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The south west of Scotland is popularly 

known as ‘Martyr Land’ and its lonely 

moorlands and moss-hags are synonymous 

with the heroic struggle of the covenanters. 

By contrast, it is generally believed that 

the Highlanders, with the exception of the 

campbell clan in argyll, were hostile to 

the reformed Faith. This view of history, 

however, is far from accurate. There were 

many faithful covenanters in the Highlands, 

particularly in Easter ross and Sutherland 

and when persecution arose, they were 

no less determined than the cameronians 

to uphold the crown rights of Jesus. 

as Hugh Miller put it, “there was more 

genuine Presbyterianism on the shores of 

the cromarty Firth than in any part of the 

kingdom north of the Tay”. 

1. THE REFORMATION IN THE NORTH

We have very little information about church 

life in the north in reformation times, but 

Protestantism clearly enjoyed considerable 

support in Easter ross. The minister of Tain, 

in addition to preaching each Sabbath, 

read the Scriptures publicly three times 

each week. ‘The Good regent Moray’ 

was so gratified by the town’s zeal for the 

reformation that he presented a magnificent 

oak pulpit to St. Duthac’s church where it 

can still be seen today. However, it was 

through the ministry of robert Bruce of 

the High Kirk, Edinburgh, who was exiled 

to Inverness from 1605 onwards, that the 

Gospel gained widespread acceptance in 

the north. It was said of Bruce that “no 

man since the apostles spake with such 

power”. While his persecutors hoped that 

their action would destroy his usefulness, 

the magistrates of Inverness allowed Bruce 

to preach both Sabbath and midweek. 

Large crowds attended, not only from the 

town, but also from Easter ross and even 

Sutherland, crossing ferries and bridgeless 

rivers on the way. 

another significant factor in the spread 

of the reformed Faith is less well known. 

In 1628, Donald MacKay, 1st Lord reay, 

raised a regiment of men from his lands in 

Strathnaver, to serve in the armies of King 

Gustavus adolphus of Sweden, “The Lion 

of the north”. One of history’s greatest 

military leaders, in 1630 Gustavus decisively 

intervened on the side of the German 

Protestants, in their ongoing struggle 

against the armies of the Holy roman 

Empire. The MacKays were later joined by 

a regiment of Munros from Easter ross as 

well as Sinclairs from caithness. Through 

the witness of the pious Swedes, many of 

the Scottish soldiers came to a knowledge 

of the truth as it is in Jesus. It also seems 

likely that the highly ornamented style of the 

THE COVENANTERS IN THE 
HIGHLANDS 

John A. Smith
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six ‘Long’ Gaelic psalm tunes, which were 

widely  sung  in  the  north  until  the  mid-

nineteenth century, originates in Sweden. 

John Gordon, 14th Earl of Sutherland, 

was first to sign the national covenant in 

Greyfriars churchyard in 1638. Because 

of his staunch adherence to the covenant, 

the Earl was repeatedly fined and eventually 

owed the sum of  £50,000 to the Government. 

Whenever payment was demanded, he 

claimed he could not leave home because 

of ill health. During the royalist rebellion in 

the Highlands, we are told, “the good olde 

Earle of Sutherland who was most eminent 

for religion and did great services for it in 

his country”, was instrumental in defending 

the covenant. Many prominent Highland 

noblemen including ross of Balnagown, 

Lord Lovat, Lord reay, and Lord Seaforth, 

also subscribed the national covenant. 

Sadly, later events would prove that some 

of them were less than sincere in doing so.

 

It seems that the Gospel prospered in 

Easter ross in the mid 17th century. One of 

cromwell’s officers wrote in January, 1651, 

“I perceive by captain Simpson and others 

that came from thence that there is a very 

precious people who seek the face of the 

Lord in Sutherland and divers other parts 

beyond Inverness.” at this time, the practice 

of laymen holding local religious meetings 

became widespread, principally because of  

the Episcopalian views of many ministers. In 

a modified form, this tradition has persisted 

through the centuries, even to the present 

day, in prayer meetings and the Question 

Day on communion Fridays. One of the few 

Highland ministers of this period for whom 

we have detailed biographical information 

is alexander Munro, a native of Kiltearn in 

Easter ross. Munro was converted under 

the preaching of robert Bruce and heard 

a voice urging him to enter the ministry, 

and telling him that he would be settled in 

Durness. after studying at aberdeen, Munro 

was inducted to that very parish in 1634. 

He had marked poetic gifts which enabled 

him to versify many portions of the Gaelic 

Scriptures, in order to instruct the people in 

spiritual things at private gatherings. Some 

of these paraphrases, known as Laoidhean 

Mhaighstir alasdair, are still preserved. 

    

When commissioners from England and 

Scotland visited King charles II prior to 

Obsdale monument
(courtesy of Norman Campbell)
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the restoration, he professed a sincere 

commitment to the Solemn League 

and covenant, which he had more than 

once sworn. However as soon as he 

assumed the Throne in 1660, charles 

broke his solemn vows and betrayed the 

Presbyterians who had been his most 

loyal supporters. The act of Supremacy 

was passed by the Scots Parliament, 

declaring the King to be supreme in both 

civil and ecclesiastical affairs. charles 

promptly reintroduced Episcopacy and in 

May, 1662, all ministers ordained under 

Presbyterianism were ordered to receive 

presentation from the bishops. Those who 

refused, eventually numbering over 400, 

forfeited their charges and were replaced 

by the so- called curates, who were mainly 

poorly educated youths.

2. THE FATHERS IN ROSS-SHIRE

Five ministers in ross-shire refused to 

conform to Episcopacy: Thomas Hog 

of Kiltearn, Hugh anderson of cromarty, 

andrew ross of Tain, Thomas ross 

of Kincardine, and John McKilligan of 

Fodderty. at that time, the parish of 

ardersier, although in Inverness-shire, was 

in the Presbytery of chanonry and Synod 

of ross. Its minister, John Mcculloch, was 

also a nonconformist. Hog was deposed 

from the ministry in 1661, ostensibly 

because he supported the Protesting Party, 

while the others were ejected from their 

manses in December 1662 and deposed 

the following year.

Thomas Hog was ordained to Kiltearn in 

1654 and under his solemn preaching, “the 

dry bones began to revive and pleasant 

blossoms and hopeful appearances 

displayed themselves everywhere 

throughout the parish”. Many tasted that 

the Lord is gracious and family worship 

was observed in almost every home. The 

lands of Ferindonald became known as 

‘the holy land’, a name they were to retain 

for many generations. In his last discourse 

before his deposition, Hog warned his 

congregation, “If any one of you shall 

decline from that good way and the truths 

wherein you have been taught, and shall 

comply with the wicked designs now being 

carried on, I take heaven and earth to be 

witnesses against you; I take the stones 

of these walls I preach in; every word that 

was spoken and every one of you, to be 

witnesses against another”. 

