministers. While the 
bishops attended it was only in the capacity 
of fellow presbyters. yet their presence 
meant that these ordinations had Episcopal 
authority and by 1622, there were sixty-four 
Presbyterian ministers in the Province.     

During the reign of charles I, a determined 
effort was made to recover the alienated 
property of the Established church in 
order to expand her activities. The Lord 
Deputy Wentworth along with Bishop John 
Bramhall of Derry energetically pursued the 
unscrupulous aristocrats to return their ill-
gotten gains and used the money to rebuild 
most of the medieval cathedrals and many 
parish churches.   

In the hope of securing Ireland against 
Spanish invasion, the government gave 
roman catholics freedom of worship 
and allowed them to sit in parliament and 
to practice law. a new roman catholic 
University was opened in Dublin and 
monasteries and nunneries were re-
established in various parts of the country. 
Archbishop Ussher was horrified by the 
prospect of sharing power with romanists. 
“The religion of the papists is superstitious 
and idolatrous,” he wrote, “their faith and 
doctrine erroneous and heretical, their 
church, in respect of both, apostatical. To 
give them therefore toleration or to consent 
that they might freely exercise their religion, 
and profess their faith and doctrine, is a 
grievous sin.”   

a massacre of Protestants and rebellion 
throughout Ireland was planned to begin 
on 23rd October 1641, the feast day of 
Ignatius Loyola (founder of the Jesuits) 
and was widely supported by those who 
remained loyal to the monarchy, the roman 
church, or both. The date was chosen in 
the hope that the onset of winter weather 
would make it more difficult for troops to 
be brought over from England. a meeting 
of roman catholic clergy in Multyfarnham 
friary on the eve of the rebellion could not 
decide whether to exterminate or merely 
expel the Protestant population. although 
the ringleaders in Dublin were discovered 
and arrested on the 22nd, it was too late 
to take preventative measures elsewhere. 
all over the country armed gangs rose 
up early in the morning to round up and 
murder Protestants. The slaughter went 
on for weeks on end. John Foxe had 
written in his Book of Martyrs, “the Jesuits 
assured the people that killing a Protestant 
was no worse than killing a dog and that 
relieving them or protecting them was a Customs House, Dublin
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crime of the most unpardonable nature”. 
Even if one allows for some exaggeration, 
the contemporary accounts of the 1641 
murders are truly spine-chilling.

In Sligo, scores of Protestants were slain 
and thrown into the river and “the White 
Friars went some time after, in solemn 
procession, with holy water in their 
hands, to sprinkle the river, on pretence of 
cleansing it from the stains and pollution of 
the blood and dead bodies of the heretics”. 
In country antrim, over a thousand were 
murdered in one morning. at Portadown 
scores of Protestants were thrown off 
the bridge and those who did not drown 
immediately were clubbed to death by 
rebels in boats. The cathedral of armagh 
was razed to the ground “and to extirpate, 
if possible, the very race of those unhappy 
protestants ... the Irish first burnt all their 
houses, and then gathered together many 
hundreds of innocent people, young and 
old, on pretence of allowing them a guard 

and safe conduct to coleraine; when they 
treacherously fell on them by the way and 
inhumanely murdered them all.” Many 
who were not killed outright were stripped 
naked and left to die in the snow and frost 
of a severe winter.  
 
Father conor O’ Mahony, a notorious Jesuit, 
encouraged the rebels, “My dear Irish! Go 
on and perfect the work of your liberty and 
defence, which is so happily begun by 
you and kill all the heretics and all that do 
assist and defend them. you have in the 
space of four years killed 150,000 heretics 
... I would to God you had killed them all.” 
The exact death toll of the rebellion has 
been disputed, but it was certainly in the 
tens of thousands and “nothing can be 
pleaded to disprove the massive weight 
of evidence available about its brutality”.  
Thirty-two volumes of sworn depositions 
are preserved in Trinity college library (now 
available online). Their reliability is proved by 
the numerous statements to the kindness 

of some individual roman catholics to the 
terrified Protestants. 

V. Cromwell’S InterVentIon

Following this fearful holocaust, the Irish 
upper classes and roman catholic clergy 
formed the ‘catholic confederation’ which 
acted as a de facto government over most 
of Ireland and was loosely allied with the 
English royalists against Oliver cromwell’s 
Parliamentary forces. In the spring of 1642, 
a Scottish covenanting army arrived in 
Ulster to protect the surviving Protestants. 
Over seventy Scots ministers were settled 
in the Province and great blessing was 
experienced under their preaching: “Old 
and experienced christians declared 
they never saw the like nor ever heard 
the Gospel so powerfully preached and 
pertinently applied ... and they never heard 
such commotion and heart melting among 
hearers.” 

The rebellion in the south continued and 
in 1645 a new Papal nuncio, archbishop 
Giovanni rinuiccini landed at Kilkenny, 
accompanied by ships carrying thousands 
of weapons, hundreds of barrels of 
gunpowder and 150,000 Livres Tournois 
to finance operations.  Being in control of 
such resources, the nuncio assumed a 
leading role and was successful in changing 
the policy of the confederates away from 
supporting charles I and towards the 
goal of an independent Ireland ruled by 
the Papacy. Pope Urban VIII insisted that 
the terms of Henry II’s commission meant 
that Ireland remained a fief of the Church. 
He praised the rebels for their “endeavour 
by force of arms to deliver their thrilled 
nation from the oppressions and grievous 
injuries of the heretics” and encouraged 
them “gallantly [to] do what lieth in them to 

extirpate and totally root out these workers 
of iniquity, who in the Kingdom of Ireland 
had infected and are always striving to 
infect the mass of catholic purity.”    