Thomas Hog removed to auldearn, 

where his brother-in-law was a landed 

proprietor. He regularly held illegal outdoor 

conventicles at a place still known as Hog’s 

Strype, close to the former Free church 

(now auldearn antiques). The congregation 

was concealed in a ravine and Hog used a 

large granite boulder as a desk. Hog was 

imprisoned on the dreaded Bass rock for 

many years and in 1686 fled to Holland, 

where he became a close friend of William 

of Orange. On his return to Kiltearn after 

the revolution, he was only able to preach 

once. Had his health permitted, Hog was 

to have been one of William’s chaplains in 

London. He died in 1692 and was buried 

at the door of Kiltearn Old church, where 
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a tablet bears the inscription “This stone 

shall bear witness against the parishioners 

of Kiltearn if they bring ane ungodly minister 

in here”.    

 andrew ross died soon after his 

deposition.  Hugh anderson was a 

scholarly man, who was a regent of King’s 

college, aberdeen, before his ordination at 

cromarty in 1656. after leaving the manse, 

he moved to his family home at Udale, on 

the western extremity of the parish, and 

held conventicles nearby. anderson seems 

to have been untroubled by the authorities, 

probably because he was a personal friend 

of both the laird, Sir Thomas Urquhart of 

cromarty, and Lord Seaforth. He was 

restored to his charge at the revolution and 

died in 1704. Thomas ross, according to 

Lord Brodie, possessed “grace in a great 

measure, with mean natural gifts”. It was 

Thomas Hog who “was instrumental in the 

establishment in grace and the ways of 

God, of that most holy Mr. Thomas ross”. 

after leaving Kincardine, ross resided in 

Tain and in 1669 moved to croy, where 

Lady rose of Kilravock built him a house. 

He preached there until 1675 when he 

was arrested. He was imprisoned in the 

Tain Tolbooth for over two years and died 

in 1679. During his last illness, he told his 

friends, “O keep near christ and grip him 

fast ... for there are very evil days coming 

that none is like to bide out; save those that 

have real grace. But I will go off in the faith 

of it, that christ shall have a glorious day in 

Scotland yet”.    

          

John McKilligan, “a determined and 

outspoken man” was, like Hog, a chaplain 

to the Earl of Sutherland in his youth. He 

resigned as Minister of Fodderty on the 

grounds that Prelacy was “destroying 

the foundation which God had laid in His 

church to the maintenance of which he was 

bound by solemn oath”. He was deposed 

for “absenting himself from the diocesan 

meeting, his not answering the citation 

to appear before the bishop when called, 

and his preaching, praying and reasoning 

against prelatical government”. On leaving 

his manse, McKilligan retired to his home 

at Balchraggan in the parish of alness, 

the property of his wife, catherine Munro, 

where he preached each Sabbath. 

The ‘outed’ ministers obviously commanded 

considerable support. In 1666 the Bishop 

of ross wrote to his son that “he looked 

upon the temper of the country round about 

as very cloudy like”. In 1668, Hog and 

McKilligan were arrested and imprisoned 

at Forres. The Earl of Tweeddale intervened 

on their behalf and on their release the two 

ministers immediately resumed preaching. 

along with their colleagues, they constituted 

the Field Presbytery of Moray.

In 1670, to the great annoyance of the 

authorities, the rebel Presbytery ordained 

the young James Fraser of Brea to the 

ministry. He was a native of resolis on the 

Black Isle and embraced the truth at a time 

when there was nothing to be gained from it, 

and much to be lost. Fraser suffered much 

from doubts and fears and his spiritual 

The Old Church at Durness
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trials are recorded in his Memoir, which is 

described by Professor G.n.M. collins as 

“a quite extraordinary analysis of christian 

experience”. He preached throughout 

Moray and “adopting a plain and pointed 

style of address, he became highly popular 

with the common people who crowded to 

hear him”. James Fraser was also confined 

on the Bass rock. after the revolution 

he was minister of culross in Fife, until his 

death in 1699.       

3. A COVENANTING COMMUNION

In 1675, McKilligan’s hearers expressed 

a desire to partake of the Sacrament 

of the Supper. They met at Obsdale, in 

the neighbouring parish of rosskeen. 

“an immense concourse” of people was 

present. The assisting ministers were Hugh 

anderson of cromarty and alexander 

Fraser of Daviot. McKilligan’s action sermon 

was on the words of Song of Solomon v. 1 

‘Eat O friends, drink, yea drink abundantly, 

O beloved.’  

The Bishop of Moray had learned that 

the rebel ministers intended to hold a 

communion, and on the Sabbath morning 

soldiers were sent to Balchraggan where the 

congregation usually met. Finding no one 

there, they wasted time in plundering the 

minister’s apple trees, and by the time they 

arrived at Obsdale, the congregation had 

dispersed. When the soldiers demanded 

entry to the nearby House of Obsdale, they 

entered to find Sir John Munro of Foulis, a 

gentleman of immense girth, seated on a 

chair wearing a long military cloak. He told 

them that they were welcome to search 

the house but asked to be excused from 

standing up. There was a good reason 

for this, for the minister was concealed 

between his knees! Sir John’s immense 

size and strength, as well as his outspoken 

views on church matters, earned for him the 

nickname, “the Presbyterian mortarpiece”. 

He was imprisoned for some time and 

heavily fined for refusing to attend the 

parish church. Other wealthy men including 

The Old Church at Durness
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ross of Pitcalnie, Mackenzie of Kilcoy, and 

ross of Kindeace were also fined around 

this time. 

 

as they had orders only to arrest McKilligan 

himself, the soldiers soon departed and 

the congregation was able to gather again 

in the afternoon. The historian robert 

Wodrow records that during the Monday 

thanksgiving service, “there were so 

sensible and glorious discoveries made by 

the Son of Man, and such evident presence 

of the Master of assemblies, this day and 

the preceding, the people seemed to be in a 

transport, and their souls filled with heaven, 

and breathing thither while they were upon 

the earth”. Dr. Kennedy tells of a man who 

went to Obsdale purely out of curiosity but 

left the meeting having found ‘the Pearl of 

Great Price’. On his return home, one of his 

neighbours chided him, “What a fool you 

were to have gone; you will suffer the loss 

of all your goods for what you have done!” 

“you are more to be pitied for not having 

been there,” the  man replied, “and as for 

me, if the Lord would maintain in me what 

I hope I have won to, I would not only part 

with my cow and my horse, and these are 

my only earthly possessions, but with my 

head likewise if called to it”. 

      

Shortly afterwards, McKilligan was seized 

by soldiers at Udale, where he had gone 

to baptise Hugh anderson’s child. He 

was taken to Fortrose where he defended 

himself before the Provost. “For abjured 

prelacy and perjured prelates”, he said, 

“that stem and those twigs which the 

Father’s right hand hath never planted or 

watered, being a seed which the evil one 

hath sown while his servants were asleep 

... I look upon myself as obliged before the 

Lord to refuse, oppose and bear testimony 

against it.”  He was imprisoned for most of 

the next fifteen years, on two occasions on 

the Bass rock where he testified that “when 

the nether streams were embittered, the 

upper streams flowed sweetly”. He survived 

the revolution but “did not resume duties at 

Fodderty, owing to a complication of bodily 

complaints brought on by the severe and 

cruel treatment he had been subjected to 

during his years of persecution. He required 

the constant care of a surgeon.” although 

he accepted a call to Inverness, he was 

only able to preach for a few months and 

died in 1689.  

  

commemorative  services  for  the 

bicentenary of the Obsdale communion 

were held in September, 1875, when a crowd 

of over 3,000 gathered behind Bridgend 

Primary School, alness. The preachers 

were Dr. aird, creich, Dr. Kennedy, Dingwall 

and Dr. nixon, Montrose.  In august 1880, 

another meeting was held at Obsdale, one 

of a series organised by Dr. James Begg, 

who was the main speaker. Drs. Kennedy 

and aird also took part. an impressive 

granite monument was later erected there, 

close to Dalmore Distillery.      

4. THE ENGLISHMAN AND THE EARLS

In Sutherland, all the parish ministers were 

Episcopalians, but remarkably, a persecuted 

Warwickshire minister, George Squair, found 
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his way to the district of Eddrachillis. Squair 

was one of over 2,000 English Presbyterian 

clergymen ejected from their parishes 

following the restoration of charles II. 

although without church or stipend, George 

Squair was anxious to bring the Gospel 

to the people there. In order to do so, he 

learned the Gaelic language.  although 

Eddrachillis is one of the remotest corners 

of Scotland, Government troops were sent 

to search for the Englishman several times. 

On one occasion, Squair was being chased 

by the soldiers and ran through a field of 

potatoes which was being weeded by a 

girl. “What are you doing?” he enquired. 

“Weeding potatoes”, was her reply. In an 

attempt to ascertain whether she was a 

friend of the Truth, the minister asked her 

“and have you, while so engaged, any 

thought for the interest of your soul?” She 

answered, “While weeding I am asking the 

Lord that He may weed the love of sin out of 

my heart.” “If that be so”, said the minister, 

“you will try to hide me from my persecutors 

who are close behind, and in doing so tell 

the truth”. The maiden told him to lie down 

in the deep trench between the feannagan. 

She covered him with the weeds and began 

work again. as the soldiers approached 

they demanded whether she had seen the 

fugitive preacher. “yes”, she responded, “he 

came the way you came, and stood where 

you are standing, and if you are active, you 

may catch him soon.” and the soldiers 

were immediately on the move again! It is 

said the English minister 

later married this girl. 

Squair remained in 

Eddrachillis for some years 

and was able to administer 

the Lord’s Supper several 

times. Two places were 

ordinarily used  for outdoor 

communion services: one, 

still appropriately known as 

Larach nam Bord, above the 

village of Scourie; and the 

other at Oldshorebeg, north 

of Kinlochbervie. The most remarkable 

Sacramental occasion, however, took 

place at a period when the presence of the 

soldiers necessitated a move to a more 

secluded location, at Loch Garbat behind 

rhiconich.  about a hundred people 

gathered among the birch trees there; the 

table was formed of turf and the minister 

rested his Bible on a tree stump. He took 

as his text the words of the disciple Thomas 

“My Lord and my God”. It is recorded that 

the communicants felt so much of the 

Lord’s presence that when sitting down at 

Dunrobin Castle
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the Table, they exclaimed in unison, “My 

LOrD anD My GOD”.

  

George Squair was eventually joined by 

three of his colleagues from England. 

Before long, the ministers were forced to 

flee from Eddrachillis, travelling by boat 

around the coast. They sought refuge 

with George, 15th Earl of Sutherland, 

who had succeeded his father in 1679. 

When the group of men arrived at 

Dunrobin castle, the Earl was concerned 

that they might be government spies. 

The countess suggested that the men 

should conduct a prayer meeting to 

give thanks for their deliverance. The 

spirituality of their prayers proved that 

they were indeed ministers of christ and 

the Earl arranged a secret hiding place 

in a cave on the Golspie Burn, where 

they remained for a considerable period. 

In his last years, Squair was very feeble 

and resided with his son in Dornoch. 

Squair’s descendants included George 

Munro, minister of Farr, and the well-

known 19th century Free churchman, 

Dr. Gustavus aird, the author of Religious 

Life in Ross. The Earl and countess of 

Sutherland were deeply committed to 

the covenanting cause and had to flee 

to Holland when James II succeeded to 

the throne. They returned with William of 

Orange and in 1690 had the satisfaction 

of seeing the godly Walter Denoon 

settled in Golspie. although he was 

licensed under Episcopacy, Denoon later 

took part in conventicles in Morayshire. 

He died in 1729 aged 100 years.       

5. LESSONS FROM THE PAST

at the Obsdale Bicentenary, Dr. John 

Kennedy said, “Let us seek to catch the 

sound of their testimony as it comes to 

us through the course of centuries, that 

we may know how the Lord wrought in 

them to make them faithful, and by them 

to secure the triumph of His cause. In 

modern times we are supposed to be 

far in advance of these men—in love 

at any rate, if not in faith, or perhaps in 

both. The great cry is for the practical 

rather than the dogmatic, and pretexts 

are uttered against adherence to creeds, 

as but a means of separating christians. 

What matters is, they say, if men are 

in earnest, and thus what used to be 

regarded as error is accredited, as they 

suppose, by the very power of God. It 

would seem as if a conflict were excited 

between love to the truth of God, and 

love to the souls of men. But if such a 

difficulty arose, we should remember 

that we are bound at any rate to maintain 

and defend what we acknowledge as the 

very truth of God; and we will ultimately 

find that love to truth and love to souls 

can never really be in conflict. They must 

harmonise, and that harmony will yet 

appear. To walk according to the truth is 

the safe and only legitimate course and 

the event will make this manifest even 

should it only appear in the light of the 

Great White Throne.”
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“Jesuitism”, said Dr. cunningham, “is 

nothing more or less than the concentrated 

essence of Popery and the very same 

principles which apply to Jesuitism apply, 

more or less—but of course not quite so 

fully or plainly—in consequence of the 

greater concentration in the one case than 

the other—to the system of Popery at the 

present day.” There is food for thought in the 

doctor’s statement here, nor do we hesitate 

to connect it with the view given by Thomas 

carlyle, of the same principle, in the soliloquy 

which he puts into the mouth of Ignatius 

Loyola, and his subsequent explanation of 

the saint’s mission to mankind. 

“‘Has there not lately been a sort of revolt 

against the Virgin, and the Holy Father who 

takes care of her?’ asks the remorseful 

Hidalgo. ‘certain infernal heresiarchs in 

Germany and elsewhere, I am told, have 

risen up, arguing with terrible plausibility 

that he is an unholy phantasm; he—and if 

so what am I and my outlooks? a new light, 

presumably of hell, has risen to that effect; 

which new light why cannot I vow here, 

and consecrate myself to battle against, 

and with my whole strength endeavour 

to extinguish?’ That was the task Ignatius 

fixed upon as his; and at that he has been 

busy. He and his black militia, armed with 

this precious message of salvation, have 

now been campaigning over all the world 

for about three hundred years; and openly 

and secretly, have done a mighty work over 

all the world. Who can count what a work? 