after the execution of the king in 1649, 
cromwell crossed to Ireland with his main 
army to subdue the rebels. He aimed 
to “avenge innocent blood, to break the 
power of lawless rebels and to introduce 
the blessings of English liberty”. at 
Drogheda, over 2,000 rebels were killed by 
the English army after he “forbad them to 
spare any that were in arms in the town”. 
as cromwell intended, this massacre led 
to the capitulation of other rebel garrisons 
but is regarded by many as a blot on his 
character. although cromwell subsequently 
offered a general pardon to the rebels, he 
transported all the property-owning roman 
catholics to the wilds of connaught and 
gave their lands to Irish Protestants and 
army officers. For the next three hundred 
years, the families of these men held sway 
over the whole of Ireland in what became 
known as “the Protestant ascendency”.

cromwell sought broad uniformity of 
doctrine, worship, and practice in the 
English, Scottish and Irish churches. To 
that end, he abolished bishops and ordered 
Irish parishes to follow the Directory of 
Public Worship, or indeed any scriptural 
form of service as long as it was not the 
Book of Common Prayer. In Ireland, the 
existing clergymen were retained provided 
that they conducted services from memory 
rather than reading from the book, and 
refrained from wearing surplices and using 
the sign of the cross. Many clergy were 
congregationalists or Independents and 
the future of the Irish church seemed very 
uncertain.

Sligo



14 The Bulwark July - Sept 2013  15

a letter on “Elphinstone Tower in Scottish 
History”, by Mr Forbes Gray, appeared in 
the Scotsman of 31st March. The letter 
vividly described Wishart’s preaching in 
East Lothian, his arrest by Bothwell at the 
house of cockburn of Ormiston, his removal 
to Elphinstone Tower and eventually to St 
andrews, his trial there as a heretic, and his 
martyrdom at the stake, his agonies being 
witnessed by cardinal Betoun. On the 3rd 
of april two letters appeared in reply, the 
one by Father Power, the gigantic Jesuit, 
and the other by his puny pupil and admirer, 

the rev. W. L. Sime of Smailholm. Father 
Power begins his letter thus:-

“To be a martyr a man must voluntarily 
give up his life in direct defence of his 
religious convictions. now, the ‘remains’ 
of a man are not the man. no matter 
what outrages are inflicted in the name of 
religion on a corpse, the latter can never 
be entitled to the palm of martyrdom. 
George Wishart, as is well known, fell 
under two bans – the ban of the secular 
and the ban of the ecclesiastical law of 

George Wishart 
the Martyr

A Reply to Father Power 
and the Rev. W. L. Sime

d. hay fleming

2013 marks the five hundredth anniversary of the 
(approximate) date of birth of George Wishart. In the 
previous Bulwark we published an article on his life and 
influence by Rev AS Wayne Pearce. Here we reprint an 
article by Dr David Hay Fleming which first appeared 
in the Bulwark in May 1923. Hay Fleming was a long-
term supporter of the Scottish Reformation Society and 
a regular contributor to the Bulwark. In this article he 
discusses a number of controverted points connected 
with the life of Wishart.

Hay Fleming
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In the other account, Dempster says:-

“While he was endeavouring, not without 
the loss of the faith of his fathers, to 
vomit forth in his own land the poison 
he had imbibed in Germany and Gaul, 
a synod was convoked at St andrews 
by David Betoun, cardinal of the Holy 
roman church, and he was convicted 
of heretical pravity, and, being bound to 
the stake, expiated his persistence in the 
avenging flames (improbitatis haereticae 
damnatur, et stipiti illigatus flammis 
ulticibus obstinationem expiavit).”

Dempster, it will be observed, agrees 
with Lesley that Wishart was tried by an 

the day. Under the first he was convicted 
of riotous assembly and street brawling 
to the danger and hurt of the lieges, and 
was hanged for the offence. Under the 
second, he was found guilty of heresy, 
and handed over to the ‘secular arm’ to 
suffer the then legal penalty of burning 
at the stake. Being already dead by 
strangulation for his crime, he could not 
die again by fire for his faith.”

That Wishart “was convicted of riotous 
assembly and street brawling to the danger 
and hurt of the lieges, and was hanged for 
the offence,” is not a well-known fact, but a 
falsehood. Here is what Bishop Lesley says 
about the trial and martyrdom in his History 
of Scotland (spelling modernised):-

“In the end of this year in Lent, the 
cardinal caused convene all the bishops 
and prelates of the realm at St andrews, 
where a clerk called Master George 
Wishart, who had remained long in 
Germany, and of new come in Scotland, 
in the same convention was accused 
and convicted of divers opinions of 
heresy, which he had publicly preached 
and privately teached in Dundee, 
Brechin, and divers parts of the realm: 
and therefore was burnt in St andrews 
the time of the said convention, in the 
beginning of March 1545; which was 
the principal cause of the death of 
the cardinal, which shortly followed 
thereafter.”

at that time the legal year began on the 
25th of March, and therefore by “the 
beginning of March 1545” Lesley means 
what we would now call the beginning of 
March 1546. Lesley was born in 1527, 
and was not only a contemporary, but was 
afterwards Bishop of ross. It will be noticed 

that this staunch roman catholic does not 
give the slightest hint of Wishart having 
been tried by any secular or civil court, or 
for rioting or brawling or any other secular 
or civil crime. He was tried by a convention 
of clergy, which convicted him of heresy 
which he had preached and taught, “and 
therefore was burnt”. Lesley also wrote a 
Latin history – De Origine Moribus et Rebus 
Gestis Scotorum, which was first published 
in rome in 1578, and reprinted in 1675. 
In it the account of Wishart’s trial and 
martyrdom is briefer than in his vernacular 
history, but is the same in effect.

Take another roman catholic historian, 
Thomas Dempster, who was born in 1579 
and died in 1625. In his admiration of 
cardinal Betoun, he was as ardent, and in 
his detestation of the reformers as rabid, 
as Father Power or Mr Sime. He wrote 
two short accounts of Wishart, both of 
which appeared in his posthumous work, 
Historia Ecclesiastica Gentis Scotorum, first 
published in 1627. In one of these accounts 
he thus speaks of Wishart’s arrest and 
martyrdom:-

“When he had turned to the house 
of John cockburn, eight miles from 
Edinburgh, he was dragged out at dead 
of night by David Betoun the cardinal, 
handed over to the Holy Office at St 
andrews, and consigned to the stake (ad 
prelum religatus), despite the disapproval 
of the regent, and on the 1st of January, 
therefore a day of good omen, he paid 
the penalty of his impiety and crime, 
being destroyed (or consumed) by the 
avenging flame according to the sacred 
canons (impietatis ac sceleris poenas 
dedit ultrice flamma, secundum sacros 
canones consumptus).”

from Foxe’s Acts and Monuments

ecclesiastical court, convicted of heresy, 
and burned for that crime. as Father Power 
has been dabbling in Scottish history for 
well nigh twenty years, it might have been 
supposed that he would have known 
something about the works of Lesley 
and Dempster, two of the most illustrious 
Scottish pillars of the Papacy. Mr Sime, of 
course, may never even have heard their 
names.

From Lesley and Dempster we turn now 
to the Protestant accounts. George 
Buchanan, after referring to Wishart’s 
arrest, states that the cardinal asked the 
regent to appoint a judge to pronounce 
sentence; that the regent not only declined 
to do so, but desired him to postpone the 
matter; that the cardinal nevertheless 
proceeded; that, on the day following that 
of the mock trial, many bags of gunpowder 
were attached to the victim’s body; that 
a wooden scaffold had been erected 
(suggestum ligneum erigitur), and a pyre 
built up (pyra extruitur), to which Wishart 
was conducted; that he mounted the 
scaffold (suggestum conscendit), and was 
bound by cords to the stake (ad palum 
funibus alligator); that when the fire was 
lighted the powder ignited, and that later 
the cord round his neck was tightened, 
which prevented him from speaking (haec 
locuto, funis circa fauces arctius astrictus 
vocem inclusit). This account entirely 
excludes the idea of hanging.

George Buchanan was born in 1506, and 
became Principal of St Leonard’s college 
in St andrews on 8th March 1566-67. His 
contemporary, Lindsay of Pitscottie, wrote 
a History (or chronicle) of Scotland, which 
has gone through other four editions since 
the first was published in 1728. As some 
of the MS copies are fuller than others, 
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unto ashes.” Spottiswoode, who was born 
in 1565, was appointed archbishop of St 
andrews in 1615 and died in 1639.

calderwood, who was born about 1575 
and died in 1650, copies in Foxe’s account 
of the trial and martyrdom. Petrie, who was 
born about 1594, is very brief on these. 
He represents Wishart has having been 
condemned for heresy and burned.

In the same letter Father Power thus sneers 
at Mr Forbes Gray – “So simple is the faith 
of your correspondent in the veracity of 
Knox that he fails to see that that historian 
suppresses all mention of the hanging of 
Wishart.” This is another example of the 
reckless foolhardiness of the audacious 
Jesuit in rushing into print on a subject on 
which he knows so little. So far was Knox 
from suppressing all mention of hanging 
that he embodied in his History the only old 
account which uses the word “hanged”. 
This account of the trial was printed about 
the end of 1547, with Sir David Lindsay’s 
Tragedy of the cardinal, in a little volume or 
pamphlet of 44 leaves. Foxe avowedly took 
it from this print, and Knox as avowedly 
took it from Foxe, word for word, because 
the Book of Martyrs (i.e. the acts and 
Monuments) “for the great price thairof is 
rare to be had.”

This account gives the eighteen articles of 
the indictment and Wishart’s answers. They 
relate to his continuing to preach in Dundee 
after being inhibited and excommunicated, 
the number of the sacraments, auricular 
confession, transubstantiation, extreme 
unction, holy water, the power of the pope, 
free will, eating flesh on Friday, prayer to 
saints, purgatory, marriage of the clergy, 
church councils, costly churches, fasting, 
and the state of the soul after death. 

nothing is said about his being tried by a 
secular court, but it is stated that he was 
condemned “to be burned as a heretic,” that 
“the fire was made ready, and the gallows.” 
“After this he was led to the fire with a rope 
about his neck, and a chain of iron about his 
middle.” In addressing the people, he said 
– “For this cause I was sent that I should 
suffer this fire for Christ’s sake. Consider 
and behold my visage, ye shall not see 
me change my colour. This grim fire I fear 
not.” after praying for those who accused 
him and for those who condemned him, he 
likewise spoke many faithful words, “taking 
no heed or care of the cruel torments which 
were then prepared for him”; and last of 
all he kissed the cheek of the executioner 
as a token that he forgave him. “and then 
by and by he was put upon the gibbet 
and hanged and there burned to powder. 
When that the people beheld the great 
tormenting, they might not withhold from 
piteous mourning and complaining of this 
innocent lamb’s slaughter.” Had he been 
dead before the fire was applied, the words 
“cruel torments,” and “great tormenting” 
would be inappropriate, also his own words 
– “this grim fire I fear not.” 