Hugh Miller on
Jesuitism

Hugh Miller was born at Cromarty in 1802 and as a young man worked as a stonemason 

throughout Ross-shire. A self taught geologist and naturalist, Miller was a man of 

exceptional ability and was one of the most famous Scotsmen of the 19th Century. He 

came to faith in Christ under the deeply spiritual preaching of Rev. Alexander Stewart, 

Cromarty. Miller was appointed editor of the Evangelical newspaper The Witness in 

1839, a post which he held until his untimely death in 1856. This leading article was 

first published in The Witness on 18th December 1850. Miller had been present at a 

“Meeting Against Papal Aggression” held in the Music Hall, George Street, Edinburgh, 

at which Principal William Cunningham, of the Free Church College, delivered a lecture 

on “The Jesuits”, which was later published. Miller is  not the easiest to read but he is 

making an interesting and important point about Jesuitism. (JS)
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Monument at Drumclog

Where you meet a man believing in the 

salutary nature of falsehoods or the Divine 

authority of things doubtful, and fancying 

that to serve a good cause he must call 

the devil to his aid, there is a follower of the 

Unsaint Ignatius.”

The Society of Jesus has unquestionably 

given a new and most characteristic word—

Jesuitism—to the languages of all civilised 

nations, most characteristic, we say, for 

while expressive of all that is truthless and 

dishonest in human policy, it is derived from 

the same source with that other word— 

christian—which the English poet so well 

describes as indicating “the highest style of 

Man”; JESUitism, cHrISTianity. “Is christ 

then divided?” asks the apostle. no, but 

here we have his name divided—the one half 

of it transmuted into a vocable expressive of 

all that is mean and base, the other half into 

a vocable expressive of all that is excellent 

and pure. and the only point of difference 

in the two derivatives is simply this, that 

while the term christian has reference 

directly to our Saviour Himself, the other 

term, Jesuitism, has reference to a certain 

order of His professed priests and followers 

who commit the grossest iniquities, and 

perpetuate the most monstrous frauds in 

His name. 

We recognise in the two words just placed 

in juxtaposition, a powerful argument on 

behalf of Protestantism. We see, in the one 

word, christ glorified in His church and 

“justified of His children”, in the principle 

of direct Protestant connection and union 

with Him; we see in the other His name 

degraded—by coming to us Papistically, 

through the medium of a proud and 

dishonest priesthood—into a sign for all 

that is deceitful and base. How infinitely 

better, then, that our communications 

with Him should be immediate and direct, 

without the contaminating agency of 

priestly infallibility and its necessary adjunct, 

Jesuitism—things that can convert even 

His name into a term of disgrace and His 

religion into a lie.

 

Dr. cunningham defines Jesuitism to be 

“the concentrated essence of Popery”, but 

passing on, in his masculine and vigorous 

address to other matters, he does not 

Hugh Miller
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hesitate to show it is that Jesuitism truly is 

its essence, or how it must be as necessarily 

produced in certain circumstances by 

Popery, as the deadly nightshade produces 

in certain circumstances the fatal berry 

which contains the concentrated essence of 

its poison. Let us devote a few sentences to 

this special point. In the Popish controversy 

there has been more mind exerted and 

more thought originated than in perhaps 

any other, but we are not aware that the 

inevitable character of the link which 

unites Jesuitism to Popery has yet been 

demonstrated. Jesuitism has been regarded 

rather as one of the accidental rather than 

as one of the necessary adjuncts of the 

quasi-infallible church, but we think that it 

will scarce fail to be seen, on reflection, that 

there is nothing accidental about Jesuitism, 

in connection with Popery, save its name 

and that, as a theory or system, it must 

be inseparably united with in every age of 

the world in which books prevail and men 

are sufficiently enlightened to examine and 

think for themselves. as certainly—to return 

to the figure just employed—as the light 

and heat of the sun develops blossom and 

berry in the nightshade—did the light and 

heat of the reformation produce Jesuitism 

in the romish church, and so long as the 

causes remain in operation must the fruit 

continue to be produced.

“The fundamental principle of the roman 

catholic system”, says robert Hall in his 

masterly Fragments on Popery “is the 

supposed infallibility of the church of rome”. 

Save for this principle all that is peculiar in the 

doctrines and usages of the church—all that 

she has not derived from Scripture or holds 

in opposition to Scripture—form merely a 

superstructure erected without foundation. 

Her pretended infallibility is the one master 

principle on which all her other principles 

rest. and let it be remembered that this 

pretended infallible church existed during 

the Dark ages when men’s knowledge was 

exceedingly limited and their judgement in 

many matters exceedingly erroneous; that 

she frequently spoke in these times by 

Popes and councils; and that the decisions 

which she pronounced in her character 

as infallible, are recorded in hundreds of 

instances, not merely in her own archives 

but also in authentic history. Had she 

avoided error in all these many cases it 

would be impossible for us to regard her 

      William Cunninghman
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as other than the infallible guide which she 

professes to be. 

It is, indeed, one of the strongest arguments 

that we can urge in proof of the infallibility 

of Scripture that in circumstances similar 

to those in which Popery was placed in 

during the Middle ages, and in which, save 

to uninspired men, error would have been 

inevitable, there was yet no error committed 

and that the Bible, when it emerged into 

the light of the intellectual ages, stood 

in need of no crafty apologists or glazing 

commentators to accommodate it to the 

advanced knowledge, but had simply to 

be studied in integrity and good faith in 

order to be recognised as unerringly just 

and true. But not thus did Popery emerge 

into the light. It bore upon its head the 

weight of a thousand unequivocally corrupt 

and palpably erroneous decisions—a 

weight which, during the early years of 

the reformation, threatened to sink it into 

annihilation. In short, one of two things had 

become necessary to its very existence—

either its claims to infallibility had to be 

renounced—and lacking these its whole 

character would have so changed that it 

would have ceased to be Popery at all—or 

there had to be devised some effectual 

means for cloaking the iniquities and errors 

which it had committed under the infallible 

character.   

The Presbyterian church of Scotland has 

passed through no such long period of 

darkness and delusion as the church 

of rome but what would be even her 

present condition and prospects if, in this 

enlightened age, her views and opinions 

being what they are, her members had 

to assert as their church’s fundamental 

dogma, that all her decisions for the last 

290 years had been infallibly wise and 

good? We would still have to do what, 

within the last twenty years, the followers 

of richard cameron did—raise our protest 

against the abrogation of the witchcraft 

laws—we would have to denounce the 

toleration laws—we would have to hold 

the somewhat anomalous belief that our 

early reformers did right in struggling 

against Patronage—the Moderate church 

leaders of last century right in giving up the 

struggle—the church during the reaction 

period not yet twenty years removed 

right in taking part with Patronage in a 

somewhat modified form, and ultimately 

right in renouncing it altogether. We would 

have hold further that our church was 

infallibly right in throwing out Gillespie and 

the Erskines—infallibly right in rejecting 

the overture on Missions—infallibly right in 

shutting out from her communion all the 

other churches of the world, that she was 

infallibly right in her riding committees—

infallibly right in her forced settlements, and 

the use she made of the military—and finally 

infallibly right in all those acts of acquittal 

through which all ministers charged with 

what are termed the pleasant vices were, 

as a matter of course, assoilized at her bar. 

comparatively brief as the period is during 

which the church of Scotland has existed, 

it would be impossible to profess believing 

in her infallibility—were such one of her 
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dogmas—without some system of Jesuitism, 

whatever the name it might bear—by which 

to cloak over her errors, inconsistencies and 

contradictions.