The words – “he was put upon the gibbet 
and hanged and there burned to powder,” 
deserve special attention. Professors 
Herkless and Hannay (archbishops of St 
andrews, vol. iv, p. 195) have inadvertently 
substituted then for there. Taken alone, 
the words may well mean that he was 
suspended by the neck over the fire, which 
would have been a horrible death, for 
hanging was a very slow operation in those 
days. But we must hark back to the previous 
statement, that he was led to the fire with a 
rope about his neck and an iron chain about 
his waist. If the fire was not to be applied 
until he was a corpse, what would have 

the printed ones also differ in that 
respect. It is obvious that Pitscottie 
had read Buchanan’s narrative, and 
in preparing some of the copies 
he apparently had access to the 
earliest known account of Wishart’s 
trial, either in its pamphlet form, or 
as reproduced in Foxe’s acts and 
Monuments, or as re-reproduced 
in Knox’s History. Living near St 
andrews he probably knew people 
who had been actually witnesses 
of the martyrdom. In none of 
the printed editions is there a 
suggestion that Wishart was tried 
before a civil tribunal of any kind, 
or that he was condemned for any 
crime except heresy. In them all, he 
is said to have been bound on or to 
the scaffold with iron chains; and, 
when all burned beneath the waist, 
on being desired to think on God 
and give a sign thereof, he leapt up 
in the fire. Pitscottie is supposed to 
have been born about 1532, and 
he died in or before 1592.

archbishop Spottiswoode, who 
plainly derived  his account of 
Wishart from Knox’s History and 
Buchanan’s, knew of no trial 
before a secular court, and of no 
crime laid against him except that 
of heresy. He speaks of the bags 
of powder that were fastened to 
him, and describes the scaffold as 
having “a great tree in the midst 
in manner of a gibbet unto which 
the prisoner was to be tied.” He 
also says:- “One of the tormentors 
drawing the cord that went about 
his neck stopt his breath so he 
spake no more. The fire increasing, 
his body was quickly consumed 

St Andrews Castle: the tower and window from which
Beaton viewed the martyrdom
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been the use of the chain? If suspended 
over the fire, by the rope around his neck, 
the chain might also have been attached 
to the gibbet in case the rope caught fire 
before he was dead; but it is much more 
likely that he was hung (or, as we would say, 
slung) over the fire by the chain, and the 
rope or cord round his neck utilised as a 
means, not of shortening his agonies, but 
of preventing him from speaking freely to 
the spectators. This is suggested, not only 
by the accounts of Buchanan, Pitscottie 
and Spottiswoode, but by the facts that 
when Paul craw was burned for heresy in 
St andrews, a ball of brass was forced into 
his mouth to silence him at the stake; and 
the Popish persecutors of the Huguenots 
sometimes cut out their tongues for the 
same reason. While one naturally lays 
most stress on the early account adopted 
by Foxe, Knox and calderwood, it is 
noteworthy that Spottiswoode deliberately 

preferred Buchanan’s account that Wishart 
was tied to the stake, and that that agrees 
with Dempster’s. In either case, whether 
suspended over the flames or tied to the 
stake, he was burned to death. Before 
introducing the old account into his 
narrative, Knox states that the cardinal 
and the archbishop of Glasgow lay over 
the east block-house of the castle “till the 
martyre of God was consumed by fyre.” 
That they reclined on cushions is alleged by 
Buchanan, Pitscottie and Spottiswoode. 
That Betoun witnessed the agonies of 
Wishart while burning is characterised by 
Father Power as a myth. nevertheless the 
fact was so well established that Dempster, 
unscrupulous as he was, did not dare to 
deny it, but softened it in this way:- “The 
cardinal, from a window of his bedroom, 
was anxiously waiting (anxie exspectaret) to 
hear whether at sight of the fire (viso igne) 
he would return to righteousness.

as Mr Sime went the length of saying 
that Mr Forbes Gray “should apologise 
for his untruth against cardinal Beaton,” I 
confidently expected that he would reply 
to both of his blustering critics. On the 
7th of april, the Scotsman published his 
reply, and half-a-dozen other letters on the 
same subject, including a fresh one from 
Father Power and another from Mr Sime. 
The latter was followed by the note:- “This 
correspondence is closed. – Ed.” Mr Forbes 
Gray, in his defence, simply quoted three 
short extracts from my publications and 
referred to another; but in none of these is 
the alleged hanging of Wishart discussed; 
hence this present paper.

In his second letter Father Power owns 
that in his first he erred in saying “that Knox 
omits all mention of the hanging of Wishart”; 
and then proceeds – “What he does is to 
run the two punishments of hanging and 
burning into one, and so to leave the reader 
to infer that the sufferer was not guilty of any 
grievous breach of the Scots criminal law. 
Knox writes that Wishart ‘was putt upon 
the gibbet and hanged and there brynt to 
poulder’.” From this, Father Power draws 
the imbecile inference – “Hence Wishart 
was no martyr in his death, but an ordinary 
criminal.” as I have already explained, there 
were not two punishments, but one; and 
the words now quoted from Knox are part 
of the old account which he avowedly took 
from John Foxe. In pre-reformation times, 
when Father Power’s rotten church was 
all-powerful, heresy was indeed reckoned 
a crime punishable by fire; but fire was 
not always used. Of Cardinal Betoun’s five 
victims at Perth, the four men were hanged 
and the woman drowned; and so, even 
although Wishart had been hanged until he 
was quite dead and afterwards cremated, 

that would not have implied that he suffered 
for any other crime than heresy. In his first 
letter the Jesuit referred to what he chose to 
call “the lying monument in St andrews”. In 
its inscription that monument simply states 
the truth:- “In memory of the martyrs Patrick 
Hamilton, Henry Forrest, George Wishart, 
and Walter Mill, who in support of the 
Protestant Faith suffered death by fire at St 
andrews, between the years MDXXVIII and 
MDLVIII.” He had also the hardihood, in that 
letter, to write – “Mr W. Forbes Gray knows 
something of the two-edged sword which in 
the hands of Knox headed the procession 
of the rioters, but he lacks imagination 
enough to see the meaning of the symbol.” 
Were I to borrow from this Jesuit’s refined 
vocabulary, I would characterize his phrase, 
“the procession of the rioters,” as lying. and 
the sword was neither carried as a symbol 
nor as a weapon of offence, but to protect 
the preacher from hired assassins, a wise 
precaution after the treacherous attempt 
upon his life by a priest at Dundee.

Mr Sime in his first letter describes Wishart 
as “a renegade Scot,” and as “in English 
pay.” He was no renegade Scot; and 
there is not a scrap of evidence that he 
ever received a penny from the English 
government. He also suggests “that 
his special mission was to procure the 
assassination of Beaton, the champion 
of the Scots.” That charge was refuted 
by Dr Weir in the North British Review for 
December 1868, and I dealt with it in the 
Contemporary Review for September 
1898. There is no reason to believe that, in 
opposing the schemes of Henry the Eighth, 
or in trying to suppress the reformation in 
Scotland, Betoun was prompted either by 
conscience or patriotism. He was a blood-
thirsty sensualist to whom revenue, rank 
and power were dear. Further, the oracle 

Pitarrow House, the Wishart family home
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Scripture 
Coincidences 
Against Rome

rev James begg

Popery has been called the “masterpiece 
of Satan”; and no one can have studied 
its character or marked its striking success 
without seeing how eminently fitted it is to 
adapt itself to all the various moods and 
phases of depraved human nature. It 
appeals to all the senses —it calls in the 
aid of all the arts — suits itself to all the 
tastes of men; it provides indulgences for 
the sensual — brilliant pageants for the 
gay —gloomy retirements for the morose 
— princely honours for the ambitious — 
promises of heaven for the generous 
devotee. It is literally “all things to all men.”

 It meets man at all the most tender and 
interesting periods of his history — at his 

cradle — at his marriage — in sickness —
at death — at the grave, when weeping 
over the remains of friends; and for all 
these circumstances it has plausible and 
appropriate promises. It lays hold of the 
teacher, the politician, the author, the 
statesman, the demagogue, the king, and 
strives to turn them all into its obsequious 
instruments. It seizes the press. It loves, 
especially, to dwell at the centres and 
sources of earthly power. If that power 
be a despotism, Popery has its most 
accomplished agents at the despot’s ear. If 
it be a democracy, Popery, whilst laboring 
to overthrow all forms of human freedom, 
has its busy agents everywhere wielding 
the masses towards the accomplishment 

of Smailholm rashly writes – “Wishart 
was tried for sedition and executed (vide 
Knox), and then burnt as a heretic.” Here 
he contradicts his “stalwart Father Power”, 
who, he admiringly says, “still wages war 
on the enemies of truth”. as we have 
seen, the Jesuit emphatically, though 
erroneously, affirmed that Wishart was 
hanged for “riotous assembly and street 
brawling to the danger and hurt of the 
lieges”. Sedition is very different. But Mr 
Sime parenthetically says “vide Knox”. It is 
true that in the introductory part of the old 
account of the trial, which Knox reproduced 
from Foxe, it is stated that Wishart on the 
preceding day was summoned “to give 
accompt of his seditious and hereticall 
doctrine”. Seditious doctrine is not quite 
the same thing as sedition; and in the 
eighteen articles with which he was 
charged there is nothing about sedition. Of 
the eighteen, three begin, “Thou heretic”; 
and the other fifteen, “Thou false heretic”. 
It was for heresy that he was tried, 
condemned, and suffered. If there was a 
seditious element in his teaching, it was 
only in so far as it affected the doctrinal 
and other corruptions of the church and 
the power of the Pope – not the State.

Mr Sime is not ashamed to scoff at Wishart as 
a “stickit dominie”. He was a schoolmaster 
in Montrose, and taught Greek there when 
the professors of the oldest University in 
Scotland did not know that language. Later 
he taught in cambridge University. The 
register of the Great Seal shows that he 
had taken the M.a. degree by the spring of 
1535. Mr Sime also refers to him as having 
recanted and burned his faggot at Bristol 
in 1539; but, as andrew Lang puts it:- 
“There was really nothing humiliating in this 
recantation, for, after his release, he did not 
resume his heresy; clearly he yielded, not to 
fear, but to conviction of theological error.”
I neither remonstrate with Mr Sime, nor 
expect to convince him of error. His 
opacity is much too dense for that, and 
his bitter prejudice too deeply rooted. 
as for Father Power, he is a Jesuit. an 
infallible Pope suppressed the Jesuits, 
and though the Society was resuscitated 
by another, cardinal Manning opposed 
them. Monseigneur Talbot in a letter to the 
cardinal said:- “The motto of the Jesuits 
ought to be changed from ad majorem Dei 
gloriam to ad majorem Societatis gloriam.”

Lands of Pitarrow

James Begg was a minister of the Free Church 
of Scotland in Edinburgh and was the driving 
force behind the establishment of the Scottish 
Reformation Society in 1850. The following highly 
pertinent article first appeared in the christian 
Treasury for 14th March 1845.

James Begg
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God spared not the natural branches, take 
heed lest he also spare not thee” (rom. 
11:19-21). 

II. The coincidences to which we have 
referred are still more remarkable in 
the case of Peter, the apostle who was 
afterwards to be falsely set forth as the 
head and representative of romanism. 
To cover the fearful imposture of him who 
sitteth in the temple of God, claiming 
divine infallibility and universal dominion in 
the christian church, the Pope professes 
to be the successor of the apostle Peter, 
in whom such attributes are supposed to 
have primarily resided.

now, it is very remarkable, First, That 
Peter, so far from being infallible, was 
the most fallible of all the apostles, 
except Judas. He fell fearfully and 
repeatedly before our Lord’s death; and 
lest any one should imagine that he had 
acquired personal infallibility after christ’s 
resurrection, we are told that he sinned 
after that. The fact is very singular, and is 
recorded of no other apostle. Paul makes 
the following statement: “When Peter was 
come to antioch, I withstood him to the 
face; because he was to be blamed. For 
before that certain came from James, he 
did eat with the Gentiles; but when they 
were come, he withdrew and separated 
himself, fearing them which were of 
the circumcision. and the other Jews 
dissembled likewise with him; insomuch 
that Barnabas also was carried away with 
their dissimulation” (Gal. 2:11-13). Peter is, 
therefore, a singularly unfortunate head of 
a church professing infallibility.