Jesuitism proper then, we take to be the veil 

of delusion and imposture woven just as the 

reformation light became strong in order to 

conceal the grievous faults and gross errors of a 

church which could neither own a fault nor confess 

an error without forfeiting her own character of 

infallibility. It was essentially necessary—rome 

being what it was and is—that Jesuitism should 

be called into being at the time when it began 

to be. It was the necessary consequence of the 

continued maintenance, in an age of light and 

enquiry, of the infallible claim. and well may it be 

termed “the concentrated essence of Popery”.

We find the apostle referring to certain sins 

committed in ignorance at which “God winked” 

but at a system framed in an age of light and 

knowledge, to defend and homologate all 

these as infallibly good, it is impossible that He 

could wink. and yet such is the relation which 

the system of Jesuitism bears to the iniquities 

committed by Popery. It is a concentrated and 

exaggerated form of the error seeing that it is 

wilfully and in the light what Popery proper was 

ignorantly and in the darkness. 

It will be found, too, that in almost every point 

in which certain orders of churchmen in the 

romish communion have held by the doctrine 

of the new Testament, the Order of Jesuits have 

adopted the antagonist error. Did the Dominicans 

adopt a doctrine at least bordering on that of 

free grace? The Jesuits adopted the opposite or Ignatius Loyola
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“  ”

Pelagian view. Did the nuns of Port royal 

de Paris restrict their adoration at the 

Sacrament, not to a wafer or the Virgin but 

to the Saviour Himself? It was the Jesuits—

above all others the asserters of Mariolatry—

who exerted themselves in dragging this 

restricted form of worship into light and 

procuring its condemnation at rome. Did a 

national church of the romish communion, 

such as that of France, contend for an 

independent national status? The Jesuits 

were invariably ultramontane in their views, 

and took part against it in the contest. Did 

roman catholics of the better and more 

patriotic type assert in some season of 

national danger, the rights of their country 

against the claim of their church? The 

Jesuits were invariably found ranged on the 

opposite side. There occurred such cases 

in England at the time of the revolution; 

and the Beaumonts and norfolks of these 

times at once approved themselves as they 

do now, better Englishmen than roman 

catholics, whereas the Jesuits, on the 

contrary, invariably showed themselves 

better roman catholics than Englishmen. 

never yet was a Jesuit a patriot, for 

Jesuitism being “the concentrated essence 

of Popery”, the Pope is the Jesuit’s only 

monarch and his only country rome.

But it is chiefly in the department of morals 

that Jesuitism has wrought most havoc, 

and approved the intensity of its romanism 

sacrificing to its allegiance every principle 

of right. It has, in the character of an anti-

Paul, become “all things to all men”, not 

in order that it might “gain some”, but 

in order that the interests of rome might 

be advanced, at whatever expense, by 

making it the one church in the world, 

nominally christian, of which it is possible 

for all men, whatever their character, to 

be at once good members, and yet hold 

by their besetting sins. Well, therefore, has 

it been remarked by Dr. cunningham that 

Jesuitism is “nothing more nor less than the 

concentrated essence of Popery”.        

In the church it has reached as far as this, that the
Jesuitical tendency has become sole and unconditional

mistress...that Jesuitism and catholicism signify one
and the same thing; in short, that these words are

synonymous terms.

   Theodor Griesinger, The Jesuits (1873).
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1560 c. 2: Concerning the jurisdictioun 

and autoritie of the bischope of Rome 

callit the Paip

In the Parliament holden at Edinburgh the 

tenth day of July the year of God 1560 

years and thereafter continued to the first 

day of august next thereafter following with 

continuation of days upon the twenty-fourth 

day of the said month of august; The three 

estates then being present understanding 

that the Jurisdiction and authority of the 

bishop of rome called the Pope used within 

this realm in times by past has been very 

hurtful and prejudicial to our sovereign’s 

authority and commonwealth of this realm; 

Therefore has statute and ordained that the 

bishop of rome have no Jurisdiction nor 

authority within this realm in times coming; 

and that none of our said sovereign’s 

subjects of this realm suit or desire in any 

time hereafter title or right by the said bishop 

of rome or his See to anything within this 

realm under the pains of barratry; That is to 

say proscription, banishment and never to 

bruke honour, office, nor dignity within this 

realm; and the contraveners hereof to be 

called before the Justice or his deputies or 

before the lords of session and punished 

therefore conform to the Laws of this realm; 

and the furnishers of them with finance of 

money and purchasers of their title of right 

or maintainers or defenders of them shall 

incur the same pains; and that no bishop 

nor other prelate of this realm use any 

Jurisdiction in times to come by the said 

bishop of rome’s authority under the pain 

foresaid.

1560 Act 
abolishing Papal 

Jurisdiction in 
Scotland

a reader suggested that it would be interesting to print the act of Scottish Parliament of 

1560 which abolished the Papal authority in Scotland.  We give it here with the spelling 

modernized.
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The portrait of calvin attributed to the famous Italian artist Titian
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Iconographie Calvinienne pp.79-83

Because of calvin’s journey to Italy, there 

are lots of portraits of our reformer which 

have been attributed to Titian.

1. The first of these is referred to thus by 

Merle d’aubigne: ‘another even more 

eminent Italian figured amongst these 

evangelical gatherings: Titian, then aged 

about 58. This great artist, who had 

decorated the palace of duke alfphonse 

d’Este, was back in Ferrara …. It seems 

that the duke of Bevilacqua asked him to 

undertake a portrait of calvin; be that as it 

may, this portrait still exists at naples, in the 

Bevilacqua ducal palace’.

Merle d’ aubigne was making nothing up, 

but was merely relaying a sensational piece 

of news, announced a few years earlier to 

readers of the Bulletin du protestantisme 

by the artist and eminent christian, H. 

de Triqueti. according to this latter, ‘It’s a 

strange story which I believe is completely 

unknown …. I would add that the manner 

by which the story came to my attention 

and the honourable character of those who 

have related it to me, put its truth beyond 

Supposed Portrait of 
Calvin by Titian
The cover picture of the Bulwark for April-June 2009 was a portrait of Calvin attributed 

to the famous Italian artist Titian (c.1480-1576). In discussing the portrait, we asked if 

anyone could shed light on the circumstances in which it was painted. Our attention 

was directed to the standard work on portraits of Calvin, Iconographie Calvinienne 

by Émile Doumergue published in 1909. This work is in French and we struggled to 

understand Doumergue’s comments on this particular painting. A kind friend, a French 

teacher, has now provided a translation of the relevant passage and one thing that 

emerges is that the picture is wrongly labelled in Doumergue’s book (the two pictures 

in Plate XVII are in the wrong order) which was why Doumergue’s comments seemed 

to make little sense.

Here, in translation, is what Doumergue has to say on two supposed pictures of Calvin 

by Titian. The second of these (Plate XVII, b.) is the one that appeared on our cover 

illustration. As can be seen, Doumergue’s does not support the claims of this picture to 

be a portrait of Calvin. Whether he is correct in this we do not venture to comment.
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all doubt’.