Secondly, The Popish church requires 
celibacy on the part of all her ministers — a 
diabolical device, designed to promote her 

worldly influence; but the parent of a world 
of wickedness. Here also it is remarkable, 
that Peter, whom the unmarried ministers 
of rome profess to copy and to represent, 
is the only apostle whose wife is expressly 
mentioned in Scripture. We are told that, 
“when Jesus was come into Peter’s house, 
he saw his wife’s mother laid and sick of a 
fever” (Matt. 8:14). The other apostles may 
have had wives — Paul maintains his right 
to have one if he chose; but the wives of 
none of the rest are expressly mentioned 
in Scripture.

Thirdly, There is not only no such thing in 
the Word of God as a spiritual despotism, 
like that of rome, set up by our blessed 
Saviour under any of his apostles; such 
a system is not only expressly and 
repeatedly condemned as a violation of 
the whole spirit of the Gospel, but it is 
remarkable that, in planning out the fields 
of their respective labours, Peter is said 
to have been especially an apostle to 
the Jews, whilst Paul was peculiarly the 
apostle of the Gentiles. Paul expressly tells 
us that the “Gospel of the uncircumcision 
was committed unto him, as the Gospel 
of the circumcision was unto Peter” (Gal. 
2:7). If Peter, therefore, had been destined 
to be an universal bishop at all, it must 
have been, not at rome, but at Jerusalem; 
not over Gentiles, but over Jews. It is 
singular that the apostasy did not choose 
Paul as its head. He was the apostle of 
the Gentiles; he was certainly at rome, 
and certainly preached the Gospel there. 
But there were other reasons for their not 
choosing him, and God has arranged all 
these events in infinite wisdom, that the 
light of truth may shine clearly, even in the 
midst of darkness, and that the very wrath 
and folly of man might be made to praise 
him.

of its ends. It has already achieved mighty 
triumphs; and the Word of God and the 
signs of the times seem to point to victories 
yet to be won, before it is destroyed “by the 
spirit of christ’s mouth, and the brightness 
of his coming.” 

The man who despises it is equally 
ignorant of Scripture, of history, and of the 
human heart. To it the striking language 
of our Saviour may be justly applied: “If it 
were possible it would deceive even the 
very elect.” and yet God, in great mercy 
to his people, has not only drawn at full 
length the features of this great apostasy 
in his Holy Word, so that “he that runneth 
may read,” branding it with the stamp of 
his deepest abhorrence, and foretelling 
its fearful overthrow; but there are certain 
striking coincidences in Scripture which 
seem to have been designed specially to 
warn christians against the snares of the 
Man of Sin. It is no part of our intention, at 
present, to enter into an argument at large 
against Popery, but simply to refer to a few 
important Scripture facts which, as it were, 
lie on the surface.

I. There was an ancient church of rome, 
to which the apostle Paul, under the 
inspiration of the Spirit of God, wrote a 
lengthened epistle; which forms part of the 
canon of Scripture. In this epistle there are 
two points very remarkable, as connected 
with the corruptions of the modern church 
of rome. 

First, The Epistle to the romans contains 
the fullest connected exhibition to be found 
in Scripture of the peculiar doctrines of the 
Gospel, and especially of that doctrine of 
a sinner’s justification by faith alone in the 
Lord Jesus christ, and by the imputation 
of his all-perfect righteousness upon the 

denial of which the whole superstructure 
of romish delusion is based. There was 
thus, therefore, not only a protest given 
in by anticipation against the corruptions 
that were afterwards to spring up in the 
romish church, but the means of escape 
from error were divinely provided, if rome 
had not hid the key of knowledge. If her 
deluded votaries were permitted to read 
the Book of God, a professing christian 
at modern rome might have abundant 
means of testing the truth of the dogmas 
of antichrist, and of seeing how far the 
professing church to which he now 
belongs has removed away from the truth 
of the Gospel, as maintained by the pen 
of inspiration, and originally professed 
at rome itself. and, meantime, every 
christian has the ready means of applying 
the same test to the overthrow of that 
system of will-worship and superstition 
which has, under Popery, usurped the 
place of the simplicity of truth; so that, 
amidst all vain rites and ceremonies of 
modern idolatry, we can hear the still small 
voice of truth, as addressed to ancient 
Rome: “Being justified by faith, we have 
peace with God through our Lord Jesus 
christ.” 

But, secondly, the same epistle to the 
roman church contains a very solemn 
and striking warning of the danger of 
apostasy, to which the subsequent history 
of that church has now appended a 
commentary. To almost no other church is 
such language addressed; and with what 
feelings must a true christian, standing at 
rome amidst spiritual desolation, read the 
following passage: “Thou wilt say then, 
The branches were broken off, that I might 
be grafted in. Well; because of unbelief 
they were broken off, and thou standest 
by faith. Be not high-minded, but fear: for if 
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made them more cheerful, more honest, 
more resilient, etc. all this is nicely brought 
out in the article.

One interesting point is that visitors and 
tourists were going to St Kilda with an air of 
superiority, almost as one might go to a zoo, 
and then found themselves confronted by 
the Gospel-preaching and by the Sabbath 
observance of the ‘natives’. This made them 
uncomfortable, and their criticism of the St 
Kildan religion was not a neutral observation 
arising from what they were seeing but was 
a defence mechanism to protect their feeling 
of superiority and their ‘tourist mentality’, 
and indeed to protect them from the Word 
of God.

The Gospel, brought to St Kilda by the 
apostle of the north, is often blamed for 

the destruction of St Kildan culture and 
for the ultimate demise of the community. 
Meek’s quotations show, however, that 
traditional story-telling continued on St Kilda 
to the very end, even among those most 
closely connected with the Gospel work. 
Furthermore, he makes the point that it was 
the Free church and United Free church 
who invested the manpower and money in 
St Kilda when the government and secular 
organisations did next to nothing.  So far 
from destroying the community, it is likely 
that the church support preserved the 
community after the island might otherwise 
have been abandoned. 

Meek’s article is well worth reading, and it 
has a significance which goes beyond St 
Kilda. There are other items of general and 
religious interest in the book as well.

rome and the threat to 
our protestant faith
by matthew henry
(Settle, 2013) 40pp; free. Copies available from david 
Clemence, providence place, prospect terrace, Settle, 
north Yorkshire, bd24 9bl.

The celebrated Bible commentator Matthew 
Henry needs no introduction and everything 
that he wrote is of great value. This excellent 
sermon, first preached in London on 5th 
november 1712, describes the nature and 
dangers of romanism with application to the 
situation of the time. almost all that Matthew 
Henry says in the sermon is equally relevant 
today, and the anonymous publisher has 

done a good service in getting the work 
back into print in a pleasing format. a robust 
preface gives some background to the 
sermon, and a vigorous appendix by Martin 
Luther on Justification by Faith provides an 
appropriate conclusion. readers whose 
pastors are wobbling on romanism might 
think of ordering a dozen free copies and 
distributing them round the congregation.

rewriting St. Kilda
towards a re-examination of the role of 
the Church and faith in St Kilda
by donald e. meek
pp. 90-148 in bob Chambers (ed.), re-writing St Kilda: 
new Views on old Ideas (Islands book trust, Isle of 
lewis, 2011) 235 pp; £9.99

St Kilda is a fascinating subject and well 
over 700 books and articles have been 
published on the island and its history.  The 
church played a prominent part in the life 
of St Kilda, a fact which writers on St Kilda 
cannot avoid, and those who have been 
unsympathetic to christianity have often 
portrayed St Kildan religion in the light of 
their own hostile preconceptions. The best 
known examples of this are Tom Steel’s The 
Life and Death of St Kilda (1965, 1975) and 
charles MacLean’s Island on the Edge of the 
World (1972, 1977). 

Steel, for instance, talked of the ‘stern faith 
of the Free church’, of how it ‘made slaves 
of the people of St Kilda’ after the Disruption, 
of the ‘damage’ that it did in half a century, 
and of the ‘personal prejudices and bigotry’ 
of the ministers.  MacLean went further and 
described the evangelistic visits of the apostle 
of the north in the 1820s as ‘punishment’ 
meted on the St Kildans, and the sermons 
of the later missionary John Mackay as 
‘long, repetitious sermons in Gaelic, which 
invariably included the same message of 
hell-fire and eternal damnation to all sinners.’ 
Things ‘improved’ after Mackay’s departure 
‘but as late as the 1920s the islanders were 
going to church twice on Sundays, on the 
first Monday of every month, and to a prayer 
meeting every Tuesday’. Earlier writers in 

the same vein were John Sands (1878) and 
robert connell (1887).

The paper here reviewed was delivered by 
Professor Donald Meek to a conference 
on St Kilda held on Benbecula in august 
2010. It consists of a calm discussion of 
the way that St Kildan religion has been 
portrayed in the last one hundred and fifty 
years. Meek’s main point is that whereas 
in anthropological circles it is considered 
‘imperialistic’ in studying South Sea islands 
such as Tahiti to favour the assessments 
of visitors (e.g. christian missionaries) over 
those of the indigenous population, yet this 
is exactly what has been done regarding St 
Kilda. The statements of outsiders such as 
Sands, connell, Steel, and Maclean have 
been accepted as ‘neutral’ while the views 
of native St Kildans on their own religion 
have hardly been heard at all.

When the writings of the St Kildans are 
consulted it is found that they regarded their 
evangelical faith as normal and as beneficial 
to the community. Instead of filling them with 
gloom and hindering them in their work, it 
had the same effect upon them that it has 
on christians in other parts of the world: it 
strengthened their families, strengthening 
the little St Kildan society, gave an impetus 
to education, gave them a purpose in life,
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Scottish Reformation Society 
Writing and Project 
Competition 2013-14

Once again, the Society is running a writing 
competition for various age-groups and 
a project competition for those under 12 
years of age. Every entrant will receive a 
certificate and UK entrants who do not 
win a prize will receive a £10 book token 
if they are judged to have completed the 
work. There will be prizes awarded to the 
winner and runner-up in each section.  If 
appropriate, the winning essays from the 
older age-groups may be printed in the 
Bulwark. 

Entries should be sent to the rev. Maurice 
Roberts, 5 Muirfield Park, Inverness, IV2 
4Ha. The closing date is 31st March 2014.

Entrants must include their name, date of 
birth, their age at end of March 2014 and 
full postal address.  The relevant age is the 
age at the end of March 2014.

hamIlton memorIal eSSaY 
(12 years and under) (300 words)
Winner £25, Runner-up £20

Write 5-7 paragraphs about the main events 
of John Wycliffe’s life. Show how important 
his work was in preparing the way to put 
right the church and say why he is called 
‘The Morning Star of the reformation’.

Books to help you:
Christian Worthies, volume one, Francis 
coxon, Zoar Publications
John Wycliffe: the Dawn of the Reformation, 
Mayflower Christian Books
The Evangelical Doctor: John Wycliffe and 
the Lollards, Evangelical Press
The Reformation in England, Merle 
D’aubigne, volume one, Banner of Truth

magdalen Chapel eSSaY 
(13-15 years) (600-800 words)
Winner £30, Runner-up £25

Pretend you are an old christian who has 
lived through the times of the persecuted 
covenanters.  recount what experiences 
of trial and narrow escape you had to go 
through and how you met in secret with 
many others to hear the gospel and to 
take the Lord’s Supper from time to time. 
Mention some of the great preachers 
whom you heard and explain why you 
believe it was worth all the suffering.