The Boileaus of castelnau are an illustrious 

family whose pre-eminence began with 

Etienne Boileau, Provost Marshal of Paris, 

around 1250. a branch of this family 

remained catholic, another branch, that 

of Boileau of castelnau, embraced the 

reformation from its outset; and Jacques 

Boileau suffered eight years’ captivity in 

the prisons of Lyon for his loyalty to the 

reformed faith. On the revocation of the 

Edict of nantes, the Boileaus of castelnau 

fled to England, acquiring there considerable 

wealth and status.

now, M. de Triqueti became the friend – in 

1860—of Sir John Boileau, head of that 

branch of the castelnau Boileaux which had 

fled to London , and this account by Triqueti 

is based on Sir John’s recollections:

“Being in naples some 20 years previously 

(about 1840 therefore), he was introduced 

to the head of one of the great families of 

the kingdom, the Duke of Bevilacqua. The 

latter welcomed him most graciously and 

cordially because, setting aside Sir John’s 

personal merit and high social position, 

the duke saw in him a distant relative. 

By way of explaining this rather unusual 

introduction, the duke informed him that 

the family held it as an honour that they 

were originally of French descent, from the 

Boileaus of the Languedoc, and had even 

translated the family name into the Italian 

idiom. The duke then added that he had 

an even closer link and connection with 

Sir John in that one of his ancestors had 

embraced Protestantism. This (earlier) 

Duke of Bevilacqua was at Ferrara when 

calvin preached the reformation there, at 

the court of renee de France.  Swept away 

by the eloquence of the great reformer, he 

had adopted the doctrines he taught, as did 

most of those surrounding him. amongst 

these, and counting as a friend, was the 

illustrious painter Titian, who, with the duke, 

was won  to the cause of the Gospel; and 

to prove the truth of this family tradition – 

related, we should remember by a catholic 

– the Duke of Bevilacqua showed Sir John 

Boileau the portrait of calvin painted by 

Titian for his noble friend. The Duke of 

Bevilacqua graciously offered moreover 

a faithful copy of the precious painting, 

realising how much such a souvenir would 

interest him. The copy was made in effect, 

and I have on many occasions seen it in 

London at Sir John’s. – This picture shows 

calvin in middle life and, as we far as we can 

ascertain, at that point where he left France 

to visit the Duchess of Ferrara before finally 

settling in Geneva”.

The story of calvin’s stay in Ferrara has 

been recast since the time when Triqueti 

was writing; it no longer appears possible 

to allow the Titian episode. – The basis of 

the whole story is unsound.

Be that as it may, the copy referred to by 

Triqueti can be seen at the Library of Geneva. 

On the back of the picture may be read in 

English manuscript: ‘copy of the celebrated 

portrait of calvin, aged 26, by Titian, in the 
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collection of the Duc de Bivilacqua, naples, 

presented by J.P. Boileau of Facolestone 

Hall, norwich, a.D., 1835’.

The Library copy is interesting. yet it shows 

us a man still young, with handsome eyes, 

but whose nose and blonde beard are not 

those of calvin, and the high-coloured 

complexion even less.

2. More astonishing perhaps is the second 

portrait, said to be by Titian, and whose 

genuineness Triqueti equally vouchsafes. 

(Plate XVII, b.) 

Some days after Triqueti announced his 

interpretation of the work, as summarised 

above, and before its publication, 

Pastor ch. Frossard, scholar and calvin 

researcher, found and bought at a public 

sale a portrait bearing the legend: Portrait 

of calvin, by Titian. Without delay, it was 

brought to Triqueti who devoted himself 

to a “scrupulous examination” of the work, 

summarising his impressions thus:

‘This portrait, life-size, painted on a canvas 

of 40 cm by 30 cm, depicts the celebrated 

reformer, a little less thin and emaciated than 

is usually the case in portraits undertaken in 

John Calvin
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the last part of his life. The head is three-

quarters and wears a square black bonnet. 

a small white collar appears at the top of 

the robe. Ten centimetres of the bottom 

of the canvas are given over to a long and 

important inscription. The painting is very 

tired and some bad touching-up work has 

been done; nonetheless, it is easy for the 

skilled eye to recognise a Venetian painting, 

done in the style of the Titian school by a 

confident and skilled hand. The design has 

nobility and breadth and the character is 

strikingly serious and true. I hope that, if we 

can remove the clumsy re-touching, we will 

re-discover one of the most precious and 

perhaps one of the most authentic portraits 

of calvin in existence’.

It is not without some astonishment that 

one reads such a judgment. If this is indeed 

the portrait in question, it is impossible to 

see calvin in it!

What proof does Triqueti give or invoke 

in support of this attribution? Only one: 

the “curious” inscription, according to 

Triqueti:  “Let us first acknowledge that this 

inscription is written in part in block letters, 

in part in cursive script, but all of them in 

Venetian characters perfectly recognisable 

by those who have studied Italian art, 

characters found especially at the base 

of all the woodcuts designed by Titian 

and which are so recognisable here that 

they must have been traced by the hand 

accustomed to making the inscriptions for 

his wood engravings”. 

certainly, such a set of precise claims would 

seem to indicate that we are dealing here 

with a work by Titian or by one of his pupils. 

But, once again, is it really calvin who is 

depicted? The inscription reads in Italian: 

‘John calvin, son of Gerard calvin and 

Jeanne Franc, great theologian, initially an 

orthodox priest, then leader and defender 

of Protestant doctrines. Titian Vecellio di 

cadore painted him in his home, aged 66, 

on the 1 May 1563’.

Triqueti acknowledges the errors in this 

inscription; in 1563, neither Titian nor calvin 

was 66. calvin, born in 1509, was 54, and 

Titian, born in 1477, was 86. – another 

impossibility – nella sua casa, in his home. 

at that period, calvin was no more in Venice 

than Titian was in Geneva.

Triqueti concludes nonetheless: 

“Despite these obscurities, the portrait is 

incontestably of the school of Titian, at the 

very least executed beneath his supervision, 

at the time indicated” (this may be allowed) 

“and does indeed depict calvin, aged 54, 

one year before his death” (this cannot 

be allowed. calvin never possessed the 

physiognomy depicted, and if he had, 

which is impossible, he would not have had 

it one year before his death. It is not the 

physiognomy of a man who for years had 

been exhausted, tubercular and at death’s 

door), “and I do not despair of finding, via 

research or the blessing of Providence, 

some enlightenment as to these apparent 

difficulties”.
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Several sketches of calvin by one of his students
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Friends, this holy time, as our mother, 

holy church, maketh mention, the Holy 

Ghost came from heaven, and lighted 

on the disciples of christ, inflaming them 

with cunning (skill or knowledge), and 

strengthening them with grace. and because 

the doctrine and preaching of them should 

go throughout all the world; first, they were 

to be informed and taught cunning, and to 

be strengthened with audacity (confidence) 

and grace, and then to be endowed with 

and given all manner of languages, that 

they might preach to all manner of nations, 

so that those nations that they preached to 

A
Pre-Reformation 

Sermon
The Bulwark seeks to expose the errors of Romanism, which is a much neglected duty 

in the Christian Church in Scotland. The general cry is that Christians must be positive, 

and never say anything against false religion. It is sometimes even said that Christ 

spent most of his time preaching the gospel and little time in opposing error. Those 

that make this claim seem themselves to have spent little time in reading the Bible, and 

we would direct them to John, chapters 5-8, for instance, to see how much of Christ’s 

ministry was spent in conflict with false teachers.