Books to help you:
The Story of the Scottish Reformation, aM 
renwick, christian Focus
Men of the Covenant, alexander Smellie, 
Banner of Truth 
The Covenanter Encyclopaedia, Fort 
Publishing, 2009
The Preachers of Scotland, WG Blaikie, 
Banner of Truth

KnoX prIZe eSSaY 
(16-17 years)
(about 1000 words)
Winner £40, Runner-up £35

Write a short life of John Knox who was 
born five hundred years ago. Your essay 
should refer to his call to the ministry, his 
sufferings in the galleys, his contact with 
John calvin in Geneva, his interviews with 
Mary Queen of Scots and his powerful 
influence in the promoting of the Scottish 
reformation. What important lessons 
should we all learn from him today?

Books to help you:
Courage and Conviction, reformation for 
Teenagers Series, christian Focus
John Knox, John J Murray, Bitesize 
Biographies, Evangelical Press 
Life of John Knox, Thomas Mccrie 
Trumpeter of God, WS reid, 1974
A Scottish Christian Heritage, Iain Murray, 
Banner of Truth 

melVIlle eSSaY  
(18-25 years) 
(about 2000 words)
Winner £60, Runner-up £50

Write a short biography of alexander 
Henderson, explaining what his great 
contributions were to the church of christ 
in Scotland.

Books to help you:
The Scots Worthies, John Howie, ed. aa 
Bonar, Banner of Truth
Life of Alexander Henderson, Thomas 
Mccrie, 1836
Sketches of Scottish Church History, 
Thomas Mccrie, Free Presbyterian 
Publications

monarChY proJeCt 
(12 years and under) 
Winner £25, Runner-up £20

Make a timeline, or illustrated plaque, of 
‘The Most notable Events in the Life of John 
Knox’, who was born in 1513 or 1514.

Books to help you:
The Sharpened Sword, Trailblazer Series, 
catherine MacKenzie, christian Focus
John Knox, John J Murray, Bitesize 
Biographies, Evangelical Press 
John Knox, Elizabeth Whitely, christian Focus
Christian Worthies, volume one, Francis 
coxon, Zoar Publications

children are encouraged to do a Google 
Search on their topic and to ask an adult to 
give them some help. Their minister may have 
books to help them which they could borrow.
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george wIShart ConferenCe 
The Wishart Society has organised an event in 
St andrews, including a one-day conference on 
Friday 30th august, to mark the quincentenary 
of the birth of George Wishart in 1513. a 
programme of talks by well-known academic 
speakers has been arranged. Details of the 
conference can be found at http://www.
st-andrews.ac.uk/georgewishart/home/. 
Unfortunately the speakers are not noted for 
their sympathy with Wishart’s evangelical views.

SCottISh IndependenCe 
The Society is preparing a publication on a 
Protestant view of the Treaty of Union of 1707 and 
Scottish Independence. The historical review will 
be by Dr Jeffrey Stephen and the contemporary 
discussion by rev. David campbell (DV).

reformatIon poSter
Further copies of the reformation wall-poster 
from Switzerland are now available. The poster 
is laminated, has text in English outlining the 
history of the reformation, an annotated map of 
the countries influenced by the Reformation, and 
also pictures and brief biographies of several of 
the leading reformers. The cost of the poster is 
£10 (plus p. & p.) and copies may be ordered 
from the Society.

Society News

SCoTTISH REFoRMATIoN SoCIETy 
2013 AGM ANd

PuBLIC MEETING
SATuRdAy 14th SEPTEMBER 2013,
MAGdALEN CHAPEL, EdINBuRGH

AGM: 12.30pm (DV)       Public Meeting: 1.45pm (DV)

Speaker at the Public Meeting:   Rev. David Campbell 
           Free Presbyterian minister, N. Tolsta 

Subject:‘George Wishart’ 

SCoTTISH REFoRMATIoN SoCIETy 
JoHN KNox CoNFERENCE
4TH - 5TH APRIL 2014

FAITH MISSIoN CoNFERENCE CENTRE, 
GILMERToN, EdINBuRGH

Guest Speakers:  
Rev. Keith Watkins    Rev. David Silversides    Rev. Gavin Beers
Dr Donald John Maclean    Mr Matthew Vogan

Further details will be available in due course (DV).

2012 fInanCIal report: 
The preparation of the 2012 accounts was completed in very good time. Owing, 
however, to an unfortunate bank error it has not yet been possible to submit these 
accounts to OScr, the Scottish charities regulator, because certain minor but 
necessary items of information have not been available. The Treasurer’s financial 
report for 2012 is therefore delayed until the next Bulwark (DV).

2012-13 Writing 
and Project 
comPetition 
Winners 

MONARCHy pROJeCt
Winner: Nathanael Beers; 
Runner up: Hannah Sinclair.

HAMIltON MeMORIAl 
eSSAy
Winner: Sarah Sinclair; 
Runners up:  Caleb Beers, 
Isaac Beers

MAGDAleN CHApel eSSAy
Winner: Haley Robles: 
Runner up: Claudia Campbell

KNOX pRIZe eSSAy
Winner: Stuart Fallows

Congratulations to all who 
took part, and especially to the 
prize-winners.
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MeMbership & bulwark subscriptions

all correspondence regarding Membership and bulwark subscriptions should 
be sent to the Membership secretary, Mrs Deborah coghill, Free church 
Manse, Outend, Scalpay, Isle of Harris, HS4 3YG.

the subscription is £7 per annum for membership of the society and 
£8 per annum for the Bulwark. Membership forms can be obtained 
from the Membership Secretary or downloaded from the  website 
www.scottishreformationsociety.org
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