 We acknowledge, however, that the mind craves relief from controversy, and that it is 

with both the trowel and the sword that the walls of Jerusalem are to be built. With this 

in view, we include here part of a pre-Reformation sermon preached by the Grey Friar 

John Brackley of Norwich who died in 1461 or 1462. While marred with several of the 

errors of Rome, the sermon shows the good effect, probably, that the biblical emphasis 

of John Wycliffe and the Lollards had had in England. There is nothing in it of Mary or 

Purgatory, and the attention is directed to God and, to some extent, to the Lord Jesus 

Christ. As Robert Scott Fittis comments, from whose Ecclesiastical Annals of Perth the 

extract is taken (pp.142-3), ‘If the Church of Rome’s teaching had always been truthful 

as this, what errors, what delusions and superstitions, what crimes the world would 

have been spared!’ The sermon was preached on Whitsunday (Pentecost) in the Friars 

Minors Church, Norwich.
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might understand them, and every nation 

his own tongue. and so these apostles, 

after that they were inspired with the Holy 

Ghost, wheresoever they preached, were 

there never so many nations present, each 

nation thought that they spoke in their own 

language.

Friends, three things be necessary in 

preaching, to him that shall preach 

throughout the world as the apostles did, 

that is to say, cunning, boldness, and 

languages. If they had had cunning and 

none audacity, but have feared to have 

preached, it should little have profited. and 

if they had had both cunning and audacity, 

and have none eloquency nor copiousness 

of language, so that he preach that which 

his audience is most exercised in, that they 

understand him, else it profiteth not.

Therefore these holy apostles before 

they should preach, first they were to be 

confirmed and strengthened. Our Lord 

strengthened them by under-naming 

(appointing), informing, and helping.

He strengthened them with his help and 

grace when he breathed in them, saying 

“Receive ye the Holy Ghost. Whose sins ye 

shall forgive, they are forgiven them; and 

whose sins you shall retain, they are retained” 

(Jn 20:22-3).  He strengthened them also 

by his doctrine when he said, “If you ask 

the Father anything in my name, he will give 

it you. Hitherto ye have not asked anything 

in my name. Ask and ye shall receive; that 

your joy may be full” (Jn 16:23-4). How that 

ye should pray to God and ask, I taught you 

on Easter day; therefore ye shall pray God 

by good working, rightful labouring, and in 

good duty persevering.

Friends, ye ought to ask of God that your 

joy may be a full joy and perfect; we may 

never have a full joy in this world, whereas 

ever among followeth heaviness. a man 

joyeth sometimes in gold or silver, and in 

great substance of earthly goods, in beauty 

of women. But this joy is not perfect; but 

this joy is not stable; but it is mutable as 

a shadow; for he that joyeth in the beauty 

of his wife, it may fortune tomorrow he 

shall follow her to church on a bier; but if 

ye will know what is a full and a very joy, 

truly forgiveness of sin, and everlasting 

bliss, whereas is never sickness, hunger, 

nor thirst, nor no manner of disease, but all 

wealth, joy, and prosperity, etc. 

There be three manner of joys, the one void, 

another half full, the third is a full joy. The first 

is plenty of worldly goods; the second is 

ghostly grace; the third is everlasting bliss. 

The first joy, that is, affluence of temporal 

goods, is called a vain joy, for if a man were 

set at a board with delicate meats and 

drinks and he saw a cauldron boiling afore 

him with pitch and brimstone, in the which 

he should be thrown naked as soon as he 

had dined, for though he should joy much 

in his delicious meats, it should be but a 

vain joy. right so doth the joy of a covetous 

man, if he see what pain his soul shall suffer 

in hell, for the miskeeping and getting of his 

goods, he should not joy in his treasure.
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Who should joy in this world if he remembered him of the 

pains of another world? “Let not the wise man glory in his 

wisdom, and let not the strong man glory in his strength, and 

let not the rich man glory in his riches” (Jer. 9:23). “They that 

trust in their own strength, and glory in the multitude of their 

riches; they are laid in hell like sheep” (Ps. 49:6, 14). “But let 

him that glorieth glory in the Lord” (Jer. 9:24). Therefore let 

us joy in hope of everlasting joy and bliss. “Rejoice in this, 

that your names are written in heaven” (Luke 10:20). a full 

joy is in heaven. “Eye hath not seen, nor ear heard, neither 

hath it entered into the heart of man, what things God hath 

prepared for them that love him” (1 cor. 2:9).

norwich cathedral
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Anti-Sectarianism Bill in 
Scotland
an anti-Sectarianism Bill was introduced 

into the Scottish Parliament on 16th June. 

Initially it was intended to be forced through 

Parliament by the end of the month, but 

following a general outcry from newspapers, 

lawyers, football enthusiasts, and religious 

groups, the timetable has been set back by 

six months. 

The Bill has two parts to it. The first relates 

to behaviour at football matches; the 

second to ‘communicating’ material which 

threatens or incites violence or religious 

hatred. What is particularly in mind in the 

second part is the internet. The present 

writer would cheerfully see the total 

suppression of professional football (when 

Paul ‘became a man, he put away childish 

things’, 1 cor. 13:11) so the first part of the 

Bill would be of little concern to him, were 

it not that the Bill is so rashly drafted that 

almost anybody might be caught under its 

terms.

The Bill relates to behaviour at professional 

football matches, but this turns out to 

include anywhere, except a private home, 

where the match is being televised. One 

comes within the bounds of the Bill if one 

is on a journey to such a place, even if one 

has no intention of viewing the match; and 

the journey is allowed to include overnight 

breaks.  anyone on their way to an airport, 

or to any public place where there is a 

television, is therefore potentially within the 

remit of the Bill. In these circumstances, 

behaviour that is ‘likely to incite public 

disorder’ and that is expressive of hatred 

or motivated by hatred is prohibited by the 

Bill. Bizarrely, behaviour is deemed ‘likely 

to incite public disorder’ if public disorder 

‘would be likely to occur but for the fact 

that… persons likely to be incited to public 

disorder are not present or are not present 

in sufficient numbers.’ Thus, if a man 

travelling privately in a car with his wife says 

something that might have led to public 

disorder had it been uttered in the presence 

of a thousand frenzied football fans, then 

the Bill treats him as if the thousand fans 

had been present and the public disorder 

had ensued! 

NEWS
AND
COMMENTS
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Still more disturbing is the second aspect 

of the Bill on the communication of material 

which is threatening or which incites 

violence or religious hatred. christians have 

no interest in inciting religious hatred but this 

does not mean that they cannot be falsely 

accused of doing so, and unjustly convicted 

too if this Bill were to become law. There 

are some who would view every Protestant 

publication, the Bulwark included, as an 

attempt to incite ‘hatred’. The Jewish leaders 

interpreted the preaching of the apostles 

as an attempt ‘to bring Christ’s blood upon 

them’ (acts 5:28). Twice the Bill refers to 

the view that a ‘reasonable person’ might 

take, but when one considers that the Bill 

affords special protection to ‘transvestism, 

transsexualism, intersexuality, [persons] 

having by virtue of the Gender recognition 

act 2004 (c.7) changed gender, and any 

other gender identity that is not standard 

male or female gender identity’, one realizes 

how unreasonable those enforcing this Bill 

are likely to be.

We pray that the Bill will be drastically 

modified, if not cast out altogether.

Ireland and the Vatican
On 20th July the Irish prime minister Enda 

Kenny launched a surprising attack on the 

Vatican over the cover-up of immorality 

by roman priests towards children. “This 

is not rome,” he told the Irish Parliament, 

“This is the republic of Ireland 2011, a 

republic of laws.” The Irish government 

and all opposition parties unanimously 

supported a motion accusing the Vatican of 

sabotaging the Irish bishops’ 1996 decision 

to begin reporting suspected cases of child 

abuse to police. Some members of the 

Parliament said that Ireland should expel 

the Papal nuncio and cut diplomatic ties. 

Ireland is presently moving in a secular 

direction, replacing one evil by another, but 

we rejoice to see the influence of the Pope 

being reduced in any way. romanism is a 

curse everywhere, but has been especially 

so in Ireland, and expelling the Papal nuncio 

would be both an economy and a step in 

the direction of common sense. How many 

citizens of the Vatican State are there in 

Ireland exactly?

The Bishop of Rome is so far from being the supreme head of 

the universal Church of Christ, that his works and doctrine do 

plainly discover him to be that man of sin, foretold in the holy 

Scriptures whom the Lord shall consume with the Spirit of his 

mouth, and abolish with the brightness of his coming.
   Articles of the Church Of Ireland, 1615.
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Magdalen Chapel Stained Glass
Disappointingly, the intention of scanning 

the pre-reformation stained glass in the 

Magdalen chapel, referred to in the previous 

Bulwark, has been frustrated by a thin layer 

of protective glass which Mr robin Murdoch 

FSa (Scotland) noticed in his preliminary 

survey. The XrF scanner would simply 

have analyzed this protective covering. 

We are glad that the ancient glass is well 

protected, but the scientific examination 

of it will have to await the removal of the 

protective covering when that next occurs.

Financial Update for the 
Treasurer
The accounts for 2010 have now been 

audited and subsequently approved by 

OScr (The Office of the Scottish charities 

register). Overall income for 2010 is up on 

that of the previous year, which is a cause 

for gratitude to the Lord, as is the fact that 

expenditure in 2010 was down slightly.

 

The opening months of 2011 have seen 

a number of heavy financial commitments 

concluded and disposed of (although the 

benefits of such completion are unlikely to 

be fully felt until the next financial year).  The 

income for the first half of 2011 is up on that 

of the previous year, which again is a cause 

of thankfulness to the Lord. 

 

clearly the Society’s income is not vast, 

and whilst expenditure for the moment 

continues to outstrip income, there are 

often good and necessary reasons for 

this: one example being the Society’s need 

to “catch up” with the backlog of issue-

dates for which The Bulwark had not been 

produced, a backlog which has now been 

all but eradicated.  Such outlay however 

cannot be maintained indefinitely without at 

least a moderate increase of income.

Society News
Annual General Meeting
The 2011 annual General Meeting of the Society is due to be held in Edinburgh on 

Saturday 1st October (DV) at St andrews Hall, 29 arthur Street, Edinburgh EH6 

5Da. The aGM will be at 10.30 am and the public meeting will begin at 11.30 

am. The speakers are rev Trevor Kirkland on ‘The Development of the authorised 

Version’ and rev Maurice roberts on ‘The Influence of the Word on the Scottish 

reformation’. For further details, contact rev John J Murray on (0141) 620 3983.
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The Society’s committee is very conscious that in the current 

economic climate, things are just as difficult for supporters of the 

reformation Society as for anyone else, and there is no sense in 

which the support of such friends is being treated lightly or taken 

for granted.  The Society has been striving to provide good quality 

information and publications, and has trimmed a considerable 

amount from many of its own previous expenditures.  The decision 

to increase subscription rates for 2012 both for annual membership 

(from £5 to £7) and for The Bulwark (from £5 to £8 p.a.) has been 

arrived at only with reluctance, and is regarded by the committee as 

sadly necessary to maintain the work of the Society.

Despite such sorrow, the Society has much cause to be thankful 

to the Lord for His help hitherto, and if the current financial position 

of the Society were to be summed up in two separate words they 

would be “stable”, and “hopeful” – the latter of which we have every 

reason to be as it looks forward for the remainder of 2011 and into 

the year ahead.

     

andrew W.F. coghill 

Recent Society Publications
Preacher to the Remnant: the Story of James Renwick by Maurice 

Grant (280pp, hardback, reduced to £15 inc. p&p). a thoroughly-

researched biography of the godly covenanting preacher James 

renwick.

Scottish Reformation Society Historical Journal, vol.1, (ed.) Douglas 

Somerset (273pp, paperback, £9.95; hardback £17.95, both inc. 

p&p). contains articles on Scottish church history (John Knox, 

Samuel rutherford, Thomas Boston, alexander Dyce Davidson, 

angus of the Hills, James MacGregor, David Hay Fleming, Giving 

Out the Line, and Mistress rutherford in Ulster).

Both items are obtainable from the Magdalen chapel.
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Aberdeen
Meetings are on Fridays in the Dunbar St 

Hall, Old aberdeen, aB24 1UU at 7.30 pm 

(DV).

28th October, ‘The Scottish communion 

Season’, rev George Hutton (Inverness)

28th november, ‘John Erskine of Dun’, 

charles Webster (Broughty Ferry)

24th February 2012, ‘Dr Kidd of aberdeen’, 

John Smith (aberdeen)

23rd March, ‘alexander cruden’, rev John 

Macleod (Portmahomack)

Inverness
Meetings are on Mondays in the Inverness 

royal academy, culduthel road, Inverness 

at 7.30 pm (DV).

3rd October, ‘Undoing the reformation: a

Kirk in crisis?’, rev andrew coghill

7th november, ‘Modern Interpretations of

the Scottish reformation’, rev Prof. J.r.

McIntosh

23rd January 2012, ‘revival in Skye –

1812’, rev John Keddie

20th February, ‘The Influence of the Word

of God on the reformation’, rev Maurice

roberts

19th March, ‘Disruption Principles’, rev

David campbell

Lewis
Meetings are on Fridays in the nicolson 

Institute, Stornoway at 7.30 pm (DV)

4th november, ‘The Scottish commissioners 

to the Westminster assembly’, rev Malcolm 

MacLeod (Free church, Shawbost)

Formation of Skye Branch
rev aS Wayne Pearce, the aPc minister in 

Portree, is hoping to form a Skye Branch 

of the Society. an inaugural meeting is 

being organized for October (DV). anyone 

interested should contact Dr Pearce on 

(01470) 582 421.

Branch
News
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MeMbership & bulwark subscriptions

all correspondence regarding Membership and Bulwark subscriptions should be sent 
to the Membership Secretary, Mrs Deborah coghill, Leurbost Manse, Lochs, Isle of 
Lewis, HS2 9nS. 

The subscription is £7 per annum for membership of the Society and £8 per
annum for the Bulwark. Membership forms can be obtained from the Membership 
Secretary, or the Magdalen chapel, or downloaded from the internet:

www.scottishreformationsociety.org.uk/downloads/SrS_Membership_Form.pdf
